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Foreword by Sheikh Muhammad Taha Karaan
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The third century after the hijrah witnessed a significant watershed in the development of
hadith literature. This was the emergence of the six collections generally known as the Sikah
Sittah. These six works, on account of their comparative authenticity and their exclusive focus
upon the Prophetic Sunnah, would eventually come to occupy pride of place amongst hadith
works, enjoying a disproportionate share of scholarly attention in areas such as hadith
transmission and the composition of commentaries, and serving as pre-eminent sources for

purposes of ascription (fakhrij) and for later secondary collectors.

Amongst these works the Suman of Abu ‘Abd al-Rahman al-Nasa’i RA appears to have
received less than its deserved share of attention. The present work by my learned colleague
Mufti Abdul Kader Hoosen is a welcome step towards correcting this perceived imbalance of

the past.

Two decades spent as a senior lecturer in hadith, and later mufii, at Darul Uloom Newcastle
have contributed significantly towards equipping the author for this task. Particularly worthy
of note is the fact that when the dawrat al-hadith was taught to the first graduating students

at Darul Uloom in 1983, the book taught by him was Sunan al-Nasa'i.

The duty of preserving the Sunnah with which this Ummah is charged entails both
introducing our hadith literature, and defending its credentials. Mufti Abdul Kader, through
this book, contributes meaningfully towards the discharge of a common obligation. May
Allah reward his noble effort.

Sheikh Muhammad Taha Karaan

Principal: Dar al-‘Ulum al-*Arabiyyah al-Islamiyyah

Strand, Cape Town, South Africa
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To whom it may concern 15" September 2006.

This is to confirm that Respected Hazrat Mufti Abdul Kader
Hoosain 4 4ia was a Teacher/Lecturer for 20 years in Darul Uloom
Newcastle.He Lectured on various subjects viz.Arabic
grammer,Balaagah,Translation of the Holy Quraan,Tafseer of the
Holy Quraan,Fiqh,Usoolul-Figh,Usoolul-Tafseer,Hadith and Usoolul-
Hadith eic.

He was also a Mufti of Darul Uloom Newcastle for over ten years,
during which period hundreds of Fatawa were issued to Istiftas on
various matters relating to our noble Deen.

During this period he also delivered impressive talks on various
topics of Deen throughout the Country whereby the Muslim
Community derived authentic guidance on matters of Islamic Aqgaaid
and Laws of Islam.

May Allah give him health, wealth and a long life to carry on his
noble Islamic activities. Ameen.

/@M £ oA
ML.C.M.SEMA;
PRINETPAL.

ARUL ULOOM NEWCASTLE.
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TRANSLITERATION SYSTEM FOLLOWED IN THIS WORK

Orthography Transliteration
, '
o b
< t
& th
E J
t h
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3 z
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b sh
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NOTE: Details on Arabic vowel transcriptions are as follows:

a as im "about”
a as in "bark”
i as in "sink"

b

as in "sheep"”
u as in "put"

as m "boot"

=

1. The definite article " al” has been omitted for proper nouns that begin
with it in this study, for example, the following names appear without
"al” : Nasa'i, Shafi'i and Suyfiti.

2. The consonant hamzah is not written with the usunal transliterated ")
when a word begins with it, for example, "Ahadith" .

List of Abbreviations
1. The letter "b" refers to "Ibn" or "bint" which means "son of" or
"danghter of ".

2. "S.AW.": Salla 1lah “Alaihi Wa Sallam, i.c., Peace and blessings of
Alldh be upon him (Prophet Muhammad).

3. "A.H.” refers to "After Hijrah”, the migration of Prophet Muhammad
(5.A.W.) from Makkah to Madinah, which marks the starting point of
the Islamic calendar.




ut

f

CHAPTER ONE
INTRODUCTION

1.1 REVIEW OF HADITH LITERATURE

The Qur'an is the foundation on which the entire superstructure of Islim is
built, and béing the only, absoluie and final authorily.in every discussion
appertaining to the principles and ordinances of Islam, it may be claimed that
the Qur'an is the sole source from which all the teachings and practices of
Islam are derived. Sunnah (cf. glossary) or Hadith (cf. glossary) is
unguestionably the second fundamental source from which the ordinances of
Isldm are drawn. The following subsections define the terms Sunnah and
Hadith, and show the status of Sunnah and thé authority of the Prophet
Muhammad (S.A.W.) [d. 11 A.H.], and other related issues.

1.2 THE DEFINITION OF THE TERMS SUNNAH AND HADITH

The Arabic word Sunnah (pl. sunan), lexically means a path, mode or course,
whether it be beneficial or detrimental (Saba'i 1985: 47). In the Qur'dn, the
word Sunnah, and/or its plural has been used sixteen times (Bagi 1981: 367).
Almighty Alldh proclaims (48: 23):

(SA: YY) s alf) Tl ua3 oly U oo oda @ 2l Al du

"Such were the ways of Alldh in days gone by: and you shall find that

they remain vnchanged”.




Sunnah refers to the following features of Prophet Muhammad (S.A.W.) [570-
632]:

a)  His sayings: for example, actions are determined by intentions
(Saba'1 1985: 47).

b)  His actions: for example, how he performed the prayer or
pilgrimage (Sab&'1 1985: 47),

¢)  His tacit approval (Sa'id 1987: 28): for example, *A'ishah [d. 57
A.H.], the Prophet's (S.A.W.) wife, reports that the Prophet
(5.A.W) did not object to her lying down in front of him whilst
he was engaged in prayer (Tabrizi 1979: 1/242).

d)  His features (Sa'id 1987: 28): for example, Anas b, Malik [d. 93
A.H.], who was the attendant of the Prophet (S.A.W.), describes
him as a man not very tall or short, nor pallid nor dark in
complexion (Malik 1982: 449).

e)  His character (Sa'id 1988: 28): for example, *A'ishah describes
the Prophet (S.A.W.) as a man who did not take revenge for
himself unless the limits of Alldh were violated (Malik
1982: 437).

The jurists of Isldm have stated that Sunnah is applicable to actions not
compulsory for Muslims. In Hadith terminology Sunnah is applicable to an
action which is either compulsory or voluntary (Ghuddah 1992: 19-20).

Another term which is related to the Snnnah is Hadith, Hadith (pl. Ahadith)
literally means communication. In the early days of Islam, the stories and
communications concerning the Prophet (S.A.W.) dominated all types of

communications. In the present time, the word Hadith is used almost
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exclusively for the narrations regarding the Prophet (S.A.W.) (Azami
1982: 15).

The term Hadith is more general in meaning than Sunnah, since Sunnah
contains the actions, sayings, tacit approval and character of the Prophet
(S.A.W,). However, Hadith comprises the descriptions of the Prophet's
(S.A. W) physical features (Sa'id 1988: 28).

Every Hadith consists of two parts, The first contains the names of the persons
who have handed down the text of the tradition from one to another, This part
is called the sanad (cf. glossary), which supports the reliability of the
statement. The second part is the matn {cf. glossary) - the actnal subject-
matter (Juynboll 1965: 116).

The sanad is carefully scrutinized to study the qualities of each narrator in an

attempt to establish whether the narrators are:

1. Trustworthy or untrustworthy.
2. Strong or weak of memory.

3. Reliable or fabricator.

The text is compared with other similar narrations to reinforce reliance and

acceptability. Its grammar is also considered in order to distingunish it from

fabricated texis,




1.3 THE STATUS OF THE PROPHET (S.A.W.)

This section deals with the Prophet's status. Prophets are not merely sent to
propagate the word of Alldh, but they are also required to expound the Divine
Book, to serve as practical examples of its application. (Usmani 1990: 6-7).

The Qur'dn states the functions of Prophet Muhammad (S.A.W.) in the

following verses:
seodany  ogaSsas il pqule daln ogte Yeu, e O ey il s

" It is He who has sent forth among the unletiered ones a Messenger of
their own to recite to them His revelations, to purify them, and to teach

them the Scripture and wisdom, though they were before in

manifest error” (62:2).

The second verse is:
LoSally lash) f-d"‘-L’-'J elaly H._n_ir. ) gdny gin ¥ gt H_‘\,jb.‘l.ﬂ_.g Ly,

SN YR) Sal el el el) - S5

"Our Lord, raise amongst them a Messenger who shall recite unto them

Your revelations, and instruct them in the Scripture and Wisdom and

purify them. You are the Mighty, the Wise One" (2:129).




ne

he

<J)

L)

The Qur'sn leaves no ambiguity about the fact that the Prophet's (S.A.W.)
function was to recite and interpret the verses. If the people could apply the
verses as they deem fit, the Prophet's (S.A.W.) function would be futile. The
Prophet (S.A.W) was sent to teach the Qur'an and wisdom, and was assigned
the task of purifying the people. This implies that the abstract teaching of the
book and wisdom be followed by practical application to enable the people to
apply the book and wisdom in the manner in which Alldh requires them
(Usmani 1990: 8-9). In the light of the verses quoted above, Alldh forbids
everyone from free, biased and personal interpretation. Alldh
uncompromisingly demands complete adherence to the interpretations
rendered by the Prophet (S.A.W.) of specific issnes. Hence, the Qur'an has
used two different terms: Itd ah (cf. glossary) and Ittiba" (cf. glossary). The
former refers to the sayings and commandments of the Prophet (S.A.W.),
whilst the latter relates to his actions and deeds. By instructing the Muslims
to obey and follow the Prophet (S.A.W.), the Qur'an has authorized both his
sayings and actions (Usmani 1990: 9). By authorization is meant that the
Ahadith have assertive and imposing authority npon Muslims. In the context
of this thesis, the acceptable Ahadith of Nas&'l's Sunan (cf. glossary) have a
direct effect on the respective sections of Islamic jurisprudence. Since its
importance cannot be negated (as a result of its being a collection of Ahidith),
it requires scholarly attention and erudite appraisal. The Qur'an is replete with

verses regarding obedience to the Prophet (S.A.W.); hence, it co-exists with
obedience to Allih:




(VT Ll e Al ol Il ol Jswslly all fagk) s

" Say! Obey Alldh and the Messenger. But if they turn away, then,
truly, Alldh does not love the disbelievers " (3:32).

+ (V2 WYY) geas f$.|a.| Jew e all) | gaale) o
"And obey Alléh and the Messenger, that you may find mercy” (3:132).

« (0:4Y) IJJJ:JJ t.lj-ﬁ"_)-" Lga._n.]ab <) ’J’"".LIJ

"Obey Allah and obey the Messenger, and beware" (5:92).
< (A £ Jplhind Jgosln Yy Ugauye allf  Jgagdy

"And obey Alldh and His Messenger, and dispute not one with another
lest you falter” (8:46).
BV YY) (Shlaed follas Yy Jouul) Dsmsbly alll skl Igial il Leally

"O yon who believe! Obey Alldh and obey the Messenger, and do not
nullify your actions" (47:33).

The Qur'én has emphasized obedience to the Prophet (S.A.W.). This

obedience cannot be actualised at any stage without a verification of his

sayings. Thus every work of Hadith adds to the importance of the Sunnah,




55 Besides, the Qur'an states:

(818 Al odl el W ey oo Gl ey

" We sent no Messenger save that he shounld be obeyed by Alldh's leave”®

(4:64).
)
D. This verse elucidates further that obedience to the Prophet is not an innovation
but rather is as old as man's existence.
Jg
It is noteworthy that wherever and whenever obedience to Allah is mentioned
in the Qur'an, it is always followed by obedience to the Prophet (S.A.W.). In
1y contrast, there are certain verses where obedience only to the Messenger has
been mentioned (Usmani 1990: 15). Alldh proclaims:
- (YE: o) gsea s fShat ol Jgasbly S dgly Dl | gossl g
1"

*And establish your prayer and pay the poor-due and obey the

Messenger, so that you may be shown mercy” (24:56).

5 b algt ontesll Jaw 5t aiay A o b oom g el @8ldy om
is
+ (£ :\Vo) L,._y.ﬂ.n c;;h.u,_g r.iga ‘L‘JAJJ E?_‘ﬂ

"And he who disobeys the Messenger after Our guidance has been

manifested unto him, and follows a path other than that of the believers.
We appoint for him that unto which he has turned. We will cast him
into Hell: a dismal end (4:115).




The reason for emphasizing obedience to the Messenger is that obedience to
Alldh can never be accomplished without obedience to the Prophet (S.A.W.),
This fact has been clearly established by the following verse of the Qur'an:

Sl A A el sE el aby e
" Whosoever obeys the Messenger, obeys Allah™ (4:80).
The Qur'anic verses pertaining to Iitiba™ are:
ouit allly (Sl (Shyaayy Al (Saay Jgaalh ) gpat oS o) 3
it &) g
"Say, (O Mnhammad, to mankind): If yon love Allsh, follow me: Alldh

will love you and forgive you your sins. Alléh is Oft-Forgiving, the
Most Merciful" (3:31).

<(YioV)  ppaaablad o Lt el Lagly edy oL Ly,

"Our Lord! We believe in Your revelations and follow the Messenger.
Enrol us among those who witaess (the truth)" (3:53).




| B e

ol Aol @ spasl oull LlatWly soalelly el Sl o) bl

» (R:%YY)

"Alldh turned in mercy to the Prophet, and to the Muh&jirin
(cf. glossary) and the Ansér (cf. glossary) who followed him in the
hour of hardship” (9: 117).

The history of religion bears testimony to the fact that injunctions and
commandments are inadequate in themselves to make people obey them. They
do not create the right conditions and environment conducive to moral
behaviour of the people; for example, the command to establish prayer does
not produce the mental awareness and conditions necessary for the
preservation of its form. The act of prayer requires rules and formalities to
render it effective and meritorious (Nadwi 1982: 15-17). The biography of
the Prophet (S.AW.) lucidly displays that the exhortations of the Prophet
(S.A.W.) coupled with his personal example have exerted such an influence,
that prayer is the most efficacions instrument of self-purification. Similar is
the application to acts of worship like fasting, payment of poor-due and
pilgrimage to Makkah. It will be difficult to conceive how these devotional
exercises would be able (o retain their effectiveness to stir the feeling of
reverence, piety and eagemess for attaining Divine consciousness if the events
of the Prophet's (S.A.W.) life, his sayings and actions were not preserved. The
essence of religion is to make a man a human - a being with feelings, love and
understanding. It retains its warmth presenting living examples of its
teachings which infuse life-blood into its adherents (Nadwi 1982: 15-17).

Alldh always sent Divine scriptures down with Prophets, but never did a

9




Prophet come down without Divine revelations (Usmani 1990: 21-22).

Ghulam Ahmad Parwez [d. 1985], the founder of the journal Tulfi® Islam, is
of the opinion that obedience to the Prophet (S.A.W.) implies obedience to a
Head of State or ruler (Parwez 1988: 59). Hence, according to Parwez,
obedience to the Prophet (S.A.W.) is not essential after his demise (Khan
1986: 39). The fallacy of this misconception is evident in the following verse:

ol ¢St Sa¥ ely dssnd) fembly Al gk Jied  oudl) Ll
pordly il ppteps S o Jeuplly Al M sgand o @ el

o (8:08) Mgl puualy aa i3 AW
"0 you who believe! Obey Allih, and obey the Messenger and those of
you who are in authority; and if you have a dispute concerning any
matter, refer it to Allah and the Messenger if you are believers in Alldh
and the Last Day. That is better and more seemly in the end” (4:59).

Obedience to the Messenger has been distinguished from that of the ruling
authorities; thus the Messenger and those in authority are both to be obeyed
in their different capacities. Another pertinent aspect regarding the above

verse is that the word 'Messenger' is in the singnlar, whilst the phrase 'those in
authority’ is plural, since s (Uli) is the plural of ;s (Dh). This is to signify

that the Prophet (S.A.W.) is the last Messenger and obedience will always be
confined to him (Usmani 1990: 40-42).

10




Comparatively, the worlds' ruling authorities are restricted to a particular era

or locality. This is the reason a ruler has only administrative anthority over

1, is his subjects.
fo a
vz, Nevertheless, it is beyond the authority of a Muslim ruler to override any rule
hén of the SharT ah (cf. glossary) enshrined in the Qur'dn and Sunnah. Nor can his
e orders be regarded as imperative for all times, as those of the Shari “ah are,
ek since they are not based on any revelation from Alldh (Usmani 1990: 40-42).
Hence obedience to the Prophet (S.A.W.) takes precedence over obedience to
T | Head of State or ruler.
yaYl N
1.4 PROPHET'S (S.A.W.) AUTHORITY TO INTERPRET THE QUR'AN
of
dh "~ The Qur'an states:
(VU €8) gooSins b gglaly ol 33 Lo ol el ST o) Wl
ling .
ved "And We have revealed unto yon the Reminder, so that you may
ove explain to mankind what has been revealed for them, and that
e in they may reflect" (16:44).
nify
. This implies that the Prophet (S.A.W.) was the final authority with regard to
s be

the interpretation of the Qur'dn. It is obvious that the Arabs of Makkah were
directly addressed by the Prophet (S.A.W.) and were not in need of any

translation of the Divine text. Despite being illiterate, their impressive

11




speeches and eloguent poetry are still considered as the basic sources for
Arabic literature. They understood the literal meaning of the Qur'an, hence

there was no need for anyone to teach it to them (Usmani 1990: 53-54).

It is thus obvious that the explanation entrusted to the Prophet (S.A.W.) was
something more than the literal meaning of the book. Hence the Qur'én states:

< (Yo \4) aily lLyle o o

“Then We shall explain its meaning" (75:19).

Allih had assured the Prophet (S.A.W.) that He shall explain the book to him.
Thus, whatever explanation the Prophet (S.A.W.) rendered was based on the
explanation of Alldh himself.

This fact is self-evident in the following verses:

(OV:¥=8) am o W o8 o . ol oo i Loy

"And he does not speak out of his own desire. This is an inspired
revelation" (53:3-4).

1.5 THE QUR'AN'S DEPENDENCE UPON THE SUNNAH

The Qur'an states in certain verses that it is casy to understand it. Yet
elsewhere Prophetic explanation is emphasized. The reason for this apparent
discrepancy is related to the varions subjects recorded in the Qur'dn. Certain

verses are related to historical events regarding former Prophets and their

12
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pations, Others explain how Alldh's bounties are bestowed on mankind - the
cosmological signs of Divine power. There are others detailing pleasures of
paradise and the chastisement of hell. In contrast, the provisions of Isldmic
Law, details of doctrinal issues and the wisdom of certain injunctions form

other verses of the Qur'in (Usmani 1990: 59-61).

The first type of verses classified in the Qur'dn are dhikr (cf. glossary).
Undoubtedly these verses are easy to comprehend. In this regard Alldh states:

o (08:YY:) Sue e Jgd JSAH 8N Luwy adly

"And in truth We have made the Qur'dn easy to remember; but are there
any who remembers” (54:22).

Had the imterpretation of the Qur'dn been allowed to be done by everyone,
irrespective of the depth of his knowledge, then Allih would not have
entrusted the Prophet (5.A.W.) with the functions of teaching and explaining

the book. With regard to the verses which reguire an explanation the Qur'an

itself states:

(Y4: €Y) collall Y leliay Ly elill  lgseas  Jlad) el

"As for these similitudes, We coin them for mankind, but none will

grasp their meaning save the wise” (29:43).

13




Thus, the 'easiness’ of the subjects of the first type does not preclude the
necessity of a Prophet, who expounds the legal and practical implications
contained in the Qur'dn (Usmani 1990: 59-61). It is also evident that
similitudes require Prophetic clarification. Despite the fact that the Qur'éh is
the primary source of the Shari“ah, it cannot be understood correctly, except
through the Sunnah. The detailed laws regarding Salit (cf. glossary), Zakét
(cl. glossary), Saum (cf. glossary) and Haj (cf. glossary) are not to be found in
the Qur'dn, but in the Sunnah. Thus Awz41 [d. 157 A.H.] said: "The Qur'4n is
more in need of the Sunnah to be explained, than the Sunnah is in need of the
Qur'dn (S4lih 1986: 296). Scholars like Awz3'1 implied that the best person
who knew the meaning of the Qur'an was the Prophet (S.A.W.). Hence, when
Mutarrif b. “Abd Alldh was told, "Do not teach us anything but the Qur'an”,
he replied, "By Alldh, we do not wish to teach anything excepit the Qur'an, but
from the one who knows the Qur'an better than all of us” (Silih 1986: 296).

The memorization of the Qur'dn by the companions of the Prophet (S.A.W.)
followed certain strict criteria that ensured that the exact wording of the
Qur'nic revelation was not compromised. It has been compiled and accepted
to have authority in the Shari “ah. Since the Qur'4n is dependant upon the
Ahédith for the interpretation of many injunctions, the need therefore arises to
discuss the authenticity of the Sunnah. It is the primary reason for which the
Abhédith, inclusive of those recorded by Nasa'i, has an importance in the
Shari "ah.

14




1.6 THE VERIFICATION OF THE SUNNAH'S AUTHENTICITY
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To appreciate the Sunnah, one has to study the personality and conduct of the

Prophet (S.A.W.) from various angles:

1.

He was a statesman and even his enemies had to ponder over his
statesmanship.

He was the supreme commander who participated in several
battles, and his enemies were eager to know about his military
tactics and strategy.

He was the supreme judge, whose decree has everlasting
precedence.

He was and is the most loved person in the universe for his
people, but above all, he was the final Messenger of Allah on this
planet.

His multi-dimensional personality and his unique role démand the
preservation of his Sunnah. This stupendous task was not left to
the whims of the socicty or to a government. One may ask what
measures had been nndertaken by the Prophet (S.A.W.) and his
companions for the diffusion and preservation of the Sunnah

(Azami 1982: 16).

Since the authenticity of the Sunnah is proven, it is impossible for Muslims to

follow the Prophet's (S.A.W.) life pattern withount the Sunnah's preservation

and aunthenticity. Thus it is important to note the methods by which the

Sunnah was authentically preserved, transmitted to successive generations and

cared for by scholars of Ahadith.
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1.7 MEASURES INTRODUCED BY THE PROPHET (S.A.W.) TO
DIFFUSE THE SUNNAH

The Prophet (S.A.W.) personally taught his companions the Qur'an and the
Sunnah and instructed them to teach it to those who were not present. Thus,
on one occasion the Prophet (S.A.W.) commanded that if a companion had

learnt only one verse from him (Prophet), he should convey it to another
(Bukhéri n. d.: TV/442),

Delegations coming to Madinah were commanded to teach their people on
their return. For instance, when the delegation of “Abd al-Qais came to the
Prophet (S.A.W.), they requested the Prophet (S.A.W.) to teach them so that
they could convey his teachings to their people (Tirmidhi 1987: V/10).

The Prophet (S.A.W.) not only gave directives for the education of the people
but also created incentives for teachers and students. Thus the Prophet
(S.A. W) stated with regard to:

(a) Reward for students: If anyone pursues a path in search of
knowledge, Alldh will thereby make easy for him a path to
Paradise. The angels will spread their wings in gratification for
one who seeks knowledge, and all the inhabitants of the heavens
and earth, even the fish in the depths of water, will ask
forgiveness for him (Tabrizi 1979: 1/74).
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(b) Reward for teachers: When a man dies, his actions come to an
end, with three exceptions: recurring charity, continnal
knowledge and the prayers of a pious child for him (Azami
1982: 17).

Ghulam Ahmad Parwez (1988: 25) was of the opinion that the Sunnah was not
preserved in a trustworthy manner. Unlike the Qur'an, he alleged there is no
other book comprising the entire Sunnah. The corpus of Hadith contains a
large number of traditions which were compiled in the second or third century
of hijrah. Before analyzing the historical aspects of the Sunnah, this objection

will be responded to.

It is an established fact that obedience to the Prophet (S.A.W.) is mandatory
upon all Muslims; but if the Sunnah is unreliable, this obedience cannot be
fulfilled. Alldh has thus enjoined upon us to obey the Messenger in a highly
abstract manner. If Allih has made it obligatory to follow the Sunnah, He has
preserved it for us in a reliable form as it is stated in the Qur'dn (Usmani 1990:
75-76):

c (V0 ) oehilad & Ul LS W gas U

" We revealed the Reminder, and We shall preserve it" (15:9).
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In this verse the word dhikr refers to the Qur'an and Hadith; the latter which is
wahi khafi (cf. glossary). Thus whatever was expounded by the Prophet
(S.A.W.) is Divine revelation, This shows that Alléh's promise to safe-guard
the reminder is applicable to both the Qur'4n and the Sunnah, since both are
divinely inspired (Doi 1984: 45).

Wbl oS Wl ) aSally Al ol) on oS @ Sy Lo oS

. (YY: V) BTN
"And commit to memory that which is recited in your houses of the

revelations of Alléh and wisdom. Verily All4h is All-Knowing of
Subtilities, All-Aware” (33:34).

In this verse the wives of the Prophet (S.A.W.) were commanded by Allih to
memorize and study the verses of the Qur'dn and "Hikmah". Since, besides
the Qur'dn, no other source of legislation existed but the Ahadith, the Arabic
word "Hikmah" was interpreted to refer to the Hadith, It was therefore a form
of Divine inspiration, since it has been given Divine sanction in the Qur'an

(Shafi™ 1977: VII/141).

1.8 PRESERVATION OF THE SUNNAH

The companions of the Prophet (S.A.W.) committed a large number of

Ahadith to writing. Yet, this was not the sole means of their preservation. r

There were other ways, namely, memorization and practice (Usmani 1990; |
83).




r

h is 1.8.1 MEMORIZATION

vhet

1ard The companions of the Prophet (S.A.W.) used to memorize the Ahéidith, as
are the Prophet (S.A.W.) said: " May Alldh bestow vigour upon a person who

hears my saying and memorizes it, then conveys it to others exactly as he
hears it". They uséd to leam the Qur'dn and Hadith from the Prophet (S.A.W.)
mostly in the mosque. Mu awiyah [d. 60 A H.], the founder of the Umayyad

Sl Dynasty, said that when the Prophet (S.A.W.) departed they used to recollect
what they had learnt. Anas b. Malik vividly recalls such occasions and states

s that approximately sixty persons sat with the Prophet (S.A.W.), whilst he
taught them Hadith, Subsequently when the Prophet (S.A.W.) departed, they
used to memorize it and when they dispersed, they felt that their hearts’ were
satiated (Azami 1982: 18).

h to The companions of the Prophet (S.A.W.) were eager to practise the Ahadith
ides and used to devote considerable time committing Ahadith to memory. A large
abic number of them left their homes and began to live in the porch of the mosque
orm of the Prophet (S.A.W.). They were thus called "Ashab al-Suffah™ (cf.
i an glossary) (Usmani 1990: 83).

The Arabs had strong retentive faculties and could easily commit hundreds of
verses of poetry to memory. They memorized their ancestry as well as the
pedigrees of their animals. Thus Abfi Hurairah [d. 58 A.H.], a companion of
the Prophet (S.A.W.), transmitied 5 374 Ahidith (Usmani 1990: 84).

r of
. Actually, these are not the number of traditions, but the number of channels
990: through which the Ahadith of Abfi Hurairah were transmitted. The most

recent research shows that the number of traditions transmitted by him are
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1236 (Azami 1982: 21). Abd Hurairah says, "I divided the night into three
parts: one third of the night I would pray; one third I would sleep; and one
third I would memorize the traditions of the Prophet (S.A.W,)" (Usmani
1990: 84).

Once Marwén [d. 65 A.H.], the governor of Madinah, tested Abfi Hurairah's
memory. Marwén invited him to his house and requested him to narrate some
Ahadith, whilst Marwén had ordered his scribe Abfi Zu ayza'ah to sit behind a
curtain and note the traditions narrated by Ab& Hurairah. After a year had
passed Marwan once again invited Abli Hurairah and requested him to repeat
the traditions which he had narrated the previous year. He instructed Abf
Zu’ ayza'ah to take his position and compare the present traditions with those
which he had recorded previously. Abfi Zn ayza ah found that Ab#i Hurairah

had not omitted a single word in his second presentation of the narration
(Tbn Kathir 1980: VIII/106).

Prior to their deaths, the companions entrusted the Ahadith to the next
generation which had to take on this responsibility. As such, the diffusion of
the Sunnah was ptimarily done through oral recitation and memorization
(Azami 1982: 19).

. 1.8.2 PRACTICE

The knowledge of Sunnah was not merely a philosophy; rather, it was related
to practical life. Each companion was so enthusiastic in practising the Sunnah
of the Prophet (S.A.W.), that he tried his utmost to emulate the Prophet's
(S.A.W.) personal habits. The Sunnah was central to all their activities. The
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lives of the companions were structured entirely around the Sunnah of the
Prophet (S.A.W.), hence making it practically impossible for them to forget.
(Usmani 1990: 92-93).

1.8.3 WRITING

In the earlier days the Prophet (S.A.W.) had prohibited the companions from
writing anything other than the verses of the Qur'an, However, this prohibition
was not due to the fact that Ahddith had no authoritative status, but due to the
fact that the Propﬁet (S.A.W.) had instructed them to narrate his Ahadith
orally. Hence, the complete text of the Hadith reads as follows; "Do not write
(whatever you hear) from me, and whosoever has written anything besides the
Qur'an from me, he should erase it. Narrate to others (what you hear) from me,
and whosoever deliberately attributes a lie to me, he should prepare his seat in
the fire" (Muslim n.d.: IV/2298-2299; Usmani 1990: 93).

The reason for the initial prohibition was that the companions of the Prophet
(S.A.W.) were not fully acquainted with the Qur'anic style. It was feared that
some of them would adulterate the traditions with the Qur'idnic verses
nawittingly. However, as writing material was a scarce commodity in that
period, the verses of the Qur'dn were written on pieces of leather, wood,
stones and bones of animal. If the Ahidith were written in the same manner,
then it would be almost impossible to distingnish between the writings of the
Qur'an and those of the Hadith. The lack of familiarity with the Qur'anic style
would also add to sustaining the confusion. When the companions became
fully comversant with the style of the Qur'dn and writing material became

available, this transitory measure of precaution was withdrawn, as the danger
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of confusion no longer existed (Usmani 1990: 93-95). :
This is evident from the examples given below:

a)  One of the companions of the Prophet (S.A.W.) complained to
him that he listened to the traditions, but occasionally forgot
them. The Prophet (S.A.W.) said: "Seek help with your right
hand" and simnlated writing with his hand (Tirmidhi 1987: V/38).

b) Raf"ib. Khadij [d. 73 A.H.], a companion of the Prophet
(S.A.W.), enquired: "Should we record the many things we hear
from you, O Prophet (S.A.W.)?" He replied, "You may write as
there is no harm" (Suyiiti 1972: 11/66).

During the conguest of Makkah (8 A.H.), the Prophet (§8.A.W.) delivered a

multi-faceted sermon which covered a number of subjects. A person from the

gathering, Abii Shah, requested the Prophet (S.A.W.) to provide the sermon to

him in writing, The Prophet (S.A.W.) instructed his companions to record it
for Abd Shah (Usmani 1990: 95).

Although writing material was scarce, writing nevertheless existed since the
Qur'dn was written on bones, paper or leather. The Arabs also engaged in the
compilation of poetry which they hung on the Ka'bah (cf. glossary). There is |
also evidence that despite the general prohibition, during the initial phase of
revelation, certain companions were permitted by the Prophet (S.A.W.) to
record Ahidith. The following section shows that the compilation of Hadith,

nevertheless, began from the early stages of Prophethood.
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1.9 COMPILATIONS OF HADITH IN THE DAYS OF THE PROPHET
(S.AW.)

In the tenth year after hijrah when Najrén was conquered by the Muslims, the
Prophet (S.A.W.) appointed his companion, "Amr b. Hazm [d. 53 A.H ], as
govemor of the province of Yemen. The Prophet (S.A.W.) during his life-
time dictated a treatise to Ubay b, Ka'b [d. 19 A.H.] and then handed it over
to ‘Amr b. Hazm who fulfilled his duties as governor according to the contents
of this book. After his demise this docoment remained with his grandson Abii
Bakr. Zuhri [d. 124 A H.], a successor, who transcribed this treatise and
taught it to his students (Usmani 1990: 101).

It is reported, on the authoﬁty of “Abd Alldh b. “Umar [d. 73 A.H.], that the
Prophet (S.A.W.) dictated rules regarding the levy of Zakat and specified its
amount. This docoment was entitled Kitab al-Sadagah. Prior to this docnment
being dispatched, the Prophet (S.A.W.) passed away. Subsequently, Abii
Bakr [d. 13 A.H.], the first caliph of Isldm, dispatched the document (Ab#
Dawiid, n.d.: 11/225).

Mujahid [d. 100 A_H.], a successor, says that he went to "Abd Alldh b. "Amr
[d. 63 A.H.], who was a companion of the Prophet (S.A.W.). He tried to
remove a script which was placed under his cushion, but "Abd Alldh b. "Amr
prevented him from doing so. Mnujihid retorted that his host had not
concealed anything from him previouély. He then replied, "This is the
Sadigah (the script of truth). It is what I heard from the Prophet (S.A.W.). No
other narrator intervened hctwéen him and myself. If this script, the book of

Alldh and wahad (cf. glossary ) are secured for me, I would not care about the
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rest of the world". This script remained with his children and grandson, "Amr
b. Shu'aib, who taught the 1 000 Ahadith contained in it (Usmani 1990: 106).

“Ali [d. 40 A.H.], the fourth caliph of Islam, says that he had not written
anything from the Prophet (S.A.W.) except the Qur'4dn and what was contained
in this script. Bukhéri [d. 256 A H.] has mentioned the script of "Alf at six
different places in his Sahik (cf. glossary). A combined study of this script
reveals that it consisted of Ahadith pertaining to blood money, ransom, laws
of inheritance, rights of non-Muslims, Zakit on camels and instructions

regarding the sanctity of the city of Madinah (Usmani 1990: 107-108).

Anas b, Malik [d. 93 A H.] was ten years old when his mother brought him to
the Prophet (S.A.W.). Subseguently he served the Prophet (S.A.W.) for ten
years. Anas on one occasion remarked that he had the notebooks in which he
had recorded the Ahddith which he heard from the Prophet (S.A.W.). He
further states that he presented them to the Prophet (S.A.W.) for confirmation
(Usmani 1990: 107).

Abfi Hurairah is reported to ﬂave had books of Hadith in his possession and at
least nine students copied Ahadith from them. “A'ishah, who transmitted
2 210 Ahéadith, had at least three persons who compiled her traditions in
written form, including her nephew “Urwah b. Zubair [d. 94 A H.]. Thus it is
quite safe to assume that most of the Ahadith, if not all of them, were written
during the life-time of the companions of the Prophet (S.A.W.) (Azami 1982:
21-22).
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The history of the compilations of Hadith after the demise of the companions
is very vast. Muslims who saw and/or lived with the companions are called
tabidn (cf. glossary). Their compilations were not normally arranged
according to subjects. The first known book of Hadith to have been arranged
was Al-Abwab of Sha'bi [d. 103 A H.] (Usmani 1990: 111).

One of the books written in the days of the tabi tin was the script of Hammam
b. Munabbah [d. 131 A H.], a pupil of Abfi Horairah. The former recorded 138
Abédith on the anthority of Abdi Hurairah and entitled this work as Al-Sahifah
al-Sahthah (Khin 1986: 97). In 1373 A.H. (1954) two manuscripts of this
book which were discovered in the libraries of Berlin and Damascus were
published by Hamidullah with an introduction. He edited these manuscripts
and compared their text with the one narrated in Musnad Ahmad and found
only minor differences. This shows that the books of the tibi iin were
included in the subsequent books of Ahadith with the necessary precautions
(Usmani 1990: 112-113).

It is evident that the compilation of Ahddith had begun in the very days of the

Prophet (S.A.W.) and continued until the third century thron gh four major
periods (Nadvi 1989: 36). Details are given in [Table 1.1] and [Table 1.2}):
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[Table 1. 1] 1.9.1 THE FIRST PERIOD ]
Companions of the Prophet (S.A.W.) who narrated more than 1 000 Ahadith

Name Death Number of | Reference
Narrations

1. Abii Hurairah 59 AH. |5374 Ibn Hazm 1984: 79

2. “Abd Allah b. “Umar 74 AH. [2630 Tbn Hazm 1984: 79

3. Anas b. Malik 93 AH. |2286 ‘| Ibn Hazm 1984: 79 |
4. ~A'ishah 57 AH. |2210 Ibn Hazm 1984: 79 |
5. "Abd Alldh b. " Abbés 68 AH. | 1660 Ibn Hazm 1984: 80

6. Jabirb. “Abd Alldh 78 AH. |1540 Ibn Hazm 1984: 80

7. Abii Sa*1d al-Khudri 74 AH. |1170 Ibn Hazm 1984: 80

[Table 1.1 cont.] Companions who narrated between 500 and 1 000 Ahéadith

8. “Abd Allgh b. Mas"0d 32 AH |848 Ibn Hazm 1984: 80 |
9. “Abd Alldh b.*Amrb. “As |65 AH. |700 Tbn Hazm 1984: 80
10. “Al 40 AH. |586 Tbn Hazm 1984: 80|
11, *Unmar 23 AH. |537 Tbn Hazm 1984: 81
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[Table 1.1 cont.] Companions who narrated less than 500 Ahadith

12. *Umm Salamah

50 AH. |[378 Ibn Hazm 1984: 81
Fl_;._Abﬁ Mﬁsﬁ Ashari 42 AH. | 360 Ibn Hazm 1984: 81
14. Bard' b. ~Azib 72 AH. | 305 Tbn Hazm 1984: 81
15. Abi Dhar Ghifari 32 AH. |281 Ibn Hazm 1984: 81
R. Sa'd b. Abli Waqqés 55 AH. | 271 Ibn Hazm 1984: 81
17. Abli Umémah Bahili 86 AH. [250 | Ibn Hazm 1984: 81
18. Sahl b. Sa*d 88 A.H. | 188 Ibn Hazm 1984: 81
19, *Ubéadah b. Simit 34 AH. | 181 Ibn Hazm 1984: 81
20. “Imran b. Husain 52 AH. | 180 Ibn Hazm 1984: 81
21. Abi Darda' 35 AH. |179 Ibn Hazm 1984: 81
22. Abil Qatadah 54 AH. |170 Ibn Hazm 1984: 82
23. Buraidah b. Husaib 63 A.H. | 167 Ibn Hazm 1984: 82
24. Ubayy b. Ka ab 20 AH. |164 Tbn Hazm 1984: 82
25. Mu awiyah b. Abdl Sufyén 60 AH. 163 Ibn Hazm 1984: 82
26. Mu"4adh b. Jabal 18 AH. | 157 Ibn Hazm 1984: 82
27. Abli Ayylb Anséri 52 AH. | 155 Ibn Hazm 1984: 82
28. Jabir b. Samurah 71 AH. | 146 Ibn Hazm 1984: 82
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[Table 1.1 cont.]

29. "Uthmaén 35 A.H. | 146 Ibn Hazm 1984: 82
30. Abil Bakr 13 AH. |142 Ibn Hazm 1984: 82
31. Mughirah b. Shu*bah 50 AH. [136 Ibn Hazm 1984: 82
32. Abi Bakrah 51 AH. [132 Ibn Hazm 1984: 82
33. "Usamah b. Zayd 54 AH. |128 Ibn Hazm 1984: 83
34, Thawbén 54 AH. |127 | Tbn Hazm 1984: 83
35. Samurah b. Jundub 58 AH. |123 Ibn Hazm 1984: 83
36. Nu'man b. Bashir 65 AH. |114 Ibn Hazm 1984: 83
37. AblG Mas (d Angérf 39 AH. |102 Ibn Hazm 1984: 83
38. Jarir b. “Abd Allah 51 AH. |100 Ibn Hazm 1984: 83
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[Table 1.2] 1.9.2 THE SECOND PERIOD

'_B_ooks By Death Reference
1. Sulaimén al-Yashkilri 79 AH. Usmani 1990: 114
2. Abu 'I-" Aliyah 90 AH. Usmani 1990: 114
3. Sa'id b. Jubair 95 AH. Usmani 1990: 114
4. Mujéhid b. Jabr 100 A H. Usmani 1990: 114
5. Umar b. “Abd al-"Aziz 101 AH. Usmani 1990: 114
6. Khalid b. Ma'dan 104 A H. Usmani 1990: 113
7. Abd Qilébah 104 AH. Usmani 1990: 113
8. Hasan al-Bagri 110 A H. Usmani 1990: 113
9. Rajd'b. Haywah 112 AH. Usmani 1990: 114
10. Makhiil (Syrian) 113 AH Usmani 1990: 114
11. Muhammad al-Bégir 114 A.H. Usmani 1990: 114
12. Hakam b. “Utaibah 117 A H. Usmani 1990: 114
13. Bukair b. “Abd Allah b. al-Ashajj 117 A.H. Usmani 1990: 114
14. Qais b. Sa’d 117 A.H. Usmani 1990: 114
15. Abii Bakr b. Muhammad b. *Amr

b. Hazm 120 A H. Usmani 1990: 115

16. Muhammad b. Shihab al-Zuhri 124 AH. Usmani 1990: 114
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Nadvi (1989: 37) states that by the middle of the second century the second
period of the development of Hadith came to an end. The scholars of the

second period, besides those mentioned above, are listed below:

1. “Abd al-Malik b. Juraij [d. 150 A.H.]
2, Ma'mar b. Réshid fd. 153 A H.}
3. Awzi1 [d. 157 A H.]
4. Sufyan al-Thawri [d. 161 AH.]
5. Hammaéd b. Salamah [d. 167 A.H.]
6. Malik b, Anas [d. 179 A H.]
7. “Abd Alldh b. Mubérak (d. 181 A.H.]

1.9.3 THE THIRD PERIOD

The basic characteristic of the books written in the second century is that a
large number of them were arranged according to their subjects - unlike those
of the first century. Nevertheless, compilations without the necessary

arrangements continued into this century - a few prominent ones are listed in
[Table 1. 3]:
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[Table 1.3] BOOKS OF THE THIRD PERIOD

—];orokfs Names Death Reference

TMusnad Zaid b. “Ali 122 AH. | Usmani 1990: 117

_z,rBook Yahya b. Abl Kathir 129 AH. | Usmani 1990: 116

r_?)_.B()Ok Muhammad b. Siigah 135 AH. | Usmani 1990: 116
4. Tafsir Zaid b. Aslam 136 AH. | Usmani 1990: 116
5. Book Miisa b. “Ugbah 141 AH. | Usmani 1990: 116
6. Book Ash'ath b. *Abd al-Malik | 142 AH. | Usmani 1990: 116
7. Book *Aqil b. Khilid 142 AH. | Usmani 1990: 116
8. Book Yahyé b. Sa’id Ansar? 143 A-H, | Usmani 1990: 116
9. Book “Awf b. Abi Jamilah 146 AH. | Usmani 1990: 116
10. Books "Abd Alldh b. Lahiah 147 AH. | Usmani 1990: 117
11. Books Ja far al-Sadiq 148 AH. | Usmani 1990: 116
12. Book " Abd al-Malik b. Juraij 150 AH. | Usmani 1990: 115
13. Kitab al-Athér | Abd Hanifah 150 AH. | Usmani 1990: 117
14, Maghazi Muhammad b. Ishiq 151 AH. |Usmani 1990: 115
15. Book Yiinus b. Yazid 152 AH. | Usmani 1990: 116
16. Jami" Ma mar b. Rashid 153 AH. | Usmani 1990: 115
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[Table 1.3 cont.]

17. Book Sa’id b. Abii ~Aribah 156 AH. | Usmani 1990: 115
18. Book "Abd al-Rahmén

al-Awzd'1 157 AH. | Usmani 1990: 115
19. Muwatti Ibn Abi Dhi'b 158 A H. | Usmani 1990; 115
20. Books “Abd al-Rahmén

al-Mas™d? 160 A H. | Usmani 1990: 116
21. Al-Ghard'ib Shu~bah b. al-Hajjaj 160 AH. |Usmani 1990: 116
22. Musnad Rabi® b. Sabih 160 A.H. | Usmani 1990: 115
23. Jami® Sufyén al-Thawri 161 A.H. | Usmani 1990: 115
24. Books Zaidah b. Qudamah 161 AH. | Usmani 1990: 116
25. Books Ibrédhim al-Tahméan 163 A-H. | Usmani 1990: 116
26. Books “Abd al- "Aziz b. “Abd

Alldh al-Mijishiin 164 AH. | Usmani 1990; 116
27. Books Abid Hamzah al-Sukri 167 A.H. | Usmani 1990: 116
28. Book Hammad b. Salamah 167 AH. | Usmani 1990: 115
29. Books "Abd Alldh b. “Abd

Allah b, Abli Uwais 169 AH. | Usmani 1990: 116
30. Books Sulaimén b. Bilal 172 AH. | Usmani 1990: 116
31. Muwatté Milik b. Anas 179 AH. | Usmani 1990: 115
32. Kitdb al-Zuhd | “Abd All4h b. Mubdrak | 181 A.H. | Usmani 1990: 116
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[Table 1.3 cont.]
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1—; _3.3:,FB001( Hushaim b. Bashir 183 AH. | Usmani 1990: 116

N _;:Maghﬁzi‘ Mu tamir b. Sulaimén 187 AH. | Usmani 1990: 117

§__ _3; Book Jarir b. “Abd al-Hamid 188 A.H. | Usmani 1990: 116

5__ 36. Musannaf Waki® b. Jarrdh 196 A H. | Usmam 1990: 117
37. Book “Abd Alldh b. Wahb 197 AH. | Usmani 1990: 116

6 [ |38.)ami Sufyéan b. “Uyainah 198 AH. | Usmani 1990: 117

6 |' |39.Books Shafi*t 204 AH. | Usmani 1990: 117

S 40. Musannaf *Abd al-Razzaq b.

5 Hamméam 221 AH. | Usmani 1990: 117

-f___'

._(?_

6

6 |

15 |




[Table 1.4] LIST OF BOOKS EXTANT
Book Author Death Reference
1. Al-Musnad Zaid b. "AlR 122 AH. | Usmani 1990: 117
2. Kitéb al-Athar Abi Hanifah 150 AH. | Usmani 1990: 117
3. Al-Sirah Muhammad b. Ishdq 151 A.H. | Usmani 1990: 117
4. Siyar Awzd'l 157 A.H. | Usmani 1990: 117
5. Al-Muwatta Mailik 179 A.H. | Usmani 1990: 117
6. Kitab al-Zuhd "Abd Alldh b.
al-Mubarak 181 A.H. | Usmani 1990: 117
7. Musnad “Abd Alldh b.
al-Mubarak 181 A-H. | Usmani 1990: 117
8. Al-Radd “Ala
Siyar al-Awza’? | Abl Yasuf 182 A.H. | Usmani 1990: 118
9. Al-Hujjah “Ala Muhammad b. Hasan
Ahl al-Madinah Shaibéni 189 AH. | Usmani 1990: 118
10. Kitib al-Zuhd Waki" b. Jarrdh 196 AH. | Usmani 1990: 117
11. Kitdb al-Umm Shafi'1 204 AH. | Usmani 1990: 118
12. Sunan Shafi'1 204 A H. | Usmani 1990: 117
13. Musnad Shafi'1 204 A.-H. | Usmani 1990: 117
14. Musnad Abi Dawid Tayalsi 204 A.H. | Usmani 1990: 117
15. Al-Maghézi Wiqidi 206 A.H. | Usmani 1990: 118
16. Musannaf “Abd al-Razziq 221 AH. | Usmani 1990: 117
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This list is by no means exhaustive. A careful study of these books, which are
available today in printed form, would clearly reveal that their style is well
developed. But they definitely do not seem to be the. first books on the .
subject. Some of them comprise more than ten volumes, and their
arrangement demonstrates that the compilation of Hadith in those days

reached a highly developed stage (Usmani 1990: 118).

This period, in fact, witnessed the rise of the sciences of Ahadith. The
extensive research led to the evolution of various methodologies for the
preservation of Hadith literature as a source of Isldmic Law. Among them

were the following six branches:

1. The science of Asmd' 1-Rijil, which thoroughly scrutinized the life
history and trustworthiness of 500 000 narrators of Hadith.

2. The science of Mustalah al-Hadith, throngh which the Ahadith were
classified into various categories,

3. The science of Gharib al-Hadith helped the scholars in determining

the linguistic origins of certain words of the Ahadith.

4. The science of Figh al-Hadith was exclusively employed in
understanding those Ahadith which were related to the interpretation
of the legal injunctions contained in the Qur'in.

5. The science of Al-Ahadith al-Mawd@ ah separated the genuine
Ahéadith from the spurious.

6. The science of Atrif al-Hadith helped in tracing back the sources
and chains of narrations and pin-pointed the exact narrator

(Nadvi 1989: 37-38).
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The detailed index of Sikdh Sittah (cf. glossary) was compiled by Hifiz Mizéi
[d. 742 A.H.] in his Tuhfah al-Ashrdf (Nadvi 1989: 38). The Hadith of the
Prophet (S.A.W.) is one of the primary sources of Isldmic Law. The non-
professional critics of Ahadith, due to their ignorance or lack of understanding
of the area of specialization, capitalize on the spurious Ahédith which were
forged under various political circumstances. The scholars of Hadith worked
on more than 100 such branches, which not oaly sanctified the whole corpus
of Hadith works, but also stimulated the development of Islamic jurisprudence

and became the foundation of the sharf ah.

The following is the list of the Hadith scholars of the third period along with

their works:

1. Ahmad b. Hanbal [d. 241 A H.] Musnad Ahmad

2. Muhammad b. Ism& 7l al-Bukhéri [d. 256 A.H.] Sahik Bukhiri

3. Muslim b. Hajjij [d. 261 A.H.] Sahik Muslim

4. Abfi "Abd Alldh Muhammad b. Méjah [d. 273 A.H.] Sunan Ibn Méjah

5. Abfl Dawfid al-Sajastani [d. 275 A.H.] Sunan Abi Déwid

6. Abéi "Isd8 Muhammad al-Tirmidhi [d. 279 A.H.] Jam:® (cf. glossary)
Tirmidhi

7. Abii "Abd al-Rahméin al-Nasad'i [d. 303 A.H.] Sunan al-Nasé'
(Nadvi 1989: 38).

Thus, one can clearly discern the fallacy of the assnmption that the
compilation of Ahé4dith did not take place before the second or third century
(Usmani 1990: 118). '
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.+ | 194 THE FOURTH PERIOD
he
- This period begins from the fifth century of the Hijrah and extends to the
ng present day. Commentaries were written on Ahéadith in various languages,
A namely:
o 1. Muntaqi 'I-Akhbdr by “Abd al-Saldm b. Taimiyah [d. 652 A.H.].
o 2. Riyad al-Salihin by Abli Zakariya 'I-Nawawi [d. 676 A.H.].
- 3. Subul al-Salém by Muhammad b. Ismi'1l [d. 1182 A.H.]. This book
is a commentary on Buliigh al-Mardm of Héfiz Ibn Hajr {d. 752 A.H.]
(Nadvi 1989: 39).
ith
The Islamic society continued to increase in number and diversity in thought
because of the generally uncodified format of Isldmic jurisprudence, which
were derived from the sources of Hadith. However, the sources of Hadith
were not structurally recorded for convenient use in every field of theology.
This diversity also created factions that opposed generally accepted Islamic
iah views and interpretations which affected the purity of Islamic teachings. Such
views had to be analyzed, rejected and exposed.
Amongst such deviant sects were:
1. Mutazilites
2. Shi " ahs
e 3. Khawirij
ury
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1.10 DIVERGENT BELIEFS AND OPINIONS ON PROPHETIC
TRADITIONS

1.10.1 MU TAZILITES (the separatists)

A school of thought was founded by Wiésil b, “Ata' [d. 131 A.H.], who
separated himself from the school of Hasan al-Basri [d. 110 A.H.]. During the
reign (198-233 A H.) of the Abbésid Caliphs, Ma'méin, Mu"tasim and Withig,
the Mu'tazilites (cf. glossary) enjoyed royal patronage and I'tizal (cf.
glossary) was considered the state religion. They persecuied scholars like
Ahmad b. Hanbal on the issue of Khalq al-Qur'dn (whether the Qur'an is
created or not). They also believed the words of the Qur'an to be creaied, and
whatever was created was also an accident and liable to perish (Hughes n.d.
425).

The Mnu'tazilites' theology is summed up under five fundamental doctrines:

1. TAWHID: The strictest profession of monotheism, denial of
all resemblance between Alldh and His creatures (Nyberg 1965:
425). They rejected all eternal attributes of Alldh, saying that
eternity is the formal attribute of His essence, that Alldh knows
by His essence and not by His knowledge (Nadwi 1976: 1/401).

2.  AL-"ADL: Alldh is just. All that He does is the best for His
creation. He neither desires evil nor does He ordain it (Nyberg
1965: 426). They deny absolute predestination, holding that Alldh

is not the creator of evil, but of good only. Man is considered as
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a free agent, which is the opinion of the Qadariys (cf. glossary)
(Hughes n. d.: 425).

AL-WA'D WA 'L-WA'ID: Allih through His grace may
forgive minor sins, Man must avoid kaba'ir i.e. wilful violation
of the Divine Law which carries the warning of eternal harm.
Hasan is the good that Alldh has ordained in the Qur'dn and evil is
what He has prohibited (Nyberg 1965: 426).

AL-MANZILAH BAIN AL-MANZILATAIN: They held that
if any Muslim is guilty of a grievous sin, and dies without
repentance, he will be etemally doomed, though his punishment
will be lighter than that of the infidels (Hughes n. d.: 425).

AL-AMR BI 'L-MA'RUF WA 'L-NAHY “AN AL-MUNKAR:
They believe that faith must be spread by the tongue, hand and
the sword (Nyberg 1965: 426).

The Mu'tazilites' opinion with regard to Hadith is that if a tradition has

obtained tawatur (cf. glossary), then it will be accepted, but if it is narrated
through khabar wahid (cf. glossary), then it will be rejected (Saba'1 1985: 134-

According to the Ahl al-Sunnah wa 'l-Jam& ah (cf. glossary), tawitur and

khabar wahid are both accepted as an authority.
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The mainstream opinion is based on the Qur'anic injunction:
o lalal  od U lgin palels Ipindl el oe gt ol
welld U Wl e Mo ds aa Al g dalas IS
PN skl gag A A Dty Gl lepe lesteli [
"If two parties of believers fall to fighting, then make peace between

them. And if one party of them commits aggression against the other,
fight against the aggressors till they submit to Alldh's judgement.

When they submit make peace between them in equity and justice;
Allih loves those who are just” (49:9).

Shéfi'i [d. 204 A.H.], Bukhari [d. 256 A.H.] and Ibn Hajr [d. 852 A H.] also
hold the view that just as reconciliation can be effected by one single
individual, so too will the narration of one person be valid r

(Ashqar 1988: 47-49).

There are several other Qur'anic verses:

ond @ lpgiind Lslh pgin T3 S e s Yol TS gsand oetasl) ofS Log
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"The believers should not all go out to fight. Of every troop of them,
a party only should go forth, that they (who are left behind) may gain
sound knowledge in religion, and that they may warn their folk when

they return to them, so that they may be aware” (9:122).

In the above verse one's attention is drawn to another aspect. Not all the
believers are obliged to go forth. A contingent, which may comprise only an
individual, suffices to represent the group or circle in matters pertaining to

study (Badakhshani 1990: 92).

 (V:E9) neds ‘.:Lbd Lo ‘élc
"0 you who believe! If a transgressor brings you tidings, verify it, lest
you smite some folk in ignorance and afterwards repent of what you

did" (49:7).

The significant feature highlighted in the above verse is the ascertaining or
rejecting of information from a transgressor. On the conirary, it wonld be
appropriate that news brought by a single, just and trustworthy persom is
ratified and accepted (Badakhshéni 1990: 92).

1.10.2 SHI>AHS (the followers)

The Shi ahs are the followers of “Ali first cousin of the Prophet (S.A.W.),
and the husband of his danghter Fatimah (Hughes n.d.572).
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Subsequent to the Prophet's (S.A.W.) death in 11 A H., the citizens of
Madinah had assembled to choose a leader for themselves. The Ansér said
that whenever the Prophet (S.A.W.) sent a Muhéjir on any mission, he had
also sent an Angér with him, so there should be one leader from the Ansér and
one from the Muhéjirin. "Away with you"! exclaimed *Umar, "Two (leaders)
cannot stand together”, and even Sa’ad agreed that to divide the power would
be to weaken it. Abd Bakr stepped forward and pointing towards “Umar and
Abii "Ubaidah said, "You see these two; you now choose whoever of them you
will, and salute him as your leader". No, cried both at once, "You have
already, at the Prophet's (S.A.W.) bidding, led the prayers; you are our leader.
Stretch forth your hand”. He did so and they struck their hands on his in token
of allegiance. Their example was followed by others and group after group
advanced to pledge their allegiance (Husain 1974: 6-7).

Before his death Abfi Bakr [d. 13 A.H.] had nominated “Umar as his successor
to the viceregency and the appointment was accepted by the universality of
the people, including the houvse of Muhammad (S.AW.). "Umar [d. 23 A.H.]
died as a result of mortal injuries inflicted on him . He
had, however, before his death appointed an electoral college consisting of six
eminent companions to elect his successor. Their choice fell on “Uthmén [d.
35 A.H.], the son-in-law of the Prophet (S.A.W.), who was installed as caliph
with the suffrage of the people. On *Uthmén's tragic death at the hands of
assassins, "Alf [d. 40 A H.], another son-in-law of the Prophet (S.A.W.), was
proclaimed the fourth caliph (Husain 1974: 7-8).
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The origin of this schism is traced back to the early years of Islam. The rivalry
for the caliphate between the Umayyad and “Alid clans began when
Mu" dwiyah assumed caliphate after the death of “Ali. The "Alid party
presumed that this highest office of Isldm was a prerogative of the Prophet's
(S.A.W.) house. They also maintained that "Ali was the first legitimate
successor to the Prophet (S.A.W.) and, therefore, rejecied the first three
caliphs, Abfi Bakr, "Umar and "Uthméan (Nadwi 1976: 1/403).

They are also called the ImAmiyah's or the twelvers, since they accept the
following as their rightful leaders:

1. Ali [d. 40 A.H.], son-in-law of the Prophet (S.A.W.).

Hasan [d. 50 A.H.], son of "AlL

Husain [d. 61 A.H.], son of "AlL

“Ali [d. 94 A H.), surname Zain al- “Abidin, son of Husain.

Muhammad al-Bégir [d. 114 AH.], son of Zain al- *Abidin.

Ja'far al-Sadiq [d. 148 A .H.], son of Mulammad al-Bagir.

. Misa 'l-Kézim [d. 183 A H.], son of Ja'far.

“Ali 'l-Radéd’ [d. 203 A.H.], son of Miisa.

Muhammad al-Jawwid [d. 220 A.H.], son of “Ali-Tagi

10. “Ali -Hadi [d. 252 A.H.], son of Muhammad-Naqi.

11. Hasan al-"Askari [d. 260 A .H.], son of “Ali 1-Naqi.

12. Muhammad al-Mahdi [b. 255 A.H.], alive according to Shi ah
belief, son of Hasan al- “Askari (Hughes n.d.: 573-574).

I I I NP S R

According to the Shi’ahs, Sunnah means that which has been said, done or

confirmed concerning religious matters by the Tnnocents’ (the Prophet
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(5.A.W.) and the twelve Imams), and which has come down through
successive generations. They also believe in the the Prophet’'s (S.A.W.)
traditions, as well as the traditions of the innocent Imims to be 3 definite
proof. By the year 330 A.H. more than 4 000 books and treatises had been
written by them pertaining to Hadith (Talafi 1990: 7-10).

According to Talafi (1990: 7-12) the books written by the Imims' close
companions and confidants are called "The Early Collections”. Four of them,
which are the most important, have since become the most authoritative

reference books for all scholars. They are:

1.  AL-KAFI: It comprises 16 199 Ahadith. This book was written
by Muhammad b. Ya'qib Kulayni [d. 328 A.H.], who was bom in
the year in which the twelfth Imam was bora, viz. 255 A H.
(Talafi 1990: 11).

This book was written at a time of the fourth deputy of the twelfth Imam, at
the recommendation of the theologians for use as a guide by them. Kulaynf
embarked upon writing this book to fulfil their necds as much as possible.
Hence the book was named Kafi, which means "enough”. Kulayni took much
care in compiling traditions and this work reached completion after twenty
years (Talafi 1990: 11).

2.  MANLA YAHDURUHU AL-FAQIH: It consists of
approximately 6 000 Ahddith. This book was written by Abd
Ja'far al-Sadfig Muhammad b. “Ali b. Husain [d. 381 AH.],

known as Shaikh Sadiiq, who was born in answer to the prayer of
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the twelfth Imim.

Shaikh Sadfiq once happened to see a book by Shaikh Muhammad Zakariyé
Rézi which was entitled One Who Has No Access To A Physician. As he was
inspired by this title, he chose for his own book the title, One Who Has No
Access To A Jurist as a self-help manual by which the reader would find the
answers to his religions questions without having to_refe.r to an expert (Talafi
1990: 11). '

3. TAHDHIB AL-AHKAM: "The Clarification of the Tenets”. This
text was written by Mohammad b. Hasan Tasi [d. 460 A .H.], who
founded the Najf seminary. This book deals exclusively with

religious precepts (Talafi 1990: 12).

4. AL-ISTIBSAR Ff MA IKHTALAFA MIN AL-AKHBAR: This
book was also written by Muhammad b. Hasan Tasi. Whilst
compiling "The clarification of the Tenets" he noticed seemingly
contradictory and self-contradictory statements in some of the
narratives. Thus he compiled a new work named Ar Inqguiry Into
Disputed Recounts (Talafi 1990: 7-12).

The Shi ahs do not accept the six authentic books of the Sunnis, namely:
Sahih Bukhdri, Sahth Muslim, Sunan Nasd'i, Sunan Abid Dawid, Jami
Tirmidhi and Sunan Ibn Mdjah. They acknowledge five collections of their
own, the four works, that is, Al-Kdfi, Man Id Yahduruhu al-Fagih, Tahdhib al-
Ahkédm, Al-Istibsdr Fi Ma Ikhtalafa Min al-Akhbéir and Nahj al-Baldghah
compiled by Sayyid Muhammad Radi [d. 406 A .H.], which comprises the
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discourses of "Ali b. Abéi Talib (Hughes n. d.: 575).

According to all Shi ahs, except the Zaidis (cf. glossary), a Hadith will only
be accepted if one or more name of the twelve Imiims, who are sinless, appear
in the chain of transmission. Similarly, anyone who does not accept “Ali to be
the first Im&m, cannot have his narrations accepted. Thus, most of the
traditions of the Prophet's (S.A.W.) companions are rejected (Saba'i 1985:
131).

The reason for this belief of the Shi'ahs pertaining to Hadith is that they
regarded most of the companions of the Prophet (S.A.W.) as apostates. Thus
narrations by such companions are not acceptable to the Shi ahs (Saba'i 1985:
131-132). This, according to the mainstream, is in direct conflict with the

following verses of the Qur'an:

A dawe @ cgsaladly oeall (S Lk ouepll e cpaclth o Y
ouelall e pguidy pellpel  pualall A Jimi gty pellsaly
Dol oweld] o gasalall Al Jisdy sl ) sey NS, o

-(80:2) Laylac

"Those of the believers who sit still, other than those who have a
(disabling) hurt, are not on an equality with those who strive in the way
of Alldh with their wealth and lives. Alldh has conferred on those who
strive with their wealth and lives a rank above the sedentary. Unto each
Alléh has promised good, but He has bestowed on those who strive a
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great reward above the sedentary” (4:95).

B8l e das phel oty Juy @il Juope 34 oe oS
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"And why should you not spend in the path of Alldh, when Alldh will
inherit the heavens and the earth? Those of you who spent and fought
before the victory are not upon a level (with the rest of you). Such are
greater in rank than those who spent and fought afterwards. And Alldh
has promised all a good (reward). And Alldh is informed of what you |
do" (57:10). '

CA) and) a e dtly) olatlal) Jglaey et ol o

"Verily those who believe and do good works are the best of created
beings” (98:7).
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¢ _ "Their reward is with their Lord: Gardens of Eden underneath which
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rivers flow, wherein they dwell forever. Allah is pleased with them
and they are pleased with Him. This is (in store) for him who fears his
Lord" (98:8).

These verses substantiate the pristine character and status of all the
companions of the Prophet (S.A.W.).

1.10.3 KHAWARI]J (the revolters)

The first among the KhawArij (cf. glossary) were the 12 000 men who revolted
against “Ali [d. 40 A H.] after they had fought under him in the battle of Siffin
against Mu'dwiyah [d. 60 A H.], the founder of the Umayyad dynasty, in the
year 37 A.H. They took offence at > Alfi's submitting the decision of his right
to the caliphate to the arbitration of men, when, in their opinion, it ought to
have been submitted to the judgement of Allah. They expressed the opinion
that if the caliph turned away from the truth, he might be put to death or
deposed. They also held that there was no absolute necessity for a caliph at all
(Hughes n.d.: 270).

They affinmed that any man may be promoted to the dignity of a caliph, even
though he does not belong to the Quraish tribe, provided he be elected by the

Muslim community. Consequently, the only other caliphs besides their own
that they recognize as legitimate are Abi Bakr, “Umar, “Uthmén (only during
the first six years of his reign) and *Ali (until the battle of Siffin) (Vida 1965:
248).




Amnother fundamental article of the Khawirij is the absolunte rejection of the
doctrine of justification of faith without dceds. They deny the title of believer
to anyone who has committed a major sin and regard him as an apostate.
Hence, they regard all non-Khériji (cf. glossary) Muslims as apostates (Vida
1965: 248),

The beliefs of the Khawiirij are largely determined by their interpretation of
the Qur'dn. Their opinions differ from the mainstream thinking in several
places because they accept only the literal meaning of the verses of the
Qur'an. However, the latter interpret the Qur'anic injunctions in conjunction
with the relevant traditions. For example, in reference to adultery and
fornication the Khawérij apply the Qur'dnic injunction of 100 lashes literally.
They reject the law of pelting with stones for adultery and insist on flogging
(Ashgar 1988: 15).

Their opinion regarding Prophetic traditions was that all the Ahidith reported
after the batile of Siffin 37 A H. were to be rejected; those before the battle
were accepted (Saba'1 1985: 130). They were not involved in fabricating
traditions since a major sin, according to them, would place one beyond the

scope of Isldm (Sab&d'i 1985: 82-83).

Their rejection of the Ahadith after the battle of Siffin is in contradiction with
their tenets. Whilst the time frame might have changed, the principle of
Hadith has remained untarnished. The Khawérij maintain that afier the battle
of Siffin the equity and justice practised by the companions of the Prophet
(S.A.W.) was questionable. In contrast, the mainstream firmly believes that

the companions were considered just under all circumstances, There is no
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doubt about their exemplary character. The verses cited previously (under the
heading of Shi ahs) substantiate this view.

1.11 CONTRIBUTION OF MUSLIM AND NON-MUSLIM SCHOLARS

A number of works on Hadith have been coniributed by Orientalists as well as
by Muslim scholars regarding its recording, authenticity and criticism
(Ghaffar 1986: 10). But the number of publications on Hadith is limited, thus
an author could easily compile a bibliography of the most relevant
information on Hadith (Denffer 1981: 11). Unlike Arabic poetry, the subject
of Hadith has not attracted much attention of the Orientalists. One of the main
reasons for the Orientalists' superficial treatment of Hadith is Goldziher's
(1889-1890) publication entitled Muhammedanische Studien which has
become a major source for them. Most of the Orientalists were overwhehmed
by his writing and regard it as the last word on the subject. Thus, the views of
the Orientalists appear to have been decided once and for all by him (Denffer
1981: 11), with the result that Guillaume (1980: 5) in his preface to The
Traditions of Islém wrote that Goldziher's Muhammedanische Studien must

form the basis of any work on Hadith literature.

It has been noticed that Orientalist and Islamic works relating to the corpus of
Hadith works focused more on the compilation of Bukhari [d. 256 A H.] and
Muslim [d. 261 A.H.] rather than that of Nasi'i. The only work on Nasé'i's
Suran in English, which was published in 1956, is The Transmission of
Nasd't's Sunan by James Robson (Denffer 1981: 72), In comparison, the list
of contents of Sahik Bukhiri and some select translations from Sahihk Muslz‘m.

were published by Hammer Purgstall in the earlier decades of the nineteenth
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century (Denffer 1981: 15).

To date, there is no complete translation of Nasi'i's work in the English
language, whereas a complete English translation of Sekihk Bukhari was
pndertaken by Muhammad Muhsin Khan and was published in nine volomes
in 1971 by the Isldmic University of Madinah. Likewise the entire Sahih
Muslim was rendered into English by ~Abd al-Hamid Siddigi and published in
four volumes in 1976 in Lahore, Pakistan (Denffer 1981: 15). Similarly,
Sunan Abi} Déwild was translated by Ahmad Hasan and was published in three
volumes in Lahore in 1984, These are the renowned contributions in the field
of Hadith by Muslim scholars.

Some Orientalists researched and/or tramslated specific aspects of the
collections of Bukhéri and Muslim. Joseph Schacht translated certain parts of
Sahikh Bukhdri and Sahih Muslim and entitled them Aus der
Traditionssammlung des al-Bukhéri and Aus der Traditionssammlung des

Muslim, respectively (Denffer 1981: 74). Besides Schacht, Oscar Rescher also

| researched Sakth Bukhdri and Sahih Muslim. He compiled a lexicon of

Bukhéri's collection and translated the traditions relating to Jihad (cf.
| glossary) from Sakik Muslim (Denffer 1981: 69-70). Arberry and Robson are
other prominent Orientalists who have researched Sahih Bukhdri or Sahihk
Muslim. Arberry's work on Sahih Bukhdri was titled The Teachers of Bukhdri
(Denffer 1981: 30) and Robson's The Transmission of Muslim's Sahih
(Denffer 1981: 71).

Goldziher is another of the Orientalist scholars on Hadith. He researched the
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Sahih Bukhdri and named it Chatm al Buchari (Denffer 1981: 46). Anoth'er
Orientalist, Arthur Jeffery, rendered into English "The Section on Fastin g"
from Sahih Bukhdri (Denffer 1981: 55). The first complete translation of
Sahih Bukhdri m French was undertaken by Houdas and Marcais and was
published in four volumes in Paris between 1903-1914 (Brockelmann 1965:
65; Denffer 1981: 15).

The reason scholars gave Bukhéri's and Muslim’s collections preference to the
other works of Hadith is that they are unanimously considered as the most
authentic books of Hadith (Mukhtéir 1986: 116). Thus, when a tradition was
accepted by Bukhéri and Muslim and included in their respective collections,
it was named Muttafaq "Alayh (cf. glossary) (Nadwi 1976: 1/63). However, it
should be noted when scholars say that Sahih Bukhdri and Sahih Muslim are
the most authentic compilations of Hadith, it does not imply that every
tradition in these books, despite being absolutely authentic, is necessarily
superior to every tradition narrated in other compilations, since the chain of
narrators recorded by the other traditionists may be stronger in certain

instances compared to Bukhéri and/or Muslim (Mukhtar 1986: 116-117).

1.12 UNEXPLORED ISSUES IN HADITH LITERATURE

Mahida (1993) in his bibliography Islém in South Africa and Gerrie Lubbe
(1985) in his Bibliography on Islém in South Africa make no mention of any
scholarly work on Hadith undertaken in South Africa. The six canonical
works, namely: Sahih Bukhdri, Sahih Muslim, Sunan Nasa'i, Sunan Abi
Déawid, Jémi” Tirmidhi and Sunan Ibn Mdjah are included in the syllabi of the

varions Muslim seminaries in this conntry. Students in these seminaries

52




understand English better than any other langunage. Thus, this thesis fulfils a

crucial need at present, when Isldm is becoming a more prominent and potent

force in South Africa,

Likewise, many English-speaking Muslims exist in many other parts of the
world, for example, Europe, Asia, Australia and the US.A. Many universities
. _in these countries have recently established faculties of Islamic Studies.

Students and professors, Muslims and non-Muslims at these institates would

find it useful to have an English translation of Nasd'l's Sunan, but such a
translation is not available, In the absence of such a translation this thesis
would give insight into Nasa'i's Sunan and acquaint them with certain issues

relating to Hadith in their studies.

Nasa'i's Sunan, whilst enjoying prominence among the authentic works, has
not enjoyed the acclaim it so rightfully deserves. It conld be concluded that
the major works of importance, 1ikc Bukhéri's and Muslim's collections, had
already gained significance among scholars of Hadith due to the lofty criteria
applied in the establishment of the veracity of the Ahédith in these works.
Nasa'i [b. 215 A H.] was born twenty-one years after Bukhéri [b. 194 A H.]
and this period provided an opporiunity to other scholars before Nasa'i to
compile their collections. This ultimately led to the recognition and spread of
the earlier works as these were narrated long before the appearance of Nasa''s
work.
| Secondly, much of the material in Nasa'l's work is found in other works
compiled previously. Therefore scholars were able to dispense with the Sunan

of Nasé'i, since the Ahadith in the other works were narrated by 'supcrior
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chains of transmission. This implies that the fewer the narrators between the
narrator or compiler and the Prophet (S.A.W.), the higher the status of the
Hadith.

Thirdly, the classification of the works on Hadith into various categories only
gained prominence in the third century A.H. Therefore, most of the Ahadith
works, even those of a similar nature to that of Nasi'f's Sunan, did not really

obtain widespread recognition in scholarly circles,

Though each authentic work is invaluable and indispensable to modern
scholars, Sunan Nasd'i has a quality lacking in most other collections, Nasi'i
has incorporated, with substantiations, the authentic and weak Ahadith and
explained with great clarity their implications for Islamic Jurisprodence. The
uncompromising criteria adopted by Nasa' is a hallmark of the Sunar. In this
regard, the student of Hadith is exposed to those weak traditions which he

would not have discovered in other books of Hadiih.

The contribution of Nasa' in his Suraen cannot be over-emphasized. His
critical appraisal of the transmitters and their transmissions is of immeasurable
importance to every disceming scholar of Hadith. This research project is an
attempt at investigating these unexplored issues.
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1.13 METHODOLOGICAL RIGOUR OF THIS RESEARCH PROJECT

According to Denffer (1983: 6-10), there are two basic kinds of research
methodology: (1) field method; and (2) library method. For this project both
~ the library as well as the field methods were used. In the first instance, the
primary sources in Arabic were tapped for retrieval of information. Then the
secondary sources in Urdu and English were consulted to gather relevant
information. All the relevant pieces of information were critically evaluated

and in many instances reinterpreted.

The sources of information - whether primary or secondary - include guides,
handbooks, actual texts of Hadith, their commentaries, works on principles of
Hadith and on canons of criticism, lexicons and concordance of Hadith, and

other doctoral theses.

The relationship between a researcher and the people he meets is of great
importance. Hence, field research brought the researcher imto contact with
scholars from Saudi Arabia, Egypt, Pakistan and India. This meant that these
scholars had to be interviewed in their mother tongue. Apart from the
interviews in these countries, valuable research material was procured from
their libraries and universitics. Information on the persons and places visited

are highlighted in the bibliography.
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1.14 STRUCTURE OF THIS THESIS

This thesis consists of six chapters and a glossary. The first chapter
reviews the Hadith Literature, identifies the unexplored issumes in Hadith
Literature, the methodological rigour of this research project and outlines the
outcome of if. The first chapter under review of Hadith Literature gives the
definition and an explanation of the terms Sunnah and Hadith, and deals with
the functions of the Prophet (S.A.W.) and obedience to him by the vmmah (cf,
glossary). Subsequently the preservation of the Sunnah through
memorization, practice and writing are discussed., Furthermore, a list of
narrators during the first four periods are recorded. Thereafier, the strict
doctrines of the separatists, the ardent followers of *Ali and those who
revolted against him are highlighted in the conclusion of this chapter.

Likewise, their opinions regarding Hadith are noted.

The second chapter traces the history of Nasd'l. The biographical details of
Nasa'i and the intellectual atmosphere of his era are discussed. This is
followed by an elucidation of his academic career, which traces the beginning
of his studies, the places he travelled to and his mentors and students. The
survey of Nasd'T's academic career concludes with a list of the works written
by him. This chapter ends with the death of Nasa't and comments of different

scholars concerning him and his works.

The third chapter deals with a summary of the various types of Hadith
Literature as a preamble to the discussion of the Sunan of Nasd'i. This chapter
evaluates the six editions of the Suran available at present. The advantages

and disadvantages of the Sunan have been appraised and their manuscripts
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and commentaries analysed. This chapter concludes with the different

narrations of the Surnan.

In chapter four the science of authenticating and discrediting the narrators of
Hadith is discussed with particolar references to the traditions in Nasi'f's

Sunan which have:

a) Weak narrators in the chain of transmission.

b) Narrators who have been rejected by the traditionists.

¢) Narrators who are nnknown to the traditionists. ;

Chapter five consists of a thematic analysis of selected narratives of Sunan
I Nasd'i. These narratives will interpret four contemporary topical issues from

the Isldmic viewpoint.
The last chapter contains the concluding remarks and it gives a synopsis of the

preceding chapters. It also draws attention to the areas for further study and

research on the Sunan of Nasa'l
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1.15 CONCLUSION

This chapter showed that the Sunnah is of Divige origin and is inalienable
from the Qur'an for much of the latter will stand void of mterpretation and as
such become incomprehensible. This will lead to the Qur'dn's inability to
stand through the ages as a book of guidance. Authenticity of the Sunnah has
thus kept the Qur'dnic message alive,

Deviant sects were mentioned to distinguish Isldmic thought from views not
acceptable to the main body. The chapter also identified the unexplored
issues in Hadith Literature and alluded to the status of Nasa't's Sunan. The
next chapter is concerned with the biography and contributions of Nasi'{ and
‘the chapters snbsequent to that will analyse his magnum opus, that is, his

Sunan, from various points of view,
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CHAPTER TWO
A BIOGRAPHY OF NASA'f AND A BRIEF SURVEY OF HIS WORKS
2.1 INTRODUCTION

Biographical information is necessary to acquire details of an individual's life-
pattern, studies, environment, era of living and their effects upon him.

Therefore this chapter intends to recount the biography of Nasa'i

2.2 BIOGRAPHICAL INFORMATION

Nas3'T's proper name was Ahmad and his full name, including his genealogical
tree, was Ahmad b. Shu'aib b. "Al{ b, Sindn b. Bahr b. Dinéar al-Khurasani al-
Nasa'i. There are differences of opinion amongst the biographers regarding his
lineage. For example, Ibn Kathir [d. 774 A.H.] and Iba Khallikdn [d. 681
A H.] state that he was known as Ahmad b. “Ali b. Shu"aib. Most of the

scholars concur with the former opinion as this was also mentioned by Nasa'i's
students CAqil n.d.: 4; Jalimi and *Abd al-Khéliq 1990: 1/28).

His kunyah (cf. glossary) was Abéi "Abd al-Rahméin. He was of a light
complexion, had a pleasant face, wore Nubian mantles, had four wives and
was dedicated to his devotions and prayers at night and fasted every second
day (Robson 1956: 38). *Agil (n.d.: 5) stated that Nasa"l was born in Nas&',
Khuréséan, in 215 A H. It was called Nasa' (women) since only women were

left behind, and the men had fled when the Muslim army arrived. In a
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language contact situation, when a langnage adopts a lexical item from
another langnage invariably a phonological adjustment occurs in the lexeme
according to the phonological system of the adopting language. This is a
nataral process. Thus the Arabic lexeme Nisd' becomes Nasa' in that region
either under the influence of Persian or under the influence of some other
local dialect in that region. Such an adjustment takes place at grassroots level,
The educated elite are purist and averse to any form of language change. The
"purist” see a language as needing preservation from the external processes
which might infiltrate it and thus make it change. This "purist” concern is
considered misplaced by linguists, who poiant to the imevitability of language
change, as a reflex of social, cultural and psychological development
(Bolinger 1975: 184-217).

The historic background of Khurdsén is that it was conquered in 30 A.H. by
“Abd Alldh b. *Amir b. Kuraiz who was dispatched by ‘Uthmén b, “Affan, the
third caliph. In the same year “Abd Allih b. Khizim al-Sulami concluded a
peace treaty with the leader of Nasé' in lien of 300 000 dirhams (Hamadah
1985: 13; Jalimi and "Abd al-Khiliq 1990: 1/29). According to Brice
(1981: 20) Nasé' and Khurésén are presently in North Eastern Iran.

Reference is also made to an episode when Nasi'l went on an expedition with
the leader of Egypt to ransom prisoners. Hikim says the expedition was to
Tars@is and he narrates how the shaikhs (cf. glossary) elected Nasi'i as their
leader. Nasa'i had profound knowledge of traditions on the ransoming of
prisoners, and he kept aloof from parties held by the leader during the
expedition (Robson 1956: 38). The biographers do not make mention of any
details of his parents, apart from the fact that he had only one son by the name
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of "Abd al-Karim (Gangohin.d.: 153).
2.3 THE SOCIO-POLITICAL CONTEXT OF NASA'I'S WORK

Nasa'i was born during the Abbésid Caliphate, when Ma'mfin b. Héardn al-
Rashid [d. 218 A .H.] was the ruler of the Muslim Empire. Ma'mfin was an
eminent scholar having great skills in Arabic, History, Philosophy and Islamic
Jurisprudence (Suyfiti n.d.: 284-285). |

The Abbésid period, despite its outstanding contributions to the Isldmic
culture, also experienced intricate problems. The translations of Greek
scientific and philosophical works began during the second century and
continued wntil the fourth century A.H., from Caliph Mansiir [d.158 A .H.]
down to Ma'miin. The Mu'tazilite school was declared a state religion and
opposition to it was regarded as treason. Muslim scholars were directed by
Ma'miin to advocate and promote Greek philosophy in the kingdom. Greek
works translated into Arabic were subsequently transmitted to Europe through
Latin translations. Thus Greek philosophy by its total rejection of religious
eschatology posed the greatest challenge to Isldmic Law. It also created
nncertaiﬂty about the existence of Alldh, revelation, resurrection and about the
institution of Prophethood as a liaison between man and Divinity. Therefore

scholars and laity were affected by these sceptical ideas (Nadvi 1982: 5-6).

Some Muslim philosophers began equating the Prophetic teachings with those
of the metaphysical speculations of Greek philosophy. Ibn Sind equated the
soul of the Prophets with common souls, granting them, although grudgingly,
certain extra attributes. Farabi considered Prophethood as a kind of dream. He
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was followed by other Muslim philosophers who also tried to reconcile reason
and revelation. Some of the philosophers did not distinguish between the
teachings of the Prophet (S.A.W.) and those of philosophers. Consequently,
these ideas misled many innocent believers and undermined the faith of many
others in Alldh and His Prophet (S.A.W.). Hence, many sects which claimed
to be Muslims were in fact hypocrites (Nadvi 1982: 7-8).

The Ahl al-Sunnah wa 'l-Jamé ah, as a major conformist group in Islim, took
upon itself the task of expounding the value and virtues of Qur'dn and Hadith.
Furthermore, the Qur'an and the Hadth were accepted as primary sources of

Islamic law and a guide to mankind (Nadvi 1982: 11).

The rivalry between reason and revelation continued incessanily. The
legitimate fear of interpolations and distortions of the Isldmic Sharf ah by both
the rationalists and heretics was quite distinct. Prophetic traditions were
already forged by heretics and corrupt politicians, including the caliphs and
rulers, in order to enhance their personal aims and ambitions (Nadvi 1982:
13).

Scholars and traditionists emerged to safegnard Isldmic learning and to make
transparent the distinctions between the spurious and the genuine traditions. A
movement was initiated in the first century by Caliph "Umar b. “"Abd Al-"Aziz
[d. 101 A.H.], who was known as “Umar II for his integrity and for the
compilation of Prophetic traditions. This gigantic task was further undertaken

by six towering scholars of Isldm, namely:
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1. Muhammad b. Isma" il al-Bukhari [194-256 A.H.]
2. Muslim b. Hajjaj [206-261 A H.]
3, Abéi*Abd Allsh Muhammad b. Majah [209-273 A.H.]
4. Abd Dawiid al-Sajasténi [202-275 A.H.]
5. Ab# ‘[si Muhammad al-Tirmidhi [209-279 A H.]
6. Abfi“Abd al-Rahmén al-Nasa% [215-303 A.H.]

They compiled the six canonical collections of Ahadith which then became
the final and authentic versions for general guidance (Nadvi 1982: 13-14).

The science of Hadith had nevertheless continued to develop and to be
preserved. This is reflected by hundreds of authorities from whom the
compilers of the six major works report. Thus it could be concluded that the
science of Hadith was widespread in all areas of the then Islamic world.
Certain areas were, however, popular and had an influence upon scholars
engaged in Hadith in those areas. The major centres of leaming are discussed

in the next section.
2.4 MAJOR CENTRES OF LEARNING

Nasi'l's native land, Khurisin, was considered the intellectual capital. It was
known as Madinat al-Rijal - "The City of Men" which referred to the large
number of traditionists who resided there ( Uthméni 1983: I/131).

Kiifah was considered a major centre for Hadith Sciences from the time Caliph
“Umar [d. 24 A .H.] sent "Abd Alldh Ibn Mas'iid [d. 32 A.H.], the sixth person
to embrace Isldm, as tutor to the people of Kiifah. The approximate number of
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students who attended Ibn Mas iid's discourses was 4 000. Besides Ibn
Mas'iid, there were other illustrious companions of the Prophet (S.A.W.) who
resided in Kiifah. Prominent among them were Abii Miisa 'I-Ash’arf [d. 52
A H.], Salmén al-Farisi [d. 35 A H.], "Ammér b. Yasir [d. 37 A.H.], Hudhaifah
b. Yamin [d. 35 A.H.] and Sa'd b. Abii Waqqas [d. 55 A.H.]. Therefore, on
one occasion while referring to Kiifah, *All b. Abdi Talib [d. 40 A.H.], the
fourth Caliph of Islam, remarked, that the companions of Ibn Mas'fid are the
lanterns of this wmmah (" Uthméni 1983: 1/89-90). Kiifah was a major centre of

learning and comprised several traditionists from whom Nasa'i reported.

Another great centre of learning was Basrah. The companions of the Prophet
(S.A.W.) who resided here were Anas b. Milik [d. 91 A.H.], "Abd Alldh b.
“Abbis [d. 68 A.H.] and "Imrin b. Husain [d. 52 A.H.]. During the time of
Nasia'i, Zayd b. Akhzam [d. 257 A.H.] was the traditionist of Basrah. He was
the teacher of Bukhari, Nasd'i, Abii Dawiid, Tirmidhi and Ibn Méjah (Nu 'méni
n.d.: 54-58).

The above discussion reveals that Nasi'i was born in an environment in which
the science of Hadith was flourishing. The areas where he resided were major
centres for learning the science of Hadith. It may be concluded that people
residing in those areas often received traditions from scholars and thus it
would have influenced their religious activities. Therefore a discussion
follows regarding the number of Hadith recorded by Naséd'i and a list of the
names of those from whom he reported. Table 2.1 shows where the major

centres were and the persons who tutored him in the science of Hadith:
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| [Table21] MAJOR CENTRES OF THE SCIENCE OF HADITH
l
Centre Teachers Death Reference
Kafah |1. Hannad b. Sarf 243 AH. |Hamadah 1985: 18
2. Wasil b. “Abd al- A'1a b. 244 AH. |Jalimiand Abd
‘ Wasil al-Khalig 1990: I1/782
3. Abili Kuraib Muhammad b.
“Ald' '1-Hamdéani 248 A H. | Hamédah 1985: 13
4. “Abd Allah b. Ahmad b. Jalimi and “Abd
*Abd Alldh b. Yhinus 248 A H. | al-Khaliq 1990:11/774
5. “Ubaid b. Asbat b. Jalimi and * Abd
Muhammad 250 AH. |al-Khaliq 1990: I/775
6. Al-Qasim b. Zakariya b. Talimf and “Abd
Dinar 250 A.H. | al-Khaliq 1990: 1/777
7. Muhammad b. *Ubaid b. Jalimi and *Abd
Muhammad b. Wagid 251 AH. |al-Khaliq 1990: TI/779
8. Abi Sa'id al-Ashajj “Abd
Allah b. Sa*id 257 AH. |Hamadah 1985: 18
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[Table 2.1 cont]

9. Harfin b. Ishdq b. Jalimi and “Abd
Muhammad b. Malik 258 AH. |[al-Khiliq 1990: 11/781
10. Ahmad b. *Uthmén b. Jalimi and *Abd ’
Hakim al-Awdi 261 A.H. | al-Khélig 1990: 11/771
Bagrah | 1. “Abbis b. “Abd al-"Azim Jalim? and “Abd
al-" Anbari 246 A.H. | al-Khiliq 1990: 1/36
2. "Amrb. "Al 249 AH. | Jalimiand “Abd
al-Khaliq 1990: 1/36
3. Muhammad Bahrani 252 AH. | No'méanin.d.: 58
4. Muhammad b. Bashshir 252 AH. |Jalimiand Abd
Bundar al-Khaliq 1990: 1/36
5. Muhammad b. 252 A.H. |Jalimiand *Abd
al-Muthanna al-Khaliq 1990: 1/36
6. Zayd b. Akhzam 257 AH. |Nu minin.d.: 55
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[Table 2.1 cont.]

Khurfsan | 1. Qutaibah b. Sa™id 240 AH. |Jalimiand “Abd |
al-Khaliq 1990: 1/36 |
I' 2. “Ali b. Hujr 244 AH. | Jalimiand  Abd
‘. al-Khiliq 1990: 136 |
3. “Ali b. Khashram 275 AH. | Jalimiand “Abd

| ' al-Khaliq 1990: 1/36

Egypt 1. Yiinus b. “Abd al-A’1a 264 AH. | Jalimiand “Abd
al-Khalig 1990: 1/36

2. Ahmadb. “Abd 264 A.H. | Jalimiand “Abd
al-Rahman b. Wahb al-Khiliq 1990: 1/36

Baghdad |1. Ahmad b. Mani® 244 AH. | Jalimiand Abd
al-Khaliq 1990: 1/37

2. Mubhammad b. Ishaq 270 AH. |Jalimiand “Abd
al-Saghéni al-Khdliq 1990: 1737

3. ~Abbas b. Muhammad 271 AH. |Jalimiand Abd
al-Dawri al-Khalig 1990: 1/37
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2.5 ACADEMIC CAREER OF NASA'f

Nasé'i visited Qutaibah b. Sa’id [d. 240 A.IL.), a traditionist of Khurisan, at
the age of fifieen and studied under him for fourteen months (Jalimi and *Abd
al-Khéliq 1990: I/331). Nasé'i reported 687 traditions of Qutaibah in his
Sunan (Athari 1990: 1/15). The number of Ahadith Nasa'i received from

various teachers is given in [Table 2. 2]:
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NUMBER OF AHADITH NASA'f RECEIVED FROM VARIOUS TEA CHERS
[Table 2.2]
_l_*i;me Number Reference
[ |. Ishag b. Thrahim 348 Athari 1990: I/38
2. *Amrb. Al 297 Athari 1990: 1/51
3. Muhammad b. Bashshar 186 Athari 1990: 1/251
4, Muhammad b. *Abd al-A’14 160 | Athari 1990: 1/53
5. Tsma'il b. Mas*0id 148 Athard 1990: 1/386
6. Harith b. Miskin 140 Athari 1990: 1/122
7. ARl b. Hujr 137 Athari 1990: 1/143
8. Ya“qiib b. Ibrahim 110 Atharf 1990: 1/219
9. Ahmad b. Sulaimén 108 Athari 1990: 1/353
A 10. *Ubaid Allah b. Sa'id 107 Athar 1990:1/165
'\ 11. Muhammad b. Salamah 107 Athari 1990: 1/212
| 12. Hann4d b. Sar 74 Athari 1990: 1/248
| 13. Muhammad b. “Abd Allah b. Mubarak | 65 Athari 1990: 1/391
| | 14. Humaid b. Mas adah 55 Athari 1990: 1/53
: 15. Muhammad b. “Abd Allah b. Yazid 54 Athari 1990: 1/140
16. Ahmad b. “Amr 48 Atharf 1990; 1/342
17.°Abd Allah b. Muhammad 26 Athari 1990: 1/387
18. “Imrén b. Masa 20 Atharf 1990; 1/66
19. Shu™aib b. Yoisuf 19 Athari 1990: 1/390
20. Yahya b. Durust 16 Athard 1990: 1/243
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[Table 2.2 cont.]

21. Al b. Khashram 12 Atharf 1990: 1/243
22. Ayyiib b. Muhammad 10 Athari 1990: 1/304
23. Ahmad b. “Abdah 9 Atharf 1990: 1/45

24. Mu'ammal b. Hishdm 6 Athari 1990: 1/250
25. Sulaimén b. “Ubaid Alldh 3 Athari 1990: 1/253
26. Ahmad b. Sabdh 1 | Atharf 1990: 1/393
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He travelled widely in pursuit of learning Ahadith to Iran, Syria, Hijaz, Egypt,
Khurésan, Bagrah, Kéfah, Baghdad, Levant, Qazwin and Jazirah, and finally
resided in Cairo, at Zuqiq al-Qanadil (corridors of lamps). It was a well-
known place in Cairo for its stationery shops. The prominent residents used to
hang lanterns on their doors. Thus it was called Zngaq al-Qanadil (Jalimi and
*Abd al-Khélig 1990: 1/31-32).

Each of the six anthentic traditionists, namely: Bukhéri, Muslim, Abd Dawiid,
Tirmidhi, Ibn M4jah and Nasi' reported traditions from the following ten

, teachers:

1. Hannad b. al-Sari b, Mus'ab al-Tamimi ‘I-Darimi Abu ‘I-Sari
| [d.243 A H.].
2.  “Abbas b. Abd al-"Azim al- Anbari Abu 'I-Fadl al-Marwazi
1-Bagri [d. 240 A.H.].
f 3.  “Amrb. Ali 1-Fallas al-Bahili Abi Hafs al-Sayrafi
[d. 249 AH.].
4.  Nasrb. Ali 1-Azdi 1-Jahdami [d. 250 A H.].
5. Muhammad b. Ma mar b, Rab'i '1-Qaisi Abfi "Abd Allah al-
Bahrani 1-Basri [d. 250 A.H.].
6. Muhammad b. Bashshir Bundéir Ab@l Bakr al-"Abdi '1-Basri
[d. 252 AH.].
7. Muhammad b. al-Muthanna 1-"Anzi Abid Misa I-Zaman
al-Basri [d. 252 A.H.].
8.  Yaqiibb. Ibrihim al-"Abdi 'l-Dawraqi [d. 252 A.H.].
9, Ziyadb. Yahya 'l-Haséni I-Basri Abu 1-Khaitib al- Adani
[d. 254 AH.].
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10. “Abd Alldh b. Sa'id Abf Sa'id al-Ashajj al-Kindi '1-Kafi
[d. 257 A.H.] (Mukhtér 1986: 51).

Jalimi and "Abd al-Khaliq (1990: 1/37) state that Nasi'i transmitted traditions
from 334 teachers in his Sunar, and from 114 teachers in his other works, Ibn
Jawzi stated that the first time Nas4'i went to Nisébiir, he heard traditions from
Ishiq b. Rahaway, Husain b. Mansfir and Muhammad b. Rafi'. While returming
Nas@'i passed Marw and recorded Ahéadith from “Ali b. Hu jr, then went on to
Iraq and transcribed traditions from Abfl Kuraib (Agil n.d.: 7).

The other teachers of Nasa'l were Mahmiid b. Ghailan, Abii Dawiid Sajistani,
and Abfi Dawiid Hardni (Hamédah 1985: 16-19). *Awdin (1989:121) has also

included Tirmidhi as one of Nasi'i's teachers.

Another teacher of Nasi'l was Abfi *Amr al-Héarith b. Miskfn b. Muhammad b.
Yisuf [154-250 A.H.]. He was considered an outstanding Malikf (cf. glossary)
jurist and became the Chief Justice of Egypt from 237-245 A H. Nasi'i was a
judge of Egypt and a dispute arose between them; therefore, Nasd'i did not
participate in the circle of Hérith but used to sit in such a manner that he could
learn what was taught without being seen. When recording those Ahadith,
Nasé'l wrote that he heard these Ahadith while they were being read to Hérith
b. Miskin (Jalimi and “Abd al-Khalig 1990: 1/52-53).

Other reasons are cited for the acrimony between Nasa'i and Harith, Ibn al-
Athir states that Harith was always precautious about matters conceming the
rulers. Once Nasi'i entered with such clothing that Harith suspected him of

being a government spy and prevented him from attending the lessons. Hence,
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Nasa'i sat behind the door and heard the traditions recited to Harith (Jalimi
and “Abd al-Khélig 1990: 1/54),

Jalimi and “Abd al-Khélig (1990: I/55-57) state another reason for the tension
between Nasid'l and his teacher which related to the posts that they held.
Nasa'i's exclusion from Harith's circle caused much antagonism and animosity.
In spite of the misunderstanding Nasi'i attended the lessons of Harith b.
Miskin, thereby showing his dedication and devotion to leaming Ahadith.
Jalimi and “Abd al-Khaliq (1990: 1/58) state that Nasd'i reported 140 Ahadith
from Harith in his Sunan and six in “Amal al-Yawm wa 'l-Lailah, four in
Fadd'il al-Qur'dn and three in Khasd'is "Alf. Nasa'i was 35 years old when

Hiérith passed away at the age of 96.

The method of reporting Hadith shown by Nasa'l in relation to Harith is not to
be seen as unique or symbolic of the tension between tutor and student since a
similar method of reporling Ahadith from Harith was practiced by Abfi Dawiid
(n.d.:v/89; iv/237) as well, This was expressed by Zamén (1985:1/8) in his

Urdu translation of Nasa't's Sunan.

There is a difference of opinion amongst the scholars whether or not Bukhari
was a teacher of Nasi'l, Dhahabi [d. 748 A H.] and Mizzi [d.742 A H.] are of
the opinion that Bukhari was not his teacher, whilst Ibn Hajr [d. 852 A H.]
states that Bukhari was his teacher. The latter view is accepted becaunse Nasa'i
received several traditions from Bukhari which are mentioned in Al-Sunar al-
Kubrd (‘Agil n.d.: 7). Nasi'i narrated only one Hadith from Bukhéri in the
chapter on fasting in his Sunan al-Sughréd. The chain of transmission is as

follows:
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Nasi'l - Muhammad b. Ism#'1l al-Bukhéri - Hafs b. “"Umar b. Harith -
Hammad - Ma mar and Nu'méin b. Réshid - Zuhri - “Urwa - *A'ishah
reports that the Prophet (S.A.W.) did not curse ... (Nas&'i 1992: TV/431).

The science of Hadith lays great emphasis upon verifying the teachers of
narrators in order to\ ascertain the scholarly level of the narrator and to show
the authenticity of the narrations. Likewise the science of Hadith places the
same degree of emphasis regarding the students of such narrators since they
have to achieve the same standards required to transmit narrations as

authentic,

Thus the focus falls on Nasa'l's students which is given in [Table 2. 3]:
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[Table 2.3] PROMINENT STUDENTS OF NASA'f
Name Death Author Reference
1. Abfi Ja*far 321 AH. |The Hanafi traditionist | Jalimiand “Abd
al-Tahawi who compiled Mushkil | al-Khaliq 1990:
al-Athar. 1/42

2. Abii Ja'far 322 AH. | The author of Jalimi and ~Abd
Muhammad Al-Dhu’afa '1-Kabir | al-Khéliq 1990:
b. “Amr b. 1/43
Miisa "-"Uqaili
3. Abfi Saidb. |347 A.H. | The compiler of Tarikh | Jalimiand ~Abd
Yiinus Misr al-Khiliq 1990:

| 1/43
4, Alib. Abil 351 A.H. The son of Tahawi Jalimi and ~Abd
Ja far Ahmad b. al-Khaliq 1990:
Muhammad b. 1/45
Sulamah Tahawi
5. Abil Hitim 354 A H. The author of Sahih Ibn | Jalimiand ~Abd
Muhammad b. Hibbéan al-Khalig 1990:
Hibbén | 1/42
6. Abd al-Qésim | 360 AH. | The author of Jalimi and “Abd
Sulaimén b. Al-Mujam al-Kabfr, al-Khaliq 1990:
Ahmad Al-Mu'jam al-Ausat and | I/47
al-Tabrini Al-Mu'jam al-Saghir
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[Table 2.3 cont.]

7. Ahmad b. 364 AAH. |The main transmitter of | Jalimiand “Abd
Muhammad b. Nasa'i's Sunan, as | al-Khalig 1990:
al-Sunni explained in chapter | [/43-44

three.
8. AbG Ahmad |365 AH. |[The author of Al-Kamil | Jalimiand ‘Abd
“Abd Alldh b, al-Khalig 1990:
*Adi Jurjani | vaz
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2.6 SCHOOL OF JURISPRUDENCE

Tbn Taimiyah [d. 728 A.H.] and Anwar Shih Kashmiri [d. 1353 A.H.] stated
that Nasa'i was a follower of the Hanbali school of jurisprudence. The reason
for the claim is that after a profound study of Nasé'i's Sunan, one finds in
several instances where Nasi'i cites proofs of the Hanbali school only. The
following is an example of this: Ahmad b. Hanbal [d. 241 A.H.] considers the
Friday prayer before midday as permissible, whereas most of the scholars
regarded it to be prohibited (Gangohin.d.: 154-155). Nasa'it (1992: 11I/111)

ciles two traditions fo substantiate this opinion of the Hanbali school.

Shah Wali lah [d. 1176 A.H.] and Ibn al-Athir [d. 606 A.H.] are of the
opinion that he followed the Shéfi i school, for he concurred with him on
numerous issues and compiled a work on pilgrimage according to the Shafi 1

school (‘Aqil n.d.: 20-21; Amritsari n.d.: 23-24).

The writer however differs with the opinions of the above scholars due to the

following reasons:

a)  Nasi'ireports traditions without expressing as to whether or not such
traditions are accepted by any group of jurists as a basis for inferring a

juridical opinion.

b)  Despite the fact that traditions recorded by Nasd' are of a juridical

nature and are favourable to the inferences of one or more schools of

Islémic jurisprudence, it is still inappropriate to classify Nasi'ias a
follower of a particular school. Cognisance must be taken of the fact
that each of the schools of jurispradence have sufficient traditions

favouring their rulings and could thus equally claim that Nasa'l belongs

to their school of thought.




A1Le

¢)  Itis not proven that during Nasd'i's era and even before his period at the
time of the jurists, Abii Hanifah [d. 150 A.H.], Malik [d. 179 A H.],
Shifi'i [d. 204 A.H.) and Ahmad [d. 241 A.H.], the schools of Islamic
jurisprudence gained widespread acceptance. Likewise, it is not
proven that the above jurists who formulated these schools ever
proposed to obligate Muslims to any particular school. Thus to argue
Nasa'T's allegiance to one of these schools becanse of the su bsequent
following that such schools gained is futile since there is no evidence to
substantiate it. It could be said that Nasa% like the Prophet's (S.A.W.)
companions, used the Qur'an and the traditions for establishing his
Islamic conduct.

Nasi'i was a prolific writer and a list of his works is given in [Table 2. 4]:
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[Table 2.4] NASA'{'S WORKS
—-Izl_amss of Books Reference
-—1_, Al-Sunan Hamaédah 1985: 28
2. Al-Kuna Hamadah 1985: 28
3. Al-Du’afa’ wa '1-Matriikin Hamédah 1985: 30
4. Al-Jarh wa '1-Ta'dil HamAadah 1985: 34-35
5. Al-Jumu ah Hamédah 1985: 35
6. Kitab al-Tamyiz Hamadah 1985: 31
7. Kitédb al-Tabagat Hamaidah 1985: 31
8. Kitab al-Ighrib Hamadah 1985: 33
? 9. Khasa'is ~Ali Haméadah 1985: 36
J 10. Musnad "Ali Hamé#dah 1985: 35
: 11. Musnad Malik Ham#dah 1985: 32
.I 12. Musnad Mansir Hamédah 1985: 38
| 13. Musnad al-Zuhri Hamadah 1985: 32
‘ 14. Musnad Shu bah b. al-Hajjij Hamédah 1985: 32
‘l 15. Musnad Sufyan al-Thawri Haméadah 1985: 33
: 16. Musnad Ibn Juraij Hamadah 1985: 34
17. Musnad Yahya b. Sa™id al-Qattén Hamadah 1985: 34
18. Musnad Fudail b. “Ayad Hamadah 1985: 34
19. Manésik al-Haj Hamédah 1985: 37
20. Tafsir Hamédah 1985: 35
21. My jam Shuytkhhi Hamédah 1985: 31
22. Fada'il al-Qur'dn Hamadah 1985: 37
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[Table 2.4 cont.]

23. “Amal al-Yawm wa 'l-Lailah Hamadah 1985: 38
24. Shuyfikh al-Zuhrd Hamédah 1985: 38
25. Imld'atuhu al-Hadithiyah Hamédah 1985:; 38
26. Juz' min Hadith “an al-Nabi Haméadah 1985: 38
27. Tasmiyah Fugah4' -Amsir min Aghab Rasil
Allah Hamadah 1985: 37

28. Tasmiyah man lam yarwi “~anhu Ghair Rajul

Wahid Hamédah 1985: 37
29. Ma’rifah al-lIkhwah wa al-Akhawét min
al-"Ulama' wa '-Ruwit Hamdédah 1985: 32

30. Dhikr man Haddatha *anhu Ibn Abi *Ariibah

wa lam yasma® minh

Hamadah 1985:

38
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2.7 A DISCUSSION ON THE EXTANT WORKS
2.7.1 "AMAL AL-YAWM WA 'L-LAILAH (actions of the day and night) |
This book highlights the various supplications that should be read during the

day and night. It consists of 321 chapters and comprises 1 141 Ahadith. It was
printed by the Mu'assasat al-Risalah in Beirut in 1985. This work was edited

by Haméadah, who included the biography of Nasa'l and ektcnsively discussed
the Sunan of Nasd'i, including the transmitters of the Sunan. This werk is

compiled in one volume consisting of 716 pages.

At the end of the book Hamédah has an index of the Qur'dnic verses,
| Prophetic traditions, poetry and names of the Prophet's (S.A.W.) companions
which were mentioned by Nasa't. In this way, Haméadah has facilitated the

| work of Hadith for modern-day scholars,
| 2.7.2 TAFSIR AL-NASA'l (Qur'anic hermeneutics of Nasi'D)

This Tafsir (cf. glossary) was published in two volumes by Mu'assasat al-
Kutub al-Thagéfiyah of Beirut for the first time in 1990. The first volume
consists of 687 pages and the second 894 pages. This work was edited by
Sabrib. "Abd al-Khéliq al-Shafi'i and Sayyid b. “Abbés al-Jalimi. In the first

volume Nasi'i cites tradition/s for the first seventeen chapters of the Qur'an,

whilst in the second hé comments on the remainder. The editors concluded
the work with an index of the Qur'inic verses, Prophetic traditions, the
concordance of the Prophetic iraditions, circumstances that led to the

revelations, variant recitations and a bibliography.
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2.7.3 KITAB AL- DUAFA' WA 'L-MATRUKIN (book of the weak and

abandoned)

This book was published by Mu'assasat al-Kutub al-Thagéfiyah of Beirut for
the first time in 1985. It consists of one volume of 308 pages. It was edited by
Kamal Ytisuf al-Hfit and Biirdn al-Dandwi Nasi'i arranged alphabetically the
names of the transmitters whom he considered as Du"afé’ (cf. glossary) and
Matriikin (cf. glossary). At the beginning the editors recounted Nasi'f's
biography and listed the works he wrote in the field of "Authenticating and
Discrediting of the Tramsmitters". At the end of the work he included those

transmitters who were weak and known by their agnomen.

2.7.4 KHASA'IS AMIR AL-MU'MININ (characteristics of “Ali b. Abi
Télib)

In this work Nasa'i highlights the characteristics of the fourth caliph, Al b.
Abii Talib. This work was edited by Muhammad Hadi 'I-Amini and comprises
172 pages. It was printed by Maktabah Ninwa 'I-Hadithah in Tehran and the
date is unknown. At the beginning the editor recounts a biography of Nasi'i
and listed his works. At the end of the work an extensive bibliography is
appended. This work is also entitled Khasd'is “Ali.

The Khasd'is has also been published by Dér al-Kutub al-"Ilmiyah of Beirut.
This copy was edited by Abil Ishéq al-Howayni and comprises 136 pages. At
the beginning there is a brief biography of Nasi'i, A noteworthy point,
however, is that Ibn Taimiyah [d. 728 A H.] has stated that this particular

work of Nasa'l comprises weak and spurious traditions, since the object of the
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author was to compile traditions on *Ali without a thorough investigation.
(Amritsari n.d.: 24).

2.7.5 TASMIYAH FUQAHA' 'L-AMSAR (names of the jurists of various

towns and cities)

In this booklet Nasi'i has chronologically listed the names of the jurists of
various places. The jurists of Madinah are listed first, thereafter the tabi fin

| (cf. glossary) and then the tab® al-tdbi'in (cf. glossary). Similarly, he
mentioned the jurists of Kiifah, Basrah, Egypt, Khurisin and the Levant. This

manuscript consists of four pages.
2.7.6 AL-TABAQAT (categories)

In this booklet Nasi'l has highlighted in three pages the various categories of
transmitters of Nafi and “A'mash.

277 TASMIYAH MAN LAM YARWI ‘ANHU GHAIR RAJUL WAHID

(the names of those from whom none narrate except one person) l

This booklet consists of two pages. In this work Nasa'l highlights those
twenty-five teachers each of whom had one student narrating traditions from

him.
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2.8 NASA'l'S DEATH AND HIS STATUS

Nasé'i died in 303 A H. in Damascus as a resnlt of torture. Hikim, who states
that he was martyred, quotes that he left Egypt for Damascus towards the
latter part of his life. Ibn Khallikdn and Dhahabi are more precise, saying that
he left Cairo in Dhu al-Qa'dah (cf. glossary) 302 A.H. In Damascus Nasa'
was questioned about Mu adwiyah b. Ab6 Sufyén's virtues. When he refused to
agree that Mu"dwiyah was superior to “Alf, he was kicked in the groin and
thrown out of the mosque. He was then carried to Ramlah, Palestine. There is
a difference of opinion about the place and the exact date of his death. Some
say he died in Ramlah and was buried in Makkah. However, all agree that he
died in 303 A.H. at the age of 88; the most precise date given being Monday,
13 Safar (Robson 1956: 38-39).

Diéraquini [d. 385 A.H.] says that Nasa'l set out for pilgrimage and was
attacked in Damascus. Nas&'f was carried to Makkah at his request and expired
there. Naséd'l was buried between the hills of Safa (cf. glossary) and Marwah
(cf. glossary) in Makkah and the burial occurred in the month of Sha'ban (cf.
glossary) 303 A.H. Dhahabi [d. 748 A H.], Tahawi [d. 321 A.H.], Mizzi
[d. 742 A.H.}, Ibn Khallikén [d. 681 A.H.} and Ibn Yénus [d. 347 A H.} are of
the opinion that Nasi'? died in Palestine during the month of Safar. However,
Déraqutni [d. 385 A.H.}, Ibn al-Athir [d. 606 A.H.] and Hakim [d. 305 A H.]
are of the opinion that he died in Makkah during the month of Sha ban (Jalimi
and “Abd al-Khiliq 1990: 1/84-85).

Déraqutni [d. 385 A.H.] stated that Nasi'i was a leader among his
contemporaries. Subki declares that he asked Dhahabi whether Muslim or

84




ry

Nasid'i was a greater Hifiz (cf. glossary), and he replied that it was the latter.
Ibn al-Saldh {d. 643 A H.] stated that Abfi Bakr al-Khatib used the title Sahih
for the books of Tirmidhi and Nasi'l (Robson 1956: 39).

Abfl Ja' far Tahdwi said that Nasi'l was one of the leaders of the Muslims,
Diéragquini named Nasé'i 's magnum opus, the Sunan, as a Sehih (Jalimi and
"Abd al-Khiliq 1990: 1/63-64). Abté Bakr b. Haddad received Ahadith ounly
from Nas#'i, and adopted Nasd'i as his sole witness between himself and Allah
(Zamén 1985:1/6).

2.9 CONCLUSION

i A brief biography of Nasi'i was recounted in this chapter. Apart from the
religious contribution and studies of Nasa'i it is apparent that he was active in
politics, which is evident from his expedition to Tarsiis. He lived during the
| reign of the Abbasid Caliphate which was progressive because of its
" administrational capabilities. Furthermore, the Abbé#sid Caliphate gave birth

and encouragement to the spread of Greek scientific and philosophical works.
| This trend polluted the religious environment and led to the fragmentation of

sects which had deviated from the mainstream Islimic thought.

However, *Umar b. “Abd al-"Aziz's [d. 101 A H.] earlier initiation towards
| movements for the compilation of Ahiddith continued unabated and brought
| the best of Isldmic scholars in Hadith to the foreground. The spread of Hadith

necessarily had an effect upon Nasa'i's education since he was associated with
i these narrators by dint of collecting and compiling Ahkadith. It is obvious that

Nasé'i, rather than being involved in the Greek sciences and/or philosophical
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debates, gave preference to the acquiring of Ahadith in his youth.

The geographical location of his birthplace and subsequent residence also
assisted his engagement in the field of Hadith, just as the existence of major

scholars of Hadith gave aid tb his thought and intellectual development.

Nasi'Ts studying Hadith at the age of fifteen shows his early inclination to this
field and to learning in the general sense. It may be concluded that he studied
Arabic .and its grammar since his early youth which emabled him to learn
Hadith at the age of fifteen.

Likewise, his extensive travels and the many teachers from whom he reported
Ahédith, are clear evidence that he, like many of his contemporaries, became
deeply inspired by the study of Ahddith. They realized that it was imperative
to travel in pursuit of nnrecorded narrations that were yet within the hearts of

men, sparsely scattered, who narrated only orally their knowledge.

Nasa'Ts being a judge of Egypt in his latter life also reflects that he was not
dissociated with the general happenings of the time, since judges during those
periods adjudicated in all matters. Their experience was not limited to

specific areas of the law.

Nasa't's life was filled with many milestones and mishaps. Some of the
milestones include his appointment as Judge in Egypt, his prolific compilation
of works on Hadith, his tutorship of prominent students. The mishaps include
his fall-out with his teachers and his demise under tragic circumstances. The

recording and narration of Nasi't's works bear testimony to the fact that he
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was a discerning scholar. Despite Hadith being his primary concern, he was

an active contributor to the community as judge and teacher.

| Like most other Hadith scholars, it would be a bias to consider Nasé'i to be the
follower of a particular juristic school. However, some of his narrations in his
major works may favour juristic opinions of one school over the other. There

is no clear evidence, either through biographical data or any of Nasd'l's works,

that he followed the codifications prescribed in any of the juristic schools.

Nasa'l compiled at least thirty works of which only seven are extant.

Furthermore, Nasa'l has to be recognised as a scholar of Hadith mainly due to

his magnom opus, the Suran, which will be discussed in the ensuing chapter.




CHAPTER THREE

THE VARIANT TEXTS, COMMENTARIES AND NARRATORS OF
NASA'I'S SUNAN

3.1 INTRODUCTION

In the previous chapter, Nasi'l's biographical details were recounted to show

him as a reputed traditionist and to show that his works in the field of Hadith

are authoritative.

When dealing with the subject of Hadith, it is vitally important to understand
basic issues related to diverse aspects of the entire field of Hadith. Without
such knowledge, comprehension of the subject-matter with all sub-divisions
becomes virtually impossible. Thus a primary "classification of the books of
Hadith" is essential and a definition of each classification mmst be provided in
order to facilitate the indentification of the different kinds of Ahadith works.

Furthermore, this classification would eliminate any misconception.

Nasé''s Sunan is thus discussed not in isolation but within the context of the
classification. The main reason for his compilation is given and the
relationship of his work to the other major five works of Hadith is indicated.
The section regarding the essential characteristics of the Sunan forms the main
part of the work. It is necessary for the purpose of attesting the accuracy of
the Ahﬁdil_l_l_: that various editions of these, through different scholars, be
collated and compared so that the discrepancies be solved objectively.

Therefore, six available editions of the work are discussed - providing brief
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mformation on each.

Sections pertaining to manuscripts and commentaries provide scholars with
further insight into the Ahédith of Sunarn Nasd'i. The information regarding
"narrators of the Sunan" has been extracted from Robson. However, he has not
made any further investigation to clarify whether they narrated the Sunan al-

Al

Sughrd or the Sunan al-Kubrd of Nasd'l. Nevertheless, since the Sunan ai-
Sughrd was a snmmary from the Sunan al-Kubrd, it is appropriate to infer that
the narration of the latter work and its compilation has primary significance
for the Sunan al-Sughré. The six narrators who received Ahadith from Nasa',

will be discussed.

3.2 CLASSIFICATION OF THE BOOKS OF HADITH

The books of Hadith have been classified into 28. categories which are as

follows:

1. The Sahifahs are collections of Ahadith that were compiled by some of
the Prophet's (S.A.W.) companions during his life-time. One such
collection by Abii Hurairah, taught and transmitted to his student,
Hammém b, Munabbah, has been edited by Hamidullah. The most
important of them is the Sahifah which was collected by “Abd Alldh b.
“Amr b. al-"Ag , who gave it the title of Al-Sddigah (Siddigi 1961: 15).

2.  The Ajzd' are collections of traditions which have been transmitted on
the authority of an individual - be he a companion of the Prophet
(S.A.W.) or of later generations. The term Juz' (cf. glossary) is also
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applied to such monographs in which Ahadith are collected on a
particular subject, for example, Tntention’, etc. (Siddiqi 1961: 15).
The famous Ajzd' compiled are the following two works by Bukhiri,
Juz' 'I-Qiréd'ah and Juz' Raf al-Yadayn. In recent times Moulana
Zakariyd [d. 1402 A.H.] compiled Juz' Hajjat al-Widé® (Utlunéini
1983: 1/53).

3.  Jéaru are those collections of AbAdith which contain

the following eight subjects:

a) Siyar - Prophet' s (S.A.W.) biography including the battles in which
he participated and his characteristics.

b) Adab - etiquettes.

c) Tafsir - exegesis of the Holy Qur'an.

d) “Agéid - belief system.

e) Fitan - crises.

f) Ashrit - signs of the last day.

g) Ahkam - ordinances which include all the subjects of juristic
injunctions.

h) Manigib - hagiology of the Prophet's (S.A.W.) companions and
successors ((Uthméani 1983: 1/49-50).

Thus, the Sahih of Bukhiri as well as the book of Tirmidhi are called Jami",
but the Sakih of Muslim is not described as Jémi®, because it, unlike the Sakih
of Bukhiri, does not contain traditions relating to all the chapters of the
Qur'an (Siddiqi 1961: 18). The first Jémi® was compiled by Ma mar b. Réshid
[d. 153 A .H.], who was a student of Zuhri. This collection is lost. The second
Jami® was compiled by Sufyin Thawri [d. 161 A.H.], but this work is also lost.
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The third Jémi® was compiled by “Abd al-Razziq b, Hammam Sam™4ni [d. 211
A.H.] called Musannaf "Abd al-Razzdq. This work is available in eleven
volumes. Another notable Jémi® was compiled by Darimi ( Uthméani 1983:
1/50).

4.  Musannafs are collections of Ahddith in which the traditions relating to
most or all of the various subjects cited above are arranged in various
books or chapters; each dealing with a particular subject. To this class
belongs Milik's Muwatitd and Muslim's Sahih (Siddigi 1961: 16).

| 5.  The term Musnad was originally used for such traditions which were
supported by a complete uninterrupted chain of authorities going back
to a companion who related it from the Prophet (S.A.W.).
Subsequently, this term was used in the general sense of a reliable and
authoritative tradition. In this regard, the term is also used for all
reliable works in Hadith literature, and works like the Sunan of Darimi
and the Sahih of Bukhéri are called Musnads. Technically it is used

1 only for those collections of Ahddith which are arranged according to
the names of the final authoritics by whom they are related, irrespective
of their subject matter. Such are the Musnads of Abfi Dawiid Tayéalisi
[d. 204 A H.], Ahmad b. Hanbal [d. 241 A.H.], "Abd Alldh b.
Muhammad b. Abfi Shaibah [d. 235 A .H.], "Uthmén b. Abéi Shaibah
[d. 237 A.H.] and Abd Khaythamah [d. 234 A.H.]. The person who
collected Ahadith in the form of a Musnad is called a Musnid. The
Musnad works themselves, however, differ in detail in the arrangement

| of the authorities who originally related them. In some they are
l arranged in the alphabetical order of their names. In others they are
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arranged according to their relative merit in the acceptance of Isldm and
in pérticipating in carly important events of the Prophet's (S.A.W.)
mission. In still others they are arranged according to the affinity of
their tribe to the Prophet (S.A.W.) (Siddigi 1961: 16-17).

However, certain Musnad works are divided into chapters devoted to various
subjects, and in each chapter the Ahadith are arranged according to the
original authorities; namely, companions of the Prophet (S.A.W.) . The style
is followed by Abfi Ya'la [d. 276 A H.] and Abd *Abd al-Rahmén in their
Musnad works. These works combine the characteristics of the Musnad and

the Mugannaf works.

Some of the Musnad compilers endeavoured to collect all available traditions
rcpdrtf:d by the various companions. The Musnad of Ibn al-Najjir is said to
have contained the traditions related by all the companions. The Musnad of
Abii "Abd al-Rahmén is said to have contained traditions transmitted by 1 300
companions. There are, however, several Musnad works which are devoted to
traditions related either by a group of companions or by a single companion
(Siddigi, 1961: 16-17).

The Musnad of Ahmad is the most widely received and comprises 40 000
traditions. He compiled it during his lifetime, but did not have the opportunity
to arrange it. Thereafter his son “Abd Alldh arranged it and added 10 000
traditions. Subsequently Abfi Bakr Qati'i also inserted certain traditions.
These additional traditions are called Ziyadat al-Musnad ( Uthméni 1983:
1/47).
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The first Musnad was compiled by Nu"aym b. Hammad. The following
Musnads are available:

a) Musnad of Abti Dawiid Tayéalisi [d. 204 A.H.]

b) Musnad of Ahmad b, Hanbal [d. 241 A H.]

¢) Musnad of Humaidi [d. 488 A H.] (Uthméni 1983: I/51).

6. The term Mu'jam is generally applied to such works on various subjects
as are arranged in alphabetical order. The geographical and
biographical dictionaries of Yéqiit {d. 626 A.H.] are called Mu jam al-

Bulddn and Mu'jam al-Udabd' because they are arranged alphabetically.
Musnad collections of Ahadith arranged under the names of the
companions of the Prophet (S.A.W.) in their alphabetical order are also
known as M jam ai-Sahdbah. According to the anthorities on the

———

science of tradition, the term Mu jam refers only to those Hadith which
the compiler arranges according to the teacher/s from whom he received
the traditions alphabetically. However, Moulidna Zakariya {d. 1402]
does not agree with this definition. He maintains that Mu jam refers to

an alphabetical arrangement of Ahadith, whether such arrangement be
according to the companions of the Prophet (5.A.W.) or the teachers.
This creates a general distinction between the Mu jam and Musnad.
There are numerous books in this category, for example, Mu jam Ismad il

and Mu jam Ibn al-Ghauti. The most famous is the Mu jam of Tabarani
(Siddigi 1961: 18; "Uthméni 1983: 1/52).
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The most widely received Mu jams are the three works of Tabarini :

a)  Al-Mujam al-Kabir, in which traditions that were narrated by the
companions of the Prophet (S.A.W.) are mentioned in sequence.

b) Al-Mu'jam al-Awsat, in which traditions are arranged according to
the order of the shuyiikh (cf. glossary).

¢)  Al-Mu’jam al-Saghir, im which every Hadith of all the shuyiikh
are listed, irrespective of sequence and order. The first two
compilations are lost and Al-Mu'jam al-Saghir has been published
in India and Egypt ( Uthméni 1983: [/52).

1. Mustadraks are collections of Ahadith in which the compiler, having
accepted the conditions laid down by a previous compiler, collects such
other traditions. These fulfil the conditions, which were omitted by the
previous compiler. To this class belongs the Mustadrak of Hikim who
collected Ahidith which fulfilled the conditions of Bukhari and Muslim
but were not included by them in their respective collections (Siddigi
1961: 19). Other scholars who also compiled Mustadraks were
Daraquini and Abd Dhar “Abd, whose works were entitled Kitdb al-
lizamat and Al-Mustadraek "Ala 'I-Sahthayr, respectively (Uthméni
1983: 1/52).

8.  Mustakhraj are collections of Ahadith in which a later compiler collects
new chains of transmission for such traditions which were collected by
a previous compiler on the basis of different chains. To this class
belongs the Mustakhraj of Abi Nu'aym Isfahéni [d. 430 A.H.] on the
Sahihs of Bukhédri and Muslim. In this book Abii Nu'aym has given new

chains of transmission for some of the traditions which were already
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included by Bukhéri and Muslim in their Sahihs (Siddigf 1961: 19).
Abi “Awanah [d. 316 A H.] also compiled a Mustakhraj on Sahih
Muslim (Uthméani 1983: 1/57).

9.  The Arba‘indt, as the name indicates, are the collections of forty
Ah#dith relating to one or more subjects which may have appeared to
be of special interest to the compiler. An example of this class is the
Arba’in of al-Nawawi, (Siddigi 1961: 19).

The scholars were prompted to compile works which comprised forty
traditions on the basis of the Prophet's (S.A.W.) statement: "Whosoever from
my ummah memorizes forty traditions in matters pertaining to their religion,
Allah will resurrect them as jurists and I will intercede for them on the day of
jndgement"” (Tabrizi 1989: 1/86). The first person to compile forty traditions
was ‘Al.)d Allsdh b. Mubérak and he was followed by Muhammad b. Aslam
Thisi (Uthméni 1983: 1/57).

10. Al-Takhrij refers to any collection in which a scholar codifies the
traditions of the Prophet (S.AW,) without reference. Research enables
this scholar to find the necessary references for that particular work.
Thus this compilation with the references will be termed Takhrij.
Examples of this are the works of Zaila'i on Hiddyak entitled Nasb al-

| Réyah Fi Takhrij Ahddith al-Hidayah and Ton Hajr's work on Rafii

' called Al-Talkhis al-Habir Fi Takhrij Ahddith al-Rafii al-Kabir

(Uthmani 1983: 1/53-54).

11.  Kutub al-Jam’ are collections of Ahddith in which a traditionist

combines two or more works of Hadith and in the process omiis all the
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repeated traditions. Humaidi [d. 488 A H.] compiled the first book
under this category and entitled it Al-Jam® Bayn ai-Sahihayn seferring to
the traditions in Sahik Bukhdri and Sahih Muslinm. Razin b. Mu awiyah
[d. 511 A.IL] compiled a work called Tajrid al-Sikéh al-Sittah in which
he collected the traditions of the six most authentic compilations, viz.
Sahih Bukhdri, Sahih Muslim, Sunan Abii Dawiid, Sunan Nasa'i, Jami
Tirmidhi and Muwattd Imdm Malik. Subsequently, Ibn Athir Jazri

[d. 606 A.H.] entitled his work Jami® al-Us#l in which he compiled the
above traditions and also included those traditions which were not
recorded by Rézin b. Mu awiyah. Thereafter Niir al-Din Haythami

[d. 807 A H.] compiled a work entitled Majma'h al-Zawé'id wa Manba'h
al-Fawd'id. Haythami collected the Ahédith of the six anthentic books
and also included the traditions of Musnad Ahmad, Musnad Bazzir,
Musnad Abéi Ya'la and Tabaréni. Subsequently, Muhammad b.
Muhammad b. Sulaimén combined the Jémi™ al-Usil and Majma'h al-
Zawd'id and omitted the repeated traditions and entitled it Jam" ai-
Fawd'id min Jami® al-Usil wa Majma’'h al-Zawé'id. Muhammad's
contribution was that he included the traditions of Sunan Ibn Méjah and
Sunan Darimi. This compilation was a collection of fourteen different
books of traditions. All these books were arranged according to their
respective chapters, whilst other scholars endeavoured to arrange
traditions alphabetically. The first book to be arranged alphabetically
was Firdaus al-Daylami. Thereafter Jalil al-Din Suyéiti [d. 911 A.H.]
compiled his work eatitled Jam" al-Jawdmi, in which the verbal
traditions of the Prophet (S.A.W.) were alphabetically arranged.
Furthermore, Suyiiii snmmarized the above work and called it Al-Jémi
al-Saghir Fi Ahddith al-Bashir al-Nadhir Salla 'llgh ‘Alaihi Wa Sallam.
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T'he original work Jam al-Jawdmi is lost, but the Al-Jdmi" al-Saghir is-
available ( Uthmani 1983: 1/54-56).

The most comprehensive book on this tepic is by “Ali al-Muttaqi [d. 975
A H.], entitled Kanz al-'Ummdal Fi Sunan al-Agwil wa 'I-Af'él. He based his
magnum opus on Suyitl's Jam" al-Jawdmi. For every Hadith recorded in Kanz
al-"Ummdl the author has given the relevant reference, thus making his work
superior to those of others, This work is a collection of approximately thirty
different books of Hadith and is currently available (Uthméni 1983: 1/56). It
has been published in sixteen volumes by Mu'assasat al-Risalah in Beirut in

1985.

12. Al-Fahdris are compilations in which a scholar has listed the index of
a particular work. The orientalists have compiled the concordance of
Hadith in seven volumes under the supervision of Wensinck. This is an
index of the Sihah Sittah, Muwattd Malik, Musnad Ahmad and Sunan
Daérimi, Wensinck summarized the above work and named it Mifiéh

Kuniiz al-Sunnahk (Uthméni 1983: 1/56).

13, Al-Atrdfrefers to works where the introduction and conclusion of a
Hadith are mentioned with the source. This facilitates finding a Hadith
for research purposes. The pioneer in this field was Hafiz Ibn "Asakir
{d. 571 A.H.] who compiled a work in two volumes and named it Al-
Ashrdf Fi Ma'rifah al-Atrdf, This work contained the index of Sunan
Ab#k Dawid, Sunan Nasd't and Jémi® Tirmidhi, but this work is lost.
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14,

15.

The most comprehensive work in this field was undertaken by Hafiz
Mizzi [d. 742 A H.], who compiled Tukfah al-Ashréf Fi Ma'rifah
al-Atréf (Uthmani 1983: 1/57).

Al-Mawdii 4t are compilations in which spurious Ahédith have been
collected. The pioncer in this field was Ibn al-Jawzi [d. 597 A.H.], who
compiled two works in this field, Al-Jlal al-Mutanidhiyah Fi 'I-Akhbir
al-Wahiyah and Al-Mawdi'at al-Kubré, The latter is available whilst
the former is lost. Suyiti criticized the works of Ibn al-Jawzi and
alleged that he was too harsh in classifying the traditions as fabricated,
prompting Suyfiti to compile his own work Al-La'dli al-Masnit’ah Fi 'I-
Ahdadith al-Mawdii’'ah. Mulla "Ali Qari's [d. 1014 A H.] work Al-
Mawdi Gt al-Kabir is well-known in this science. Shawkéni [d.1250

A H.] compiled Al-Fawa'id al-Majmi'ah Fi 'I-Ahddith al-Mawdit ah.
The most comprehensive work in this field is by *Allama Ibn “Triqi
entitled Tanzih al-Shari’ah al-Marfii'ah "An al-Ahddith al-Shani‘ah al-
Mawdii'ah. This book inclndes those traditions that were considered
spurious by scholars like Ibn Hajr, Ibn *Ad{, Suyfiti, Mulld *Ali Qari,
Ibn Jawzi and “Ugqaili (Uthméni 1983: 1/58-59).

Kutub al-Ahddith al-Mushtahirah refers to those Ahéadith that are
popular amongst the masses but there is no reliable chain of
transmission to substantiate thcﬁ The pioneer in this field was Zarkashi
whose work was named Al-Tadhkirah Fi 'I-Ahddith al-Mushtahirah,

Ibn Hajr compiled Al-La'éli al-Manthiirah Fi 'I-Ahédith al-Mashhirah
and Suyiiti wrote Al-Durar al-Muntashirah Fi 'I-Ahéddith al-
Mushtahirah. The most comprehensive work in this field is called Al-
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16.

17.

18.

Magdsid al-Hasanah Fi 'I-Ahadith al-Mushtahirah "Ala 'I-Alsinah by
Shams al-Din Sakhidwi [d. 902 A H.] (Uthmani 1983: 1/59).

Asbidb al-Hadith are works which highlight the circnmstances of the
Abédith. The first person to contribute in this ficld was Abéi Hafs al-
Akhbari, whilst Suyiiti's work Asbdb Wuriid al-Hadith is well-known.
Another famous book entitled Al-Baydn wa 'I-Ta'rif fi Asbab Wuriid al-
Hadith by Tbn Hamzah al-Husaini has also been published (Uthméni
1983: I/60-61).

Al-Thuldthiydt refers to co]lcctiohs of Ahadith in which the anthor
records three transmitters between himself and the Prophet (8.A.W.);
for example, the Thuldthiyat al-Bukhdri, Thuldthiyat al-Dérimi and
Thuléthiyéit "Abd b. Humaid (Uthmani 1983: 1/62). Ashraf b. "Abd al-
Rahim compiled a work and entitled it Al-Thuldthiydt Fi 'I-Hadith al-
Nabawi al-Kutub al-Sittah wa 'I-Musnad Afynad This work was
published for the first time in 1987 by Dér al-Kutub al-Timiyah of

Beirut.

Al-Targhib wa '[-Tarhib are works which comprise Ahadith that
encourage one to perform virtnous deeds and discourage acts of
transgression. The most famous book on this subject is Al-Targhib wa
'I-Tarhib by Hifiz Mundhiri [d. 656 A H.] (Uthméni 1983: 1/62).
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19.

20.

21,

2

23,

24,

Al-Adhkdr are compilations in which the supplications of the Prophet
(S5.A.W.) are preserved and recorded. The works on this subject are
Nawawi's Kitdb al-Adhkér and Ibn al-Jazri's Al-Hisn al-Hasin min

kaldm Sayyid ai-Mursalin (Uthméni 1983: 1/62).

Shurih al-Hadith are the various commentaries on the works of
Hadith, for example, Fath al-Barf of Ibn Hajr on Sakik Bukhdri
(Uthmani 1983: 1/62). | '

Al-Tardjim are works of Hadith where a particular chain of transmission
is recorded with all its traditions, for example, the chain of Malik from
Nafi" on the anthority of Ibn “Umar ( Uthméni 1983: 1/62).

Al-"1lal are books of Hadith which discusses the discrepancies of the
chains of transmission; for example, Tirmidhi compiled Al-'Hal al-
Kabir and Al-"llal al-Saghir (Uthmani 1983: 1/61).

Al-Zawd'id are collections in which a scholar codifies only those
Ahédith that are not found in Sahih Bukhdri and Sahih Muslim. For
example, Niir al-Din Haythami [d. 807 A.H.] compiled Mawdérid al-
Zam'dn Il Zawd'id Ibn Hibbdn, in which he omitted all the traditions
that are included in Sahih Bukhdri and Schih Muslim whilst only
codifying the traditions that were in Sahik Ibn Hibban

"Uthmani 1983: 1/61).

Al-Amili are the lectures of various traditionists which were transcribed

by their students. In modern times this method has flourished since the
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students of Mouldni Anwar Shih Kashmiri [d. 1353 A_H.] took down |
the dictations of the Moulini. His lectures on Sahih Bukhdri were
transcribed by Moulini Badr “Alam [d. 1385 A.H.] entitled Fayd al-
Béri (Uthmani 1983: 1/61).

25.  Mushkil al-Hadith refers to compilations which contain apparently
contradictory Ahadith, and the task of the traditionist is to reconcile
them. The pioneer in this field was Shéfi i, who dedicated certain
portions of his magnum opus Kitdb al-Umm to the science of
reconciliation. Another useful book on this subject is the Mushkil al-
Hadith of “Allama Aba Bakr (Uthméni 1983: 1/60).

26. Al-Musalsalit are Ahadith where a traditionist continnes an action
which he observed his teacher practicing whilst transmitting a Hadith.
For example, if the Prophet (S.A W) shook hands with a companion, to
whom he then said something, likewise the companion first shook hands
with his student and then narrated the Prophetic statement. The latter
would in turn do the same to the person to whom he narrates. Shih
Wali 'lldh compiled a work on this subject entitled Al-Fadl al-Mubir

l Fi 'I-Musalsal Min Hadith al-Nabi al-Amin (Aqil n.d.: 33-34).

27. Al-Mukhtasardt are compilations of Hadith wherein the chains of
transmission and the repeated traditions are omitted. The most
important works in this field are, Mukhtasar Sunan Abi Dawiid by
Héfiz Mundhiri [d. 656 A H.], Mukhtasar Sahih Muslim by Qurtubi
[d. 671 AH.], an abridgement of Sahih Bukhdiri by Badr al-Din Hasan
al-Halab1i [d. 779 A H.] entitled Irshdd al-Sami” wa 'I-Qdri al-Multagd
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Min Sahih al-Bukhdri. Another abridgement of Sakih Bukhdri was
undertaken by Ahmad al-Zabidi [d. 893 A.H.] named Al-Tajrid al-Sarih |
li Ahadith al-Jami* al-Sehih (Agil n.d.: 35).

28. AlSunan is applicable to works which have been arranged according to

juristic chapters, such as purification, prayer, poor-due and fasting.
Initially these works were called Abwdb; thereafter the name changed to
Musannaf and finally they were classified as Sunan. The pioneer in this
field was *Amir al-Sha'bi whose work was entitled Abwab al-Sha bi.
From the six canonical works of Hadith, Nasa'i, Abéi Dawiid, Tirmidhi
and Ibn Méjah's collections are classified as Sunan. Thus when all four
collections are referred to collectively they are called Sunan Arba’ah.
Other works in this category are the following: Sunan Baihagqi, Sunan
Ddrimi, Sunan Ddraquini and the Musannafs of *Abd al-Razziq and
Abfi Bakr Ibn Abii Shaibah (Uthméni 1983: 1/50-51).

3.3 NASA'I'S SUNAN

The Sunan is Nasa'l 's magnum opus. According to “Aqil (n.d.: 51) it contains
5 743 Ahédith and has been divided into fifty-one chapters with detailed
discussions about traditions dealing with devotional acts. This work has been
forther divided into 2 452 sub-chapters. The chapters of Ihbés (cf. glossary),
Nuhl (cf. glossary), Rugbé (cf. glossary) and “Umri (cf. glossary) do not occur
in any of the other Hadith collections, although a portion of them appear
under different headings. On the other hand, chapters pertaining to
eschatology, hagiology and the Qur'dn are brief in comparison to the other
authentic collections of Hadith (Wensinck 1965: 439).
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Nasa'l had two works which were classified as Sunan. One was called Al-
Sunan al-Kubrd whilst the other was named Al-Suran al-Sughrd. After Nasi'l
had compiled the Al-Sunan al-Kubrd he presented it to the leader of Ramlah
who inguired whether all the traditions recorded in it were authentic. Nasa't
replied in the negative; thus the leader requested Nasd'i to compile a work
which contained authentic Ahidith only, Ibn Athir and Mulla "Ali Qari are of
the opinion that Nasé'i compiled the Al-Sunan al-Sughra to fulfil the request
of the leader. Dhahabi expressed the opinion that the Al-Sunan al-Kubréd was
abridged by Nasi'l 's student, Ibn al-Sunni. Ibn Ahmar, a student of Nasa'i,
holds that Ibn Sunni had compiled the Sughrd under the supervision of Nasa'i.
This work is called Al-Sunan al-Sughré or Al-Mujtabi or Al-Mujtand which

refers to the selected traditions (Mazahiri 1979: 250-251). '

In modern times when a scholar refers to Nasa'i 's work, it refers to Al-Sunan
al-Sughré. This is the opinion of most of the scholars like Mulla "Ali Qard,
Suyiiti and Subki (Aqil n.d.: 41-42). Mizzi and Mundhiri are of the opinion
that when Nasé'l 's Sunan is mentioned without an adjeciive then it refers to

the Al-Sunar al-Kubré (Sakhawi 1991: 4).

3.4 REASON FOR NASA'i'S COMPILATION

Chronologically Nasa'lt was the last compiler amongst the six anthors of
authentic works. He was very much influenced by Bukhdri; thus he combined
the methods of Bukhari and Muslim in his Sunan. Nasd'l 's principal aim was
to highlight the discrepancies of the traditions and record the different chains
of narrators of a particular subject in a scholarly manner (Mazahiri 1979:251-
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252),

Scholars like Daraqutni, Al-Hikim and Abfi Bakr al-Khatib have classified
Nasd'i s magnum opus as Sehih. The opinion of most of the traditionists is
that only the compilations of Bukhari and Muslim are classified as Sakih
CAqiln. d.: 24).

The traditionists are unanimous that there are no spurions Hadith in the Sunan
of Nasd'l. However, there are weak traditions in the Sunan. Most of the
scholars contend that it contains the least number of weak traditions amongst

the Sunan works (‘Agil n.d.; 49).

Thus, the sequence of the six books of Hadith according to their authenticity
is as follows:

1. Sahih Bukhdri

2. Sahith Muslim

3. Sunan Nasd'i

4. Sunan Abiz Dawid

5. Jami® Tirmidhi

6. Sunan Ibn Mdjah

(Ahmad 1979: 47).

3.5 THE RELATIONSHIP OF THE SUNAN TO THE OTHER FIVE
AUTHENTIC WORKS OF HADITH

Certain Hadfith books were already in existence when Nasit decided to

compile his Sunan, such as the compilations of Abfi Dawiid Tayalsi [d. 204
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A H.] and Ahmad b. Hanbal [d. 241 A H.]. These compilations consisted bf
authentic and weak Ahadith, Thereafter, Bukhéri [d. 256 A H.] compiled his
Sahih and omitted the traditions that were weak or doubiful according to the
canons of criticism established by him. His main aim was to derive laws from
the Ahadith, whereas Muslim's [d. 261 A.H.] main aim was to include the
different chains of narrators on a particular subject. Ibn Majah [d. 273 A H.]
compiled a work that dealt almost entirely with juristic traditions and was
lenient in the criticism of doubtful traditions. Ab@i Dawfid [d. 275 A.H.]

compiled a work which subsequently became the basis for the jurists.
Tirmidhi [d. 279 A H.] recorded the variations regarding the transmitters or
the text of Hadith, thus laying the basis for comparative law in Islam. By
| comparison, the main aim of Nas'i was to record the discrepancies in the
. various chains of transmission or the text of the Hadith (" Uthméni 1983:
| 1/127-128; Mukhtdr 1986: 82-86).

3.6 THE ESSENTIAL CHARACTERISTICS OF THE SUNAN

3.6.1 A characteristic feature of Nas#'i's work is that after mentioning a
Hadith, he specifies the narrators' names. For example, if the narrator's
agnomen was included, he would then record the proper name or vice
versa, The only other scholar who highlighted the names or agnomen of
the transmitters was Tirmidhi (Mazahiri 1979: 255).

3.6.2 Nasi'irepeats the traditions in their entirety at different places whilst
Bukhéri repeats the relevant portion of the traditions only. Whenever
Nasa'l repeats a tradition he records a different chain of transmission
(Sa’id 1987: 152-153).
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3.6.3 Nasd'i, after recording a Hadith, classifies it; that is, whether it is a
sound, good or weak tradition, He draws a comparison between the
different texts and highlights the deficiencies (Sa'id 1987: 153).

3.6.4 His magnum opus is dedicated to the narrations of verdicts; as a result,
occasionally his profound knowledge leads him to an in-depth
discussion. For example, in the chapter of "Seeking Protection” he
establishes 65 sub-chapters and in the chapter of "Etiguettes of
Judgement" he includes 37 sub-chapters (Sa*id 1987: 152). This could

be well understood since Nasi'i was a judge in Egypt.

3.6.5 Occasionally he includes weak traditions and highlights their weakness
(Sa'id 1987: 154).

3.6.6 Nasa'isays that when he intended to compile the Sunar, he verified the
reliability of his teachers through Istikhérah (cf glossary), resulting in

many senior teachers' narrations being omitted (Mazahiri 1979: 253).

3.6.7 The traditionists have concurred that the format and headings of the
Sunan are significant as they are only second in rank to that of his

teacher Bukhari (Mazihiri 1979: 256).

3.6.8 Generally when Nasé'i records a Hadith and makes no comment, it will
be considered to be a Hasan (cf. glossary) tradition (*Uthméni 1983:
1/505).
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3.7 VARIOUS EDITIONS OF NASA'I'S SUNAN

The six editions of the Sunan that were available to the present researcher at

the time of writing this thesis are discussed below:

The Sunan edited by Muhammad Nasir al-Din al-Albani, editor of Mishkdit al-
Masdbih, is compiled in three volumes and published in Riyédd in 1988 by the
Arab Bureau of Education for the Gulf States. This copy, printed on high
guality paper, is devoid of printing errors and is freely available in the Arab
States.

The editor has shortened the chains of transmission by alluding to the
Prophet's (S.A.W.) companions' names only and has given his personal
evaluation of each tradifion. Albini's assessment could be disadvantageous for
any scientific analysis of the text, since it leaves one totally at the mercy of
Albani's classification. Albani has named this copy of the Sunan, Sahih
Sunan al-Nasé'i, since his principal aim was to compile all the sound
traditions of Nas@'i. Thus, all the traditions that were weak or suspect in
Albéni's opinion have been omitted, Therefore, the total number of traditions
in this particular copy is only 5 314, a full 429 traditions less than the original
text. The first volume has 431 pages, including the introduction and table of
contents. The second volume consists of 861 pages, whilst the third volume

has 1 449 pages including an index.

Alb4ni has also compiled Da'if Sunan al-Nasd'i, which was printed for the
first time in 1991 by the Arab Bureau of Education for the Gulf States, in one

volume. This work consists of 321 pages and is devoid of printing errors.

107




Albani has recorded the chains of transmission and commented on each of the
447 traditions. There is a discrepancy with regard to the number of traditions
in the Sunan. This is probably because of the different editions of the work.

Another edition of the Sunan, printed in one volume, was undated and
published in Karachi by Néir Muhammad. However, it is certain that this text
was printed in this century. It is printed on mediocre quality paper and reflects
printing errors. It contains marginal commentaries on the Sunan by Jalal al-
Din al-Suyiiti [d. 911 A.H.], “Allima Nir al-Din Sindhi [d. 1138 A.H.] and
Mouliné Muhammad Thanwi, This copy is freely available in Pakistan.

The Sunan, consisting of four volumes, was published in Beirut by Dir al-
Kitdb al- Arabi. This publication is undated. However, it is certain that this
work was printed in this century. This text includes the popular and widely
used commentaries compiled by Suy6ti and Sindbi. It is printed on high
quality paper and is freely available in the Arab States. Another distinction of
this publication is that diacritical marks are also inserted.

Another edition of the Sunan, printed in four volumes, was published in Egypt
by Mustafa 'I-Babi '[-Halabi. It was printed on mediocre quality paper in 1964
and is freely available in the Arab States. The first volume includes a

biography of Nas&'l. This particular copy is devoid of printing errors,

The Sunan, consisting of five volumes, was published in 1988 by Maktab al-
Matbi"at al-Isldmiyah in Halab. This copy was edited by a contemporary
scholar on Hadith, " Abd al-Fattdh Abfi Ghuddah. This publication is printed on
high quality paper, free from printing errors and is freely available in the Arab
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States. The first four volumes (comprising 5 761 Ahadith) consist of two paﬁs
each and contain 1 178, 1 256, 1 326 and 2 001 Ahadith, respectively. The
fifth volume, which is the ninth part, contains a comprehensive index of the
Sunan. The texi also incorporates the famous commentaries of Suyfiti and
Sindhi.

The Sunan, consisting of five volumes, was published in 1992 by Dir al-
Ma'rifah in Beirut. This copy was edited by Makiab Tahqiq al-Turéth al-
Islami. It is printed on high quality paper, free from printing errors and is
freely available in the Arab States. The first four volumes (comprising 5 774
Ahéadith) consist of two parts with the respective volumes containing 1 177,
1 166, 1 426 and 2 005 traditions. The fifth volume is an index of Qur'dnic

verses, Ahéidith, people and places included in Nasd'i's Sunan.

This particular edition will be used for this thesis, since it is the only one
which corresponds with the concordance of Hadith compiled by Wensinck
and Mizzi. Moreover, the editing of the entire Sunan was done in a scholarly

manner, as is evident from the numbering of every Hadith.

The Sunan al-Kubra of Nasa'i served as the precursor for the compilation of
the second work called Suran al-Sughrd, hence it is important as the primary
source of the Sunan al-Sughrd. The Sunan al-Kubrd comprising six volumes,
was printed on high quality paper for the first time in Beirut in 1991 by Dér
al-Kutub al-'Ilmiyah. The entire work consists of 11 770 Ahadith. Each
volume consists of 2 214, 2 077, 1 748, 1 937, 1 852 and 1 924 Ahadith
respectively. This work was edited by “Abd Al-Ghaffar Sulaimén al-Bundari

and Sayyid Kasrawi Hasan. This work contains twenty-five additional
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chapters which are not mentioned in Nas'i 's Sunan.
The twenty-five chapters are:

1. Kitdb al-T'tikdf

2. Kitdb al-'Itg

3. Kitdb al-Mawd'iz

4. Kitdb al-Hadd

5. Kitdb Ihya 'l-Mawiit
6. Kitdb al-‘Ariyah

7. Kitdb al-Shurit

8. Kitib al-Dawdl

9. Kitdb al-Luqgtah

10. Kitdb al-Rikiz

11. Kitdb al-Rigdq

12. Kitéb al-'lim

13. Kitdb ai-Fard'id

14. Kitb al-Walimah

15. Kitéb al-Wafit

16. Kitab al-Rajm

17. Kitab al-Tibb

18. Kitdb al-Ta bir

19. Kitab al-Nu'it

20. Kitdb Fadd'il al-Qur'én

21. Kitab al-Mandgqib

22. Kitdb al-Khasd'is

23. Kitab al-Siyar

24. Kitdb ‘Amal al-Yawm wa 'lI-Lailah
25. Kitdb al-Tafsir
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Nasd'i's Sunan has been translated into the Urdu language by *Allima Wahid
al-Zamén. This work consisting of three volumes was printed by Islami

Akadami Lahore, Pakistan and was published in 1985.
3.8 MANUSCRIPTS OF THE SUNAN

The first part of Sunan Nasé' is to be found in the public library of Rabit,
Morocco. If contains marginal notes and some of the pages are repeated. This
manuscript is transcribed in the maghribi (cf. glossary) script. The second part
was transcribed in the year 586 A H. It is also to be found in the public library
at Rabét (Jami a 1985: 11/727).

3.9 THE COMMENTARIES OF THE SUNAN

Nas@''s Sunan did not attract many commentators. Thas, Suyiiti [d. 911 A.H.]
stated that the Sunan did not have any noteworthy commentary for
approximately six centuries (Aqil n. d.: 51). Upto the present, the following

commentaries have been writien - with the published ones given priority:
3.9.1 ZAHR AL-RUBA “ALA 'L-MUJTABA
This was written by Jalal al-Din Suyiiti, who was a Shafi'i scholar. The

commentary is from a juristic perspective and was published several times on
the margin of the Sunan in the Arab States and Pakistan.

111




3.9.2 HASHIYAH SINDHI

This was written by Mubammad b. “Abd al-HAd? Sindhi [d. 1138 A H.]. It was
more detailed than Suyfiti's work because the author explained many difficult
words and also commented on the diacritical marks (Mazahirf 1979: 258). It

was published several times on the margin of the Sunan in the Arab States and
Pakistan.

3.9.3 SHARIH IBN AL-MULAQQAN

It was compiled by “Umar b. “Ali b. Muhammad [d. 804 A H.]. He completed
one volume and entitled it Zawd'id al-Nasd'i “Ald al-Arba’ah. In this work he
only commented on those Ahadith of the Sunan which were not found in
Sahih Bukhdri, Sahih Musiim, Sunan Abii Dadwid and Jémi" ai-Tirmidhi. This
work is lost (Mazahiri 1979: 258-259).

3.9.4 AL-HAWASHI 'L-JADIDAH

This was written by Nadhfir Ahmad al-Dahlawi, who was a student of Sayyid
Muhammad Husain of Delhi. The commentary was printed by the Ansari Press
in Delhi in the year 1315 A H. It is an addition to the commentaries of Sunyiiti
and Sindhi, hence the title CAgil n.d.: 53).

3.9.5 AL-TA'LIQAT AL-SALAFiYAH

It was written by “Alldma Muhammad *Ata' Alldh Hanif al-Awritsari. The
author, in his approach, has been critical of the Hanafi school of jurisprudence
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(Aqil n.d.: 54). The significant characteristics of this commentary are:
a) The list of significant discussions, together with their relevant
Abadith numbers, is stated at the beginning.
b) He discusses the sanad in detail and also comments from a juristic
perspective.
¢) He also presents a perspective by different traditionists on the
comparative deductions from Ahadith, This commentary has been

reprinted several times in Pakistan.
3.9.6 HASHIYAT AL-SUNAN

This was compiled by Moulind Muhammad Ishfiq al-Rahmin al-Kandhalwi
[d. 1377 A.H.]. It was a summary of Suyiifl and Sindhi's commentaries
although the author evaluated several chains of transmission. The first
publication by Maktabah Rahimiyah appeared in Delhi 1350 A.H. (Agil n.d.:
53-54).

3.9.7 AL-FAYD AL-SAMA'{ "ALA SUNAN AL-NASA'i

It is a collection of lectures delivered by Mouldnd Rashid Ahmad Gangohi [d.
1323 A.H.]. Thereafter, Mouldnd Muhammad Zakariya [d. 1401 A.H.] added
his notes to it. Finally, Mouldnid Muhammad “Aqil, a lecturer at Mazahir
*Ulém in Sahéranpur, India, edited this work and thus far one volume has been
published CAqil n.d.: 54).
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3.9.8 BADHL AL-THSAN BI TAQRIB SUNAN AL-NASA'f

This commentary was compiled by Ab# Ishiq al-Huowayni al-Athari. To date
only one volume has been published by Maktabah al-Tarbiyah al-Islamiyah,
Talibiyah in 1990. According to modern day traditionists like Albani, this will
be the best commentary on Sunan Nasé'i, provided the anthor maintains the
style adopied in volume one. The latter has discussed every narrator who is
included in the chains of transmission and has furthermore stated where the

varions traditions could be found in other collections of Hadith.

Hereunder is a list of the commentaries of the Sunan which are wnpublished to
date:

3.9.9 AL-IM AN Fi SHARH SUNAN ABU *ABD AL-RAHMAN

This was written by “Ali b. “Abd Allah al-Andalfisi who is known as Ibn al-
Ni'mah [d. 567 A.H.] CAqil n.d.: 52).

3.9.10 SHARH SUNAN AL-NASA'f

It was compiled by Muhammad b. “Ali 'I-Damashqi [d. 765 A.H.]
CAqil n.d.: 52-53).
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3.10 THE NARRATORS OF THE SUNAN

The names of students who transmitted Nasd'i 's Sunar from him are:

1. Abd Bishr al-Dawlabi [d. 320 A.H ]

2. Hamzah al-Kinéni [d. 357 AH]

3. Al-Hasan b. al-Khidr al-Suyfi [d. 361 AH]

4. Abd Bake b, al-Sunni [d. 364 AH]

5. Abu'l-Qasim al-Tabarini [d. 360 A.H.]

6. Muhammad b. Mu 4dwiyah b. al-Ahmar al-Andaliisi [d. 358 A.H.]
7.  Al-Hasan b, Rashiq [d. 370 AH]

8.  Muhammad b, *Abd Allah b. Hayawiyah [d. 306 A.H.]

9. “Abd al-Karim b. Nasd't [d. 344 AH)]

10. Mihammad b, Qfsim al-Andaliist [d. 327 A H]

11. “Alib, Abé Jafar al-Tahawi [d. 361 A.H.]

12. Abf Bakr Ahmad b, Muhammad b. al-Muhandis [d. 385 AJH.]

A maiter to be taken into consideration regarding the above is that care was
not always taken to clarify whether they transmitted A/-Sunan al-Sughrd or
Al-Sunan al-Kubrd (Robson 1956: 40).

A discussion on six selected narrators follows since they received the entire

Sunan from Nasd'i (Robson 1956: 59).
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3.10.1 IBN AL-AHMAR'S VERSION

Abfi Bakr Muhammad b. Mu'4wiyah, known as Ibn al-Ahmar, hailed from
Cordova. He set out on his travels to the cast in 295 A.H. He went as a
merchant to India, but lost property worth 30 000 dinars in a shipwreck. Ibn
al-Ahmar returned to Spain in 325 and died in 358 at an advanced age. He met
Nasd in Egypt in 300, and is reported to have been the first to bring his
collection of traditions to Spain and make it known publicly. Iba al-"Imad
specifies that the work he received was Al-Sunan al-Kubré (Robson 1956: 40-
42). It should be noted that Ibn Ahmar was the main transmitter of Nasa'3 's Al-
Sunan al-Kubrd, whilst Ibn al-Sunni [d. 364 A .H.] was the most important
transmitter of Al-Sunan al-Sughré (Mazéhiri 1979; 251).

Abii Bakr b. Khair [d. 575 A.H.] received Ibn Ahmar's text through three

different chains of transmission. These chains are as follows:

1. Ibn Khair - Abfi Muhammad b. *Attab - Muhammad b. *Attab -
"Abd Alldh b. Rabi" - Ibn Ahmar, i

Z: Ibn Khair - Shurayh “Abd Alldh b, Ism#'il - Isma'il b,
Muhammad - Sa'id b. Mohammad - Ibn Ahmar.

3. Ibn Khair - Abu '-Hasan Yfinus - “Abd al-Malik b. Sarrdj - Abu
'1-Walid Yiinus - Ibn Ahmar (Robson 1956: 41).

3.10.2 MUHAMMAD B. QASIM'S VERSION

Muhammad b. Qésim b. Muhammad b. Qasim b. Sayyir, born on Thursday,
13th Juméda II (cf. glossary), 263 A.H., also hails from Cordova. He travelled
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to the east in 294 and retumed afier four years and fovr months. During his
travels he heard traditions in different countries from 163 men, amongst them
was Nasi'li whom he met in Egypt. He had a great treasure of traditions and
was considered to be a reliable anthority and died towards the end of 327. Ibn
Khair remarks that what Muhammad b, Qasim and Iba al-Ahmar heard were
the same reports, except that Ibn al-Ahmar did not have Kitdb Fadd'il "Ali b.
Abii Talib Wa Khasd'isuhu and Kitdb al-Isti’ddhah, which were both in
Muhammad b. Qasim's copy. The former is not part of the Sunan, but the
latter is the second last chapter of the work. According to Ibn Khair, Tbn

Ahmar's version is therefore defective (Robson 1956: 45-47).

Ibn Khair received Muhammad b. Qésim's text through four different chains

of transmission. These chains are as follows:

1. Ibn Khair - Shurayh - “Abd Alldh b. Ism&'il - Ibn al-Ahdab -

| Lakhmi - Muhammad b. Qésim.

2 Ibn Khair - Mohammad b. Ahmad - Ghassani - Abu 'I-"Asi

| Hakam - “Abbas b. Asbagh - Muhammad b. Qasim.

3.  Ibn Kbair - Abti Muhammad b. *Attab - Muhammad b."Attab -
Muhammad b, Sa’id - "Abbés b, Asbagh - Muhammad b. Qasim.

4.  Ibn Khair - "Abd al-Malik b. "Abd al-"Aziz - “"Abd al- Aziz

| Lakhmi, Abii "Umar Ahmad, Abii "Abd Alldh Muhammad, “Abd

Alldh b. "Ali - Muhammad b, Ahmad - Lakhmi - Muhammad b.

Qiasim (Robson 1956: 46).
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3.10.3 HAMZAH'S VERSION

Hamzah b. Muhammad b. “Ali b. al-"Abbis Abu '-Qasim al-Kinani al-Misri
was born in Egypt in 275 A H. He first heard of Nasa'i in 295 A H. and set
out on his travels in 305 A.H. Hamzah is credited with having been in the
highest rank for his knowledge of traditions. None of his contemporaries in
Egypt superseded him in this field. He died in Dhu '1-Hijjah, 357 A.H.
(Robson 1956: 47), |

Ibn Khair received Hamzah's text through two chains of transmission which
are as follows:
1. Ibn Khair - Abfi Muhammad b. *Attib - Muhammad b. “Attab -
Muhammad b. Sa'id, Sa'id b. Salamah - Muhammad b. Ahmad b.
Yahyi - Hamzah.
2 Ibn Khair - Lakhmi - Qaisi - Ghassani - Tarabulusi - Qabisi -
Hamzah (Robson 1956: 48).

3.10.4 IBN HAYAWIYAH'S VERSION

Abu I-Hasan Muhammad b. *Abd Allsh b. Zakariya b. Hayawiyah al-Nisabfiri
al-Misri was an authority on legal matters who belonged to the Shifi 1 school.
He travelled to Egypt with his paternal uncle, Yahyé b. Zakariya '1-A'raj [d.
307 A.H.], and settled there. He was born in 273 A.H. (Robson 1956: 50).
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Ibn Khair received Ibn Hayawiyah's text through a single chain of

transmission, It is as follows:

i Ibn Khair - Asadi - Qarawi - "Ali b. Munir - Ibn Hayawiyah
(Robson 1954: 48).

3.10.5 IBN AL-MUHANDIS'S VERSION

Ibn Khair gives his name as Abii Bakr Ahmad b. Muhammad b. Isma'il al-
Muhandis. Ibn Hajr referred to him as Abfi Bakr Ahmad b. Muhammad b. al-
Munhandis. It is possible that Ibn Khair had omitted the "Ibn" by an oversight.
Ibn al-Muhandis had a reputation as a pious and authoritative traditionist who
lived in Egypt, and died in 385 A.H. The date of his birth is not known
(Robson 1956: 52).

Ibn Khair received Ibn al-Muhandis’s text through a single chain of

transmission. It is as follows:

1. Ibn Khair - Abi Muhammad b. *Attab - Ma afiri - Ibn al-
Muhandis (Robson 1956: 48).

3.10.6 IBN AL-SUNNIi'S VERSION

Abmad b. Mubhammad b. Ishéig Ibn al-Sunni Abé@ Bakr al-Dinawari was a jurist
of the Shifi'1 school. He was a great traveller, and acquired traditions in
different countries. Both Dhahabi and Subki say it was he who abridged the
Sunan known as Al-Mujtabd. He died at the end of 364 A.H. at an age
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exceeding 80 years. An interesting detail about him is given by his grandsoﬁ,
Abli Zur ah Ravh b. Muhammad, who quoted his paternal uncle, “Ali b,
Ahmad b. Muhammad as saying that whenever Ibn al-Sunnf transcribed a
tradition, he placed his pen in a holder, raised his hands and supplicated to
Allah (Robson 1954: 54).

He was named Ibn al-Sunnf because his family members were devoted
followers of the Sunnah and detested bid “ah (cf. glossary) (Agil n.d.: 45).
Maraghi received Ibn al-Sunni's text throu gh a single chain of transmission.
It is as follows:
Mardghi - Magdisi - Diy4' 1-Din - “Abd al-Ghani - Khiraqi - Déni -
Kassir - Ibn al-Sunni (Robson 1956: 53).

As previously indicated, there is a dispute amongst the traditionists with
regard to whether the abridgement of Al-Sunan al-Kubré was undertaken by

e

Nasd'i or Ibn al-Sunni, However, there is consensus amongst the scholars that

the various editions of Sunan al-Nasé'i published currently are according to

Ibn Sunni's version (Agil n.d.: 54-55).
3.11 CONCLUSION

After providing a classification of the types of Ahadith works, Nasi'{'s Sunan
has been placed in the twenty-eighth category. The Sunan al-Sughrd was an
abridgement of the Sunan al-Kubré but with stringent conditions that relate to
the anthenticity of the Ahadith.
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Nasd'l had an added advantage, being a successor of the major scholars in the
field of Hadith. He, therefore, benefitted from their methodologies and
compilations. The major works of Bukhari and Muslim were inclusive- of
Ahadith of an absolutely impeccable nature. Thus, Nasa'l had the option of
recording Ahadith whose narrators were of lower standards than those
reported in the works of Bukhari and Muslim. Nasi't's work was necessary
since he compiled Ahéadith that were not codified in other sources. The
essential characteristics of the Sunan are highlighted. The first five of these
are directly related to the text, whilst the sixth deals with Divine counsel and
the seventh relates to well-structured and thematic approach vsed by Nasa'l in

his magnum opus.

Regarding the various editions of the Sunan, six were available and the almost
total agreement of the narrators and narrations in these, shows that an accurate
text of Nasa'l's Sunan is extant. Only two manuscripts, each inclusive of one
part, but jointly comprising the entire Sunan, have been traced to exist in
Morocco. Any further findings of manuscripts of the Sunar would be

invaluable in the verification of the presently available works.

Though commentaries of the Sunan are available, these are relatively few as
compared to commentaries of other Ahadith works, viz., Bukhéri's collection.
Some of these represent only short annotations of the Ahadith. The trend that
not many scholars wrote commentaries upon works like that of Nasa't and
others of an equal or lower standard seems to be the general conduct of
scholars in this field during all eras. A number of scholars have received the
Sunar from Nasi'i énd it is thus fortunate that their narrations have been

preserved accurately and authentically for later generations.

121




The next chapter concentrates on a study of seven Ahidith that have within
the chain of their narrations weak narrators. Due to this the authenticity of
these Ahadith are questioned by discernin g and critical scholars. This study is
noteworthy and based upon the premise that the work of Nasi'i has been
accurately narrated. This conclusion has been drawn after a study of the

various editions and narrations,
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CHAPTER FOUR

A CRITICAL APPRAISAL OF THE CHAINS OF TRANSMITTERS
WITH WEAK LINKS IN NASA'I'S SUNAN

4.1 INTRODUCTION

Séven Ahidith have been selected at random from Al_lﬁ(ﬁlj that are narrated
through chains of narrators inclnding weak or discredited reporters. "Weak"
or "discredited” are technical terms associated with such narrators and these
will be elucidated later. The narrators are briefly discussed and a short
conclusion is also appended to each of the Hadith presented. These have been

sclected for appraisal of the weak narrators.

The term "weak narrators” is a classification underscoring the narrative
standard of any narrator. The contributing factors could be, weakness of
memory, committing errors during narration, totally forgetting in later life all
that which he had narrated during his earlier life. Where relevant the
appropriate types of weaknesses will be exemplified.

The grading of narrators has been included since it has been done in
conformity to the standards developed and codified by Ibn Hajr. No other
system of grading has as yet been developed. The extensive scope of such a
development has made it possible to accept the criteria applied by scholars
following Ibn Hajr. It shounld be noted that if differing standards were applied
by various scholars, the evaluation of each Hadith will be inconclusive - not

only to the Hadith recorded by Nasa'i, but those by other scholars as well.
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The definitions relating to the various types of Ahadith have been simplified
to facilitate an understanding of the grading of Ahadith.

4.2 SYSTEM OF GRADING

A man who committed many mistakes in transmitting the Hadith was called
'weak', If he narrated a Hadith alone and no other scholar could verify his
narration, then the Hadith cannot be accepted, for it is suspected of having a
mistake in its transmission. However, if another scholar, though himself a
weak narrator in terms of scholastic achievement, transmitted a Hadith which
agrees with the meaning and the sense of the early Hadith, then it would be

accepted, though it would be placed in a very low grade (Azami 1977: 59).

A system of grading was worked out to place the Magbfil (cf. glossary) or
Mardiid (cf. glossary) statements of scholars. The later scholars have been
more refined in grading. Whereas carlier ones have four grades, the later
scholars suggested six. Given below are the gradings of Ibn Hajr [d. 852
A.H.], the compiler of Fath al-Béri, a commentary on Sakih Bukhdri. He
placed the reporters in twelve categories (Azami 1977: 59-60):

L Sahébah - the companions of the Prophet (S.A.W.).

2. Thigah thabt - those scholars who have been awarded the highest
marks, such as thigah thabt or awthaq al-nas, meaning the most
truthful and accurate scholars.

3. Those who have been awarded good grades without being given
superlative degree, such as thigah (trustworthy), mmtgin

(accurate) etc.
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10.

11.

12,

Those whose position is less than grade three, snch as sadiig
(truthful).

Those whose position is lower than number four and given a
grade like sadfiq yahim (truthful, but occasionally committing
mistakes).

The one who transmitted a litile knowledge, and there is no proof
of this being unreliable, nor do we have any positive proof of his
high accuracy, is called magbil (acceptable). If his narration is
verified by some other scholars’ statements he would be named
layyin (mild).

One who has more than one student who transmitted Ahadith
from him, but scholars did not verify him, is called majhiil al-hél
(meaning one whose integrity is not verified), in other words one
whose reliability is externally evident, but about whose reliability
nothing is known.

One who has no credit from any scholar on his behalf and some
of the scholars have spoken against him is called da'if (weak).
One who is not known in scholastic circles at all except through
the narration of a single scholar is called majhiil (unknown).

One who has no certificate of credit at all from the scholars and
they have spoken against him giving reasons for their statements,
or one who cothitted many mistakes or was a transgressor and
did not meet tﬁc legal requirement of righteousness.

One who was charged with or blamed for forgery is called
muttaham bi 1-kadhib.

One who was named kadhdhab (liar) or wadda™ (forgerer).
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These gradings were mostly followed by later scholars. For every grade thei'e
are many terms that have been used by different scholars. This system of
grading resulted in the grading of Ahadith (Azami 1977: 60-61).

4.3 GRADING OF AHADITH

Hadith can be graded into two groups:
Accepted (magbfil) and rejected (mardiid)

The accepted ones may be divided into two groups:
Sahih (authentic)
Hasan (agreeable)

Both groups are further sub-divided into two groups:
Intrinsically authentic (Sahh li dhétih)
Extrinsically authentic (Sahih li ghairih)

Hasan li dhatih (intrinsically good)

Hasan li ghairih (extrinsically good)

In reality the last category is a weak Hadith which acquires strength from
other Ahadith which verify its authenticity (Azami 1977: 61).

4.3.1 Requirements for Hadith Sahih (authentic Hadith)
All the narrators must belong to grades one to three listed below:

1. Continuity of the chain must be preserved. This means that each

transmitter in the chain of transmitters mnst have met and heard from
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the transmitter from whom he narrates.

It should not be an isolated one, which means that a particular Hadith
must not be in contradiction with the narrations of the other authoritics
who were more in number while belonging to the same group or must
not be in disagreement with an authority who has higher reputation than
the one under discussion.

It should not have any hidden defect. For example, a trustworthy
scholar transmitted a Hadith as being the statement of the Prophet
(S.A.W.), while most of the scholars narrated the same Hadith as the
statement of the companion. Here it becomes clear that this particular
scholar committed a mistake in ascribing the statement to the Prophet
(S.A.W.). However, if one does not go into a detailed study of the
subject and only observes the single chain, the Hadith would appear to
be correct as the other conditions are fulfilled (Azami 1977: 62).

Hadith Hasan Lidhétih (intrinsically good)

e above mentioned conditiﬁns for Hadith Sahih are required for Hadith

| Hasan Lidhéatih, except that any one or all the narrators would be of grade

four, Sadiig, or other terms equal to it (Azami 1977: 62).

4.3.3

Hadith Hasan Lighairih (extrinsically good)

If the narrator of Hadith belongs to grade five or six and has some other
Ahadith supporting it either in form or in sense only, would have his narration
considered as Hasan Lighairih. However, if a chain of transmission consists of

ten authorities, and nine out of them belong to the second grade and only one
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of them belongs to grade eight, then the Hadith would be rejected. The overajl
acceptability is based on the weakest authority. Thus a single weak narrator
would result in weakening the Hadiih. If one of the narrators was labelled a
liar, and the rest of them were thigah (cf. glossary) and the Hadith is not
known through other channels, then it would be graded as maundii® (cf,
glossary). Even if it has been proved authentic by other Isnéd, the Hadith
would be said to be maudd® bi hidh4 al-Isnad, ‘spurious by this chain’ (Azaxm
1977: 62-63).

It is clear that the scholars in grading the Hadith studied the biography of
every narrator who took part in the transmission of it. Subsequently, they
verified the Hadith with other scholars' narrations on the same Hadith to
ascertain their reliability or otherwise, and then they passed their final
judgement after all possible precautions. This thorough research for
verification gave the scholars ample information about every scholar, how
many Ahadith he transmitted, and in how many cases did other authorities
verify Ahddith transmitted by him, and on the number of Ahidith transmitted
by him. If a narrator was graded as thigah, transmitted a few Ahadith (which
contradict the general sense of more authoritative Ahadith) which are limited
in number compared to the number of Ahidith that he had tfansmitted, if
would be accepted as Sahih Gharib (cf. glossary). However, if the narrator
was graded in the fourth or lower class, then that narration would be graded as
munkar (cf. glossary-). However, if the narrator frequently related Ahidith
which were not in agreement to most of the other narrations either in Isnid or
in the text, then the scholar would be graded as matrfik which means his
narrations will not be accepted and Ahadith transmitted by him cannot be
accepted to verify other scholars' Ahadith (Azami 1977: 63).
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In the Sunan of Nasi'i several Ahadith appear which have a single weak
narrator in their chain, Seven Ahidith with an analysis of the transmitters

highlighting the weak narrator are listed later in this chapter.

In the ensuing narratives haddathana was used by the traditionists in a very
wide sense. If a student read a book of traditions fo his teacher, he conld use
this word, or if the teacher read to his students from a book or from memory,
the same word was used to describe the channel of knowledge. Scholars like
Muslim, Nasa'i, "Abd Allih b, Mubarak, Abii Hanifah, Awza i, Shafi' 1 and
Abhmad b. Hanbal applied different verbs to these two different methods of
learmning; for example, when the teacher read to his students, then the students
would use the verb and the attached pronoun haddathani whenever they
transmitted thal particular tradifion, but when the siudent read to his teacher
then these scholars wonld use the verb and the attached pronoun akhbarana.
Generally this difference was not strictly observed by Bukhari and Malik
(Azami 1978: 293-294; " Abd al-Ghaffar 1986: 115).

The verb and the suffixed Yi of the first person haddathani is expressed by
the narrator when he, individually narrated a Hadith from the person who had
narrated it to him, whilst haddathan4 is a term expressed by the narrator when
he and others jointly narrated a Hadith from a person who had narrated it to
them. The words haddathani and akhbarani imply that the persons within the
chains of transmission met 6r were in actual physical proximity (Ahmad 1979:
59).
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However, “Ananah is the term used to express that one narrator narrates from
another, who in turn conld be narrating from another but with the possibility
that one or more narrators have been discarded between one narrator and the
other. Therefore, “An"anah is different from haddathan3 and akhbarana in that
the latter two forms refer to direct narration, whilst the former could refer to
both direct and indirect narration. The former thus allows the admission of
speculation within the chain of transmission while the latter does not allow for

such ambiguity (Ahmad 1979: 59).

4.4 A PREAMBLE TO THE CRITICISM OF WEAK AHADITH IN THE
SUNAN

Seven Abadith are cited from Nasd'?s Sunan, all of which include at least
one weak narrator in the chain of transmission. These have been selected on a
random basis from vaﬁons chapiers in order to highlight the comments of the
traditionists regarding these weak narrators and to evaluate why Nasi'l
included these Ahédith in his magnum opus. This evaluation is an addition to
scholarly research by erudite scholars of Hadith. The "standards of criticism”,
which are accepted and regarded as having authoritative influence for
criticizing mnarrators are found to be unsubstantiated when applied to
individuals. Opinions by authorities in the field of authenticating and
discrediting were accepted without question and observed as the norm by
scholars. Therefore, any rational argument extended by latter-day scholars
against any such standard would be conmsidered as a digression from the
methodology applied by the earlier scholars. For this reason any innovated
methodology which conflicts with their standards for evaluating Hadith is
considered within the ambit of blasphemy. If this was not true, then the
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implications against the present narrators and records of thousands of ﬂadi’m
and the codifications of Islamic Jurisprudence would be enormous and lead to
the absurd conclusion that the present Isldmic legal codes are all subject to
scepticism since they were based on precepis that result in conflicting

interpretations,

The conclusion arrived at after reviewing the chains of transmission
containing the weak marrators, is that some of them were known to the
traditionist, but were considered unreliable because of the various criticisms
levelled against them by authoritative scholars. However, the other
transmitters were unknown to the traditionists, and therefore also included in
the category of the weak reporters since it was safer to include them in this
category than to include them in the category of the reliable narrators. This
view is lurther substantiated by the Ahidith that were narrated on the
authority of unknown transmitters, since these Ahadith were generally found
to provide rulings that were in conflict with those inferred from Ahédith that
were narrated by reliable reporters. Thus, some of these chains which inclnded
weak or unknown transmitters were accepted and recorded by Nasd'i, since the

text of the Hadith was acceptable.

Alternatively, it could be inferred that Nasi'i inclnded the weak Ahidith in his
Sunan for the following reasons:
1. He recorded unreliable narrations since he probably did not
receive more authentic Ahadith which refuted the implications of

his recordings.
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2.  Occasionally Nasa'i did not classify doubtful traditions in his
Sunan as unacceptable, in order to be cautious against classifying

a Hadith as unacceptable solely because a narrator was unknown.

3. I the narrator was considered as unknown by the traditionists and
known to Nasi'i, then it could be concluded that the traditionists
rejected the Hadith on the basis of their doubt regarding the
unknown transmitter. However, Nasa'l has accepted and included
the narrative becaunse of his knowledge regarding this narrator

which others consider unknown.

4, If the Hadith was reported by another traditionist through an
authentic chain, this makes it acceptable.

. The Hadith was reported by many traditionists, whose narrations
include the weak narrator. If this be the case then the Hadith is
classified as extrinsically authentic. Forthermore, Nasi'f's
acceptance of the Hadith does not imply that it gains general
acceptance, because other reliable narrations have implications
that are in conflict with those deduced from the Hadith cited by

Nasi'l
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4.4.1 HADITH ONE
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CHAIN: Nasi'i - akhbarana - Fadl b. Sahl - haddathani - Abu 'I-Jawwab -
haddathand - "Ammar b. Ruzaig - "an - Ab1 Ishdq - "an - Ibrihim b. Muhdjir -
“an - Mujahid - "an - Ibn "Umar said:

TEXT: I observed the Prophet (S.A.W.) twenty times, He recited the 109th
and 112th chapters in the two genuflexions after the maghrib (cf. glossary)

prayer and in the two genuflexions before the fajr (cf. glossary) prayer
(Nasa'i 1992: 1/511).

The above Hadith has been recorded by the following traditiomists:

1. Tirmidhi 1987: 11/276.
2. Tbn Majah n.d.: 1/363.
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4.4.1.1 AN ANALYSIS OF THE CHAIN OF TRANSMITTERS

NAME: Fadl b. Sahl b. Ibrahim A'raj al-Baghdidi. He hailed from Khurisin
and was truthful and belonged to the eleveath caiegory. He died in the year
255 A .H. (Ibn Hajr 1985: 275).

NAME: Abu 'I-Jawwib, This was his agnomen and his name was Ahwas b.
Jawwdib al-Dabbi. He hailed from Kiifah and was truthful and occasionally
speculated and belonged to the ninth category. He died in the year 211 A H.
(Ibn Hajr 1985: 25).

NAME: "Ammér b. Ruzaiq al-Tamimi. His agnomen was Abu 'l-Ahwas. He
was a Kifan who was reliable and belonged to the eighth category. He died in
year 159 A_H. (Ibn Hajr 1985: 250).

NAME: "Amr b. “Abd Alldh al-Hamd4ni. His agnomen was Abii Ishiq . He
was a very reliable transmitter, a pious person and belonged to the third
category. He died in the year 129 A H. (Ibn Hajr 1985: 260-261).

NAME: Mujahid b. Jabr. His agnomen was Ab@ Hajjij. He was a very
reliable reporter and an authority on the exegesis of the Qur'an. He belonged
to the third category and died in the year 101 A.H. at the age of 83 (Ibn Hajr
1992: 520).

NAME: "Abd Alldh b. “Umar b. Khattdb al- Adawi His agnomen was Abi
"Abd al-Rahmén. He was one of the senior transmitters of Hadith from the

Prophet (S.A.W.). He died in the year 73 A H. (Ibn Hajr 1992: 315).
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4.4.1.2 THE WEAK NARRATOR

n | NAME: Ibrihim b. Muhéjir b. Jabir al-Bajali '1-Kafi. Ibn Hajr (1992: 94)
X I stated that he belonged to the fifth category and had a weak memory.

1. Yahya b. Sa'id al-Qattén and Ibn “Adi have stated that he was not
. strong in Ahadith.

v 2. Ibn Hibban states that he committed errors (Dhahabin.d.: 1/67-
; 68). |

3, Nasi'l stated that he was not a strong reporter (Nasd'i 1992:
: IV/95).

4.4.1.3 CONCLUSION

l Most of the traditionists have discredited him as he had a weak memory, thus
his traditions are not acceptable to them. Nasé'i has narrated three Ahadith

; through his transmission. Besides the above Hadith the remaining two are:

l a) CHAIN: Nasa'i - akhbarand - Ahmad b. Sulaimén - “an - “~Ubaid Allah -
haddathani - Isrd'll - “an - IbrAhim b. Muhdjir - “an - Mujdhid - “an - Raft" b.
Khadij (Nasa'l 1992: IV/44).

| b) CHAIN: Nasa'i - akhbarani - Muhammad b. Mu dwiyah b. Mélaj -
haddathani - Muhammad b. Salamah al-Harrdni - “an - Abi Ishaq - "an -
Ibrihim b, Muh4jir ~an - Ismi'il - “an - "Abd Allah b. *Amr b. al-" As (Nasa'i
1992: 1V/94-95).

I
This Hadith has also been narrated by Tirmidhi and Ibn Madjah, but Ibrdhim b.
Muhéjir's name does not appear in their collections. However, Nasa'f's text
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does not totally conform to that of Tirmidhf or Ibn Mijah. The discrepancy 1s
that according to Nas&'f the reporter observed the Prophet (S.A.W.) twenty
times, whilst in Tirmidhi and Ibn Méijah the narrator observed the Prophet
(S.A.W.) for a month. Thus, this Hadith is acceptable as it was reported by
other traditionists Mﬁugh an authentic chain.
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4.42 HADITH TWO
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CHAIN: Nasi'il - akhbarané - “Abdah b. “Abd Alldh - haddathané - Zaid b.
Hubéab - haddathani - Aflah b. Sa'id - haddathan4 - Buraidah b. Sufyédn b.
Farwah Aslami - “an - Mas @id.

TEXT: The Prophet (S.A.W.) and Abii Bakr passed me and Abii Bakr said to
me, "O! Mas fid, go to Abfi Tamim, his (Mas"{id's) master, and tell him to
carry us on a camel and send food and a guide to lead us". I went to my

master and informed him. He sent me with a camel and ample guantity of

milk, Then I took them to an isolated road. The prayer time approached and
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the Prophet (S.A.W.) led the prayer and Abfi Bakr stood on his right hand side
and I knew Isldm and was with the two of them. So I came and stood behind
the two of them. Then the Prophet (S.A.W.) shoved the chest of Abéi Bakr and
we stood behind him (Nasi'l 1992: 1/ 419-420).

The above Hadith has been recorded only by Nasi'l amongst the six authentic

compilers.

4.4.2.1 AN ANALYSIS OF THE CHAIN OF TRANSMITTERS

NAME: "Abdah b. *Abd Alldh al-Saffar al-Khuz4". His agnomen was Abd
Sahl Basri. He hailed from Kifah and was a reliable transmitter. He
belonged to the eleventh category. He died in the year 258 A H. (Ibn Hajr
1985: 223).

NAME: Zaid b. Hubdb. His agnomen was Abu 'I-Husain and belonged to the
ninth category. He hailed from Khurésin and was truthful although he
committed errors when narrating the traditions of Sufyan Thawri (Ibn Haijr
1985: 112).

NAME: Aflah b. Sa'id al-Anséri 1-Qubd'i. He was truthful and belonged to
the seventh category. He died in the year 156 A H. (Ibn Hajr 1985: 38).
NAME: Mas'tid b. Hubairah was the client of Farwah al-Aslami He was a
companion of the Prophet (S.A.W.) and narrated a few traditions from him.
(Ibn Hajr 1992: 528).
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4.4.2.2 THE WEAK NARRATOR

NAME: Buraidah b. Sufydn b. Farwah al-Aslami 'I-Madani. The following
traditionists have discredited him (Dhahabin.d.: 1/306):
1.  Bukhéri stated that he is weak.
2. Abf Dawfd said that he is not up to standard and he used to
criticize "Uthmén, the third caliph.
Daraquini stated that he was abandoned.
4.  Ibn Hajr (1992: 121) said that he was not a strong reporter and
was a Shi "ah (cf. glossary).
5.  Nasé'l (1992: 1/420) said that he was not a strong transmitter in
Hadith.

4.4.2.3 CONCLUSION

The above tradition is the only one that Nasé'i has transmitted through
Buraidah b. Sufyfin and immediately commented after the Hadith that
Buraidah is a weak reporter. Most of the traditionists have concurred with
Nasi'i. He recorded this Hadith since he probably did not receive more

authentic Ahadith which refuted the implications of his recordings.
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4.4.3 HADITH THREE
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CHAIN: Nasa'i - akhbarané - Ishiq b. Ibrihim - akhbaran3 - Bagiyah b.
Walid - haddathani - Thawr b. Yazid - “an - Salih b. Yahya b. Migdam b.

Ma’ dikarib - from his father - from his grandfather - “an - Khalid b. Walid -
heard the Prophet (S.A.W.) saying:

TEXT: It is not permissible to eat the flesh of horses, mules and donkeys
(Nasa'? 1992: IV/230).

The above Hadith has been recorded by the following traditionists:

1. Abf Dawiid n.d.: IV/151.
2. Tbn Méjah n.d.: 11/1066.

140




r

4.4.3.1 AN ANALYSIS OF THE CHAIN OF TRANSMITTERS

NAME: Ishiq b. Ibrahim b. Makhlad. His agnomen was Abi Muhammad. He
was an independent jurist, a reliable transmitter and a companion of Ahmad b.
Hanbal. He died in the year 238 A H. (Ibn Hajr 1992: 99).

NAME: Baqiyah b. Walid b. S&'id b. Ka'b. His agnomen was Abfi Yuhmid.
He was a truthful transmitter and belonged to the eighth category. He died in
the year 197 A H. (Ibn Hajr 1992: 126). |

NAME: Thawr b. Yazid. His agnomen was Abéi Khilid Himsi. He was a very
reliable transmitter and belonged to the seventh category. He died in the year
150 A H. (Iba Hajr 1992: 135).

NAME: Yahyé b. Migddm. He belonged to the fourth category (Ibn Haijr
1992: 597). Dhahabi (n.d.: IV/410) states that no scholar narrates from him
except his son Sélih.

NAME: Migdédm b. Ma'dikarib b. “Amr Kindi He was a famous companion
of the Prophet (S.A.W.) and had settled in the Levant. He died in the year 87
A H. at the age of 91 (Ibn Hajr 1992: 545).

4.4.3.2 THE WEAK NARRATOR
NAME: Silih b. Yahya b. Migdam b. Ma' dikarib Kindi.
He was a very weak narrator (Ibn Hajr 1992: 274).

.4 Bukhari said that he was a defective reporter (Dhahabi n.d.:
11/304).
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4.4.3.3 CONCLUSION

Nasa'l accepted the same tradition of Silih in two different places without
commenting on them (Nas'i 1992: IV/ 230). These traditions are rejected by
most of the traditionists as S4lih and Yahyé are questionable transmitters,
Nasa'1 (1992: 1V/229-230) has recorded five traditions with different chains of

transmission regarding the permissibility of horse-meat.

This Hadith is also recorded by Abé Dawéid and Tbn M4jah. They incloded
Sélih, the weak narrator, in their respective chains. Therefore, this Hadiih is
classified as extrinsically anthentic.
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4.4.4 HADITH FOUR

S o setl Llaa B el cge g Al s g ouge Upaal

Spuie (B A6 ol or A we i Y e 0 B e Jg o
lids g ady Lete ), adyd Jo¥ Baawd) saw M plSs digall
Do) U gty Ma o e o geay! olB S W oSl agag
G sp M, dati Tund 5t o8 ¥ atest hogay O 8, datey dad
) me JBy datay whe o ouly: Q) JBy dates o) oculy ol o

uhqrjqu_lcdﬂiulmﬂ” d_,.u.r_, ._‘:_\9_’_,:“0{.;& b

CHAIN: Nasa'i - akhbarand - Miisd b. “Abd Alldh b. Miisa '1-Bagsri -
haddathané - Nadr b. Kathir Abdé Sahl al-Azdi.

TEXT: “Abd Alldh b. Taus performed prayers by my side at Mina in Masjid
al-Khaif. When he prostrated the first time and raised his head from
prostration, he raised his hands towards his face; so I objected to this (raising
of the hands to the face after prostration). 1 said to Wuhaib b. Khalid that this
(person) is doing something which I have not seen anybody else do. Wuhaib
told him, 'You are doing something which we have not seen anybody else do'.
*Abd Alldh b. TAus responded, 'I saw my father doing it'. And my father said:
'l saw Ibn “Abbés doing it'. And "Abd Alldh b. “Abbas said: T observed the
Prophet (S.A.W.) doing it' (Nasa'i 1992: I/581).
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The above Hadith has been recorded by Abfi Dawiid n.d.: 1/474.
4.4.4.1 AN ANALYSIS OF THE CHAIN OF TRANSMITTERS

NAME: Misi b. “Abd Alldh b. Miisa 'l-Khuza'i. His agnomen was Abi
Talhah. He hailed from Basrah and was an acceptable reporter and belonged
to the eleventh category (Ibn Hajr 1985: 351).

NAME: "Abd Alldh b. Téus b. Kaysén al-Yaméni, His agnomen was Abi
Muhammad. He was a reliable reporter and belonged to the sixth category.
He died in the year 132 A.H. (Ibn Hajr 1985: 177),

NAME: Wuhaib b. Khilid b. *Ajalin al-Bahili. He was a very reliable
reporter; however, in the latter part of his life his memory started failin g. He
belonged to the seventh category and died in the year 165 A.H. (Ibn Hajr
1985: 372).

NAME: Taus b. Kayséan al-Yaméni His agnomen was Abii *Abd al-Rahmén
al-Himyari. Some traditionists have said that his name was Dhakwan and his
honorary title was Téus. He was a jurist and a reliable narrator. He belonged

to the third category and died in the year 106 A.H. (Ibn Hajr 1985: 156).
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4.4.4.2 THE WEAK NARRATOR

NAME: Nadr b. Kathir.
The following traditionists have discredited him (Dhahabi n.d.: IV/262):
1. Bukhéri said that he narrated strange (munkar) traditions.
2. Ibn Hibbén severely criticized him for imputing spurious
traditions to reliable reporters.
3. Abf Hitim said that he was a weak transmittef.

4.4.4.3 CONCLUSION

Nadr b. Kathir was considered a weak reporter by the traditionists. Thus
Nasi'i reports only one tradition from him. However, he did not pass any
Jjudgement regarding him in theySunan.

This Hadith has also been reeprded by Abd Diawid. He included the weak

narrator in his chain of transmission. Thus this Hadith is classified as

exirinsically authentic.
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4.4.5 HADITH FIVE
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CHAIN: Nasad'i - akhbarani - Muhammad b. *Abd Alldh b. Yazid -
haddathand - my father - haddathand - Haywah and someone else -
haddathand - Salim b. Ghailén al-Tujibi - heard - Darrdj Abu 'I-Samh -
heard - Abu 'I-Haytham - heard - Abii Sa'id - heard - the Prophet (S.A.W.).
TEXT: I seek the protection of Alldh from disbelief and debts. A person
asked, "O Messenger of Alldh, have you equated debts with disbelief” ? The
Prophet (S.A.W.) replied, " Yes" (Nasd't 1992: IV/658).

The above Hadith has been recorded oaly by Nasi'i amongst the six authentic
compilers.
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4.4.5.1 AN ANALYSIS OF THE CHAIN OF TRANSMITTERS

NAME: Mohammad b. Abd Allih b. Yazid al-Mugri. His agnomen was Abfi
Yahyi. He hailed from Makkah and was a reliable narrator and belonged to
the tenth category. He passed away in the year 256 A.H. (Ibn Hajr 1985: 306).
NAME: ‘Abd Alldh b. Yazid al-Makki. His agnomen was Abii "Abd al-
Rahmén al-Mugri. He was originally from Basrah and a very reliable reporter.
He belonged to the ninth category and was one of the senior teachers of
Bukhéri and passed away in the year 213 AH. (Ibn Hajr 1985: 194).

NAME: Haywah b. Shurayh b. Safwan al-Tujibi His agnomen was Abil
Zur ah. He hailed from Egypt and was a very honest narrator and jurist. He
belonged to the seventh category and died in the year 158 A H. (Ibn Hajr
1985: 86).

NAME: Silim b. Ghailan al-Tujibi 1-Misri. He was an acceptable transmitter
and belonged to the seventh category. He died in the year 151 A.H. (Ibn Hajr
1985: 115).

NAME: Sulaiméin b. “Amr b. ‘Ubaid al-Laythi. His agnomen was Abu 'I-
Haytham. Ie belonged to the fourth category and was a reliable reporter. (Ibn
Hajr 1985: 135).

NAME: Sa'db. Milik. His agnomen was Abfi Sa'id al-Khudri. He was a
famous companion of the Prophet (S.A.W.). He died in the year 74 A H. at
the age of 84 (Khatib n.d.: 598).
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4.4.5.2 THE WEAK NARRATOR

NAME: “Abd al-Rahmén. His title was Darraj. He belonged to the fourth
category and died in the year 126 A H. (Ibn Hajr 1985: 97).

The following scholars have discredited him (Dhahabin.d.: 11/24-25):
1. Nasa'l said that he was not strong and on another occasion stated
that his traditions were strange.
2 Ahmad b. Hanbal said that his traditions were strange.
Abii Hatim said that his traditions were weak.

4.4.5.3 CONCLUSION

The reason why mest of the traditionists discredited him was because of his
confusing. the texts of the various traditions. For example, in the above
tradition it is correct that the Prophet (S.AW.) sought the protection of Alldh
from disbelief and debts. However, to state that the Prophet (S.A.W.) equated
the two is crroneous, since in the entire corpus of Hadith there is not a single

transmission or transmitter to substantiate it.

Nasa' is justified in classifying Darraj as a weak reporter as most of the
traditionists have concurred with him, Nasa'f included this Hadith probably

because he did not receive more anthentic Ahadith,
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4.4.6 HADITH SIX
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CHAIN: Nasa'l - akhbarana - Ahmad b. Sulaimfn - haddathan - Yahyé b.
Adam - haddathani - Sufyén al-Thawri - “an - Hakim b. Jubair - “an -
Muhammad b. “Abd al-Rahméin b. Yazid - “an - his father - “an - *Abd Alldh b.
Mas'iid - Prophet (S.A.W.).

TEXT: Whosoever begs whilst he possesses that which enriches him, he will
come on the Day of Judgement with scratches or scars on his face. It was said,
O ! Messenger of Allah, "How much will enrich him or what makes him rich"?
The Prophet (S.A.W.) replied, "Fifty dirhams (cf. glossary) or its equivalent in
gold" (Nasa'i 1992: 111/102). |
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The above Hadith has been recorded by the following traditionists:

1. Abfi Dawiid n.d.: II/277-278.
2. Tirmidhi 1987: 111/40-41.
3. Ibn Majah n.d.: I/589.

4.4.6.1 AN ANALYSIS OF THE CHAIN OF TRANSMITTERS

NAME: Ahmad b. Sulaiméin b. “Abd al-Milik, His agnomen was Abu 'l-
Husain al-Rahiwi, He was comsidered as a very reliable reporter and he
belonged to the eleventh category. He passed away in the year 261 A.H. (Ibn
Hajr 1985: 13).

NAME: Yahya b. Adam b. Sulaimén. His agnomen was Abfi Zakariy3. He
hailed from Kifah, had a retentive memory and was one of the senior
traditionists and belonged to the ninth category. He died in the year 203 A H.
(Ibn Hajr 1985: 373).

NAME: Sufyan b. Sa’id b. Masriq al-Thawri His agnomen was Abii "Abd
Alldh. He hailed from Kiifah and was a jurist and traditionist par excellence.
He belonged to the sixth category and died at the age of 64 in the year 161
A H. (Ibn Hajr 1985: 128).

NAME: Muhammad b. “Abd al-Rahmén b. Yazid b. Qais al-Nakh'1 whose
agnomen was Abii Ja far. He hailed from Kiifah and was a reliable transmitter
who belonged to the sixth category (Ibn Hajr 1985: 308).

NAME: “Abd al-Rahmén b. Yazid b. Qais al-Nakh'i. His agnomen was Abii
Bakr. He was one of the senior traditionists and belonged to the third category.
He died in the year 83 A, H. (Ibn Hajr 1985: 211).
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NAME: ‘Abd Alldh b. Mas'ad. His agnomen was Abfi “Abd al-Rahméan al-
Hudhali. He was the sixth person to embrace Isldm and was the special
attendant of the Prophet (S.A.W.). He was considered by the companions of
the Prophet (S.A.W.) as one of the senior jurists. He passed away in the year
32 A H. (Khatib n.d.: 605).

4.4.6.2 THE WEAK NARRATOR

NAME: Hakim b. Jubair al-Asadi.
The following scholars discredited him (Dhahabi n.d.: I/583):
5. Nasd'l said that he was not a strong transmitter.
2. Ahmad b. Hanbal said that he was a weak reporter and narrated
munkar traditions,
3. Diraquini classified him amongst those who were abandoned.
4.  Shu bah stated that he fears the fire if he narrates from him,
5.  Ibn Hajr (1992: 176) stated that he was weak and criticized him
for being a Shi “ah.

4.4.6.3 CONCLUSION

Nasi'i was justified in criticizing him as he was a weak reporter and most of
the traditionists have concurred with him. This Hadith was also recorded by
Abt Dawiid, Tirmidhi and Ibn Méjah. They included the weak narrator in
their respective chains, Thus this Hadith is classified as exirimsically

anthentic,
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4.4.7 HADITH SEVEN
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CHAIN: Nasa'i - akhbarani - Ishig b. Ibrahim - akhbarand - Waki ® -
haddathani - Zakariyd b. Abi Za'idah - an - Mus'ab b. Shaibah - “an - Talqg b.
Habib - “an - "Abd Alldh b. Zubair - “an - *A'ishah - “an - the Prophet (S.A.W.).
TEXT: Ten (actions) are natural dispositions, trimming the moustache,
clipping the nails, washing the knuckles, lengthening the beard, (using) the
tooth stick, rinsing the nostrils, cleaning the armpits, shaving the pubic hair,
washing the private parts (after urinating and defecating). Mug ab states,
"And I forgot the tenth one, except that it be gargling” (Nasa'i 1992: IV/501).
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The above Hadith has been recorded by the following traditionisis:
1. Muslim n.d.: [/223.
2. Ab6 Dawiid n.d.: 1/44-45.
3. Tirmidhi 1987: V/85.
4. Ibn Majah n.d.: 1/107.

4.4.7.1 AN ANALYSIS OF THE CHAIN OF TRANSMITTERS

NAME: Ishaq b. Ibrihim b, Yiinus al-Minjanigi 'l-Warrdq. His agnomen was
Abfi Ya'giib al-Baghdidi. He settled in Egypt and was trustworthy and a
preserver of traditions. . He belonged to the twelfth category and died in the
year 304 A H. (Ibn Hajr 1985: 27).

NAME: Waki~ b. Jarr8h b. Malih al-Ruwisi. His agnomen was Abii Sufyéan.
He hailed from Kfifah and was trustworthy and a preserver of Hadith. He was
amongst the senior narrators of the ninth category and died in the year 196
A H. (Tbn Hajr 1985: 369).

NAME: Zakariyé b. Abi Za'idah Khilid b. Fayriiz al-Hamdin1 al-Wada'i. His
agnomen was Abfi Yahya 'I-Kifi. He was reliable and belonged to the sixth
category and died in the year 147 A H. (Ibn Hajr 1985: 108).

NAME: Talg b. Habib al-'Anazi hailed from Basrah. He was truthful and
belonged to the third category and died in the year 91 A H. (Ibn Hajr 1985:
158).

NAME: "Abd Alldh b. Zubair. His agnomen was Abfi Bakr. Both his name and
agnomen were conferred apon him by the Prophet (S.A.W.) and he was the
first child to be born in Madinah among the emigrants in the first year of the
migration. IHis parents, Zubair b. "Awwim and Asma” b. Abii Bakr, maternal
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grandfather, Abli Bakr and grandmother, Safiyah, were all companions of the
Prophet (S.A.W.). This distinction was enjoyed by none except “Abd Allih b,
Zubair. He died in the year 73 A H. when he was killed by Hajjaj b. Yéisuf in
Makkah (Khatib n.d.: 604).

NAME: "A'ishah b. Abd Bakr, the wife of the Prophet (S.A.W.). She was a
jurist, traditionist and linguist par excellence and narrated 2 210 Ahadith of
which both Bukhéri and Muslim narrated 174 in their respective compilations.
She passed away in Madinah in the year 57 A H. (Khatib n.d.: 612).

4.4.7.2 THE WEAK NARRATOR

NAME: Mus'ab b. Shaibah b. Jubair b. Shaibah b. *Uthméana al-"Abdari 'l-
Makki,
The following scholars have disparaged him (Dhahabin.d.: IV/120):

1. Ahmad b. Hanbal said that he narrated munkar Ahédith,
implying that he was an unreliable reporter who reported contrary
to what was narrated by a host of other trusiworthy reporters.
Abi Hétim stated that the traditionists dispraised him.
Déraquini did not assess him to be a strong reporter.
Abili Dawfid, after mentioning his Hadith, classified him as weak.
Ibn Hajr (1992: 533) said that he was soft in Hadith, implying
that he was weak.
6.  Nasd'l(1992: IV/503) said that he reported munkar traditions,

ok @ .
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4.4.7.3 CONCLUSION

Nasa'l records this Hadith through other chains of transmission. For example,
the following chain of transmission is recorded by Nasd'i - Qutaibah -
haddathani - Ab#i *Aw4nah - “an - Ab{ Bishr - “an - Talq b. Habib, The text of
the Hadith according to this particnlar chain of transmission is as follows:
TEXT: Ten (actions) are Sunnah: (using) a tooth stick, trimming the
moustache, gargling, rinsing the nostrils, lengthening the beard, clipping the
nails, cleaning the armpits, circumcision, shaving the pubic hair and washing
the posterior (Nasa'? 1992: IV/503).

Furthermore, Nasi'i states that the Hadith of Ja'far b. Iyas, whose agnomen
was Abii Bishr, was superior o that of Mus ab. This implies that the various
texts of the tradition are acceptable, although the chain of transmission
wherein the name of Mus'ab b. Shaibah appears was weak (Nasi'lt 1992:
IV/503). Nasd'irecords Mus' ab only twice in his Sunaen, once in the above

tradition and secondly in the following tradition:
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CHAIN: Nasi% - akhbarani - Muhammad b, Ism#'il b. Ibrfhim - haddathana -
Hajjij - haddathana - Ibn Juraij - akhbarani - ~Abd Alldh b. Musafi - Mug ab
b. Shaibah - akhbarahu - “an - “Ugbah b. Muhammad b. Hérith - “an - ~Abd
Alldh b. Ja'far - the Prophet (S.A.W.).

TEXT: Whosoever has doubt in his prayer should perform two prostrations
after the terminating taslim (cf. glossary) (Nasi'i 1992: I1/35).

This Hadith has been recorded in Muslim, Abé Dawfid, Tirmidhi and Ibn
Méjah, They included Mus"ab b. Shaibah in their respective chains. Thus this
Hadith is classified as extrinsically anthentic,
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4.5 CONCLUSION

Only seven Ahédith were selected for the appraisal of weak narrators that
were codified by Ibn Hajr. The principles related to the grading of the
Ahédith are uniformly applied by the scholars in this field.

In these Ahddith the common factor that contributed to the narrator

being disparaged was his weakness. The factors

relating to the classification of some of the Sunaen's Abadith as weak have
thus been established. These factors are also generally applicable in most of
the other weak Ahadith in the Sunarn. Thus it is not necessary that every weak

narrator be discussed for the purpose of this thesis.

It is now appropriate to make a thematic analysis of selected narratives of
Sunan Nasa'i, Twelve Ahédith are selected on the basis of four contemporary

topical issues and are analysed in the next chapter.
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CHAPTER FIVE

A THEMATIC ANALYSIS OF SELECTED NARRATIVES OF SUNAN
NASA'i

5.1 INTRODUCTION

The previous chapter focussed on the weak narrators of Nasi'i. This chapter
selects several of his authentic narratives for appraisal. The narratives pertain

to the following themes:

1. Social Justice and Equity

2. Women's Rights

3, FEthics in Business Transactions

4. The Oath of Allegiance and its Relevance in the Isldmic Social
System

The selection of the above themes have been motivated by their relevance to
contemporary issues. Since Islimic viewpoints are interpreted and deduced
from authentic traditions, it seems advisable to use selected narratives from
Sunan Nasé'i to analyse the above themes from a traditional perspgctive.
Inferences from such reliable traditions reflect the authoritative opinion to
which Muslims are bound. Certain narrations do allow flexibility due to
changing circumstances. Due to the Divine origin of these Ahadith, deviation

from acceptable interpretations would only lead io blasphemy.
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In discussing each of the following Hadith, the approach will be to cite thé
entire text in Arabic, followed by an English approximation of the Hadith.
Thereafter an analysis of the chain of transmitters is made. The analysis of the
chains of transmitters of these Ahaddith were retained for the following
reasons:
1. To clarify that all the narrators were acceptable and as such the
implications of these Ahddith have authoritative influence in the
Islémic legal framework. '
2.  The chains of transmitters serve as a citation of narrators who
rightfuolly deserve acknowledgement for their contribution to

transmitting the Ahadith.

This is followed by a general pragmatic analysis of the language of the
Hadith. Lexical, syntactical, semantic and stylistic analysis are made which
contribute to the meaning of Hadith in context. This clarifies issues relating to
legal matters. A definition of these terms stem from the fact that some of these
are legal jargon. Since Arabic is the primary language in which the Ahadith
appear, it is inappropriate to discard the Arabic texts and solely rely on
translations for understanding the message. Thus the Arabic texts are used as

a basis for inferring meanings.

According to “Aziz (1993: 171-172), the textual rhetoric and the interpersonal

rhetoric of the Hadith have a set of four principles as follows:
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1.  The Processibility Principle

The text of a Hadith is presented in a manner which makes it easy to

understand in time,

2. The Clarity Principle

The Prophet (S.A.W.) at all times retained a direct and transparent relationship
between semantic and phonological structure (i.e. between his text and
message), and avoided ambiguity.

3. The Economy Principle

Throughout Hadith Literature, including Nasi'i, it is noted that the Prophet
(S.A.W.) kept his text judiciously short without impairing the message. This
reduces the amount of time and effort in encoding and decoding a Hadith.

4, The Expressivity Principle

Every Hadith, in the use of Arabic, displays linguistic virtuosity and the
reporters of Hadith aspire to master and emulate the expressive use of the

Prophet’s (8.A.W.) text. They attain this aspiration in varying degrees.

Finally each theme ends with a conclusion.
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5.1.1 SOCIAL JUSTICE

5.1.1.1 HADITH ONE
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CHAIN: Nasi'i - akhbarané - Qutaibah - haddathani - Layth -*an - Ibn
Shihab -an - ‘Urwah - “an - *A'ishah.

TEXT: The Quraish became very worried about the Makhzimiyah lady who
had committed theft. They said: "Who will speak on her behalf to the Prophet
(5.A.W.)? They said: Nobody dares do that except Usamah b. Zaid who is
the beloved of Alldh's Messenger. When Usimah spoke to the Prophet
(S.A.W.), the Prophet (S.A.W.) said, Do you intercede to violate one of the
legal punishments of Alldh'? Then he got up to address (the people) saying,

Verily those before you were destroyed because when a noble person among
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them committed theft, they did not inflict the legal punishment on him, and if
a weak person amongst them committed theft, they imposed the legal
punishment on him. By Alldh, if Fatimah, the daughter of Mul_lamﬁ:ad were to
commit theft, I will cut off her hand' (Nasé'i 1992: IV/ 444-445).

The above Hadith has been recorded by the following traditionists:

1. Bukhérin.d.: VIII/512-513.

2. Muslim n.d.: 111/1315.

3. Abfi Dawid 1973: IV/537-538.
4. Tirmidh{i 1987: TV/29.

5. Ibn Mijah n.d.: 1I/851

AN ANALYSIS OF THE CHAIN OF TRANSMITTERS

NAME: Qutaibah b. Sa’id b. Jamil. His agnomen was Abfi Raja'. He
belonged to the tenth category and was a reliable reporter. He died in the year
240 A 1. at the age of ninety (Ibn Hajr 1992: 454).

NAME: Layth b. Sa’d b. “Abd al-Rahmén al-Fahmi. His agnomen was Abu '1-
Hérith. He was a famous jurist and a reliable transmiiter, He belonged to the
seventh category and died in the year 175 A.H. (Ibn Hajr 1992: 464).

NAME: Muhammad b. Muslim b. “Ubaid Alldh b. *Abd Alldh b. Shihdb al-
Zuhri. His agnomen was Abii Bakr and the traditionists were unanimous on
his competence in jurisprudence and Hadith. He was one of the most senior
traditionists of the fourth category and died in the year 125 A H. (Ibn Hajr
1992: 506).

162




NAME: "Urwah b. Zubair b. "Awwam. His agnomen was Abii " Abd Alldh
Madani. He was a famous jurist and reliable in Hadith. He belonged to the
third category and died in year 94 A.H. (Ibn Hajr 1992: 389).

NAME : “A'ishah b. Abi Bakr, the wife of the Prophet (S.A.-W.). She narrated
2 210 Abhadith and passed away in the year 57 A.H. (Khatib n.d.: 612).

PRAGMATIC ANALYSIS

Etymological Issues

a) Aym Alldh alif ?.,.J

The above words are termed as the possessive construction in Arabic.
However, a change in the first part of the construction, which is
etymologically considered to be Aymdn Alldh, has resulted in the deletion of
the long vowel and consonant (that is, A/if and Niin from the noun Aymdn
which is the plural of Yamin). The construction is therefore emphatic and

means "I swear by Alldh with all emphasis”.

b) Yaduha Laas

The noun Yadun which precedes the suffixed pronoun Ha in this possessive
construction was etymologically Yadayun, the final Y4 of this noun has been
omitted. This resulted in the final form of Yadun for singular so as to avoid

ambiguity in terms of the clarity principle because the ¥4 resurfaces in the

dual form, as for mstance in Yadayhi and Yadayhd and will create ambiguity.
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Stylistic Issues

a) Man Yukallim Fiha lgad 1S5 050

The eloguence of the Arabic language is accentunated by the economy
principle. In the above narration the words Man Yukallim Fihd implies, Man
Yukallim Fi Sh'an Raf i 'I-Had ‘Anhé, who will intercede on her behalf (to the
Prophet S.A.W.) regarding the waiving of the legal punishment, This is known
as Majdz Bi 'I-Hadhf, figurative usage by implication. Obviously, the
expression encoded in the Hadith takes lesser time to decode than the longer

expression and the message is not impaired.
b) Taraki - Agamii loelal — 1.8 3

The words Taraki and Aqémi are antonyms in grammar and 7ibdq in rhetoric.
This emphasizes how people discriminated between the treatment given to the
bourgeois and that given to proletariate. The practice still continues but Isldm
denounces it through this Hadith.

C) mbb“ Rasiil LLg.u.l SRS

The Arabic language has rich variations of senses, implications and meanings
depending upon the forms of verbs and nouns that are used. In the above
Hadith the verbal noun Hubb Rasil refers to a person who is the beloved of
the Prophet (S.A.W.). If the noun Hibb is used, then it implies that he is the
most beloved person of the Prophet (S.A.W.). Both these nouns are formed
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from the same consonants, but a different vowel has given the latter noun

greater intensity.

d) Atashfa'u aduta )

The consonant Hamzah which precedes the imperfect verb Tashfa” is an
interrogative particle. This then means "Do you intercede?” Contextually, this
15 a rhetorical question expressing disapproval of such an intercession. It
expresses the indignation of the Prophet (S.A.W.) since it is negating an

Islamic legal injunction from being applied.
Syntactic Issues

a) Inna Quraish Ahammahum Shén al-Makhzimiyah

Logiall oli pgeal Ltyys of

The above particle Inna is used for emphasis and precedes the noun Quraish.
Thus emphasis is given to the fact that the tribe of Quraish were particularly
concerned with the issue related to the female from the Makhzéimiyah tribe.
This sentence is idiomatically forceful in its reference to pre-Islamic tribal
allegiance and zeal. The new Islimic order demanded all its adherents to have

equal concern for the execution of justice.

Ahamma is a verb, pronominally suffixed with the masculine plaral form,

Hum. This suffix represents the object of the verb. The possessive
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construction, i.e., Shdn al-Makhziimiyah is the subject. The verb, Ahamma,
followed by its object and subject in the respective order forms a verbal clause
within the nominal sentence that begins with Inna Quraish. The
pronominalization in the embedded clause follows the economy principle at

the syntactic level. The reporter had to do this in order to avoid ambiguity.

b) Idha ‘ )l

Idha introduces a conditional sentence which comprises a protasis and an
apodosis. The protasis introduced by Idhd is "when a noble person among
them committed theft”, while "they used to let him go (anpunished)” forms the

apodosis.

c) Law o

Law introduces a hypothetical clanse which in this case is "If Fatimah, the
daughter of Muhammad (S.A.W.), were to commit theft”. The use of Law in
the Hadith, rather than In, displays linguistic virtuosity, as Law differs from
In, in that the latter simply indicates a condition, whilst the former implies
what is "supposed” either does not take place or is not likely to happen. Thus
the underlying meaning is hyperbolic, in that "let ns suppose that even if
Fétimah b. Muhammad (S.A.W.) were to steal” (which is not likely to happen)
no concession will be made in implementing the Islamic penal law of

amputating her hand (Wright 1991: 347).
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Semantic Issues

a) Yajtari'un (SN

Yajtari'u is the eighth form constituted from the first Jara’ by inserting the
syllable tz between the first and second radicals. Additional letters are either
prefixed, suffixed and/or infixed to the verb to allow it to have variations in
meaning. In Arabic, emphatic forms of nouns and verbs are often created
through such increases of specific consonants and vowels to the respective
forms. Arab grammarians formulated the following maxim in order to refer to

this phenomenon:

Sl 338 Jo Ju gl 358 o
which implies that the greater the structure of words, the more intense are

their meanings.

This does not conflict with the economy principle of language, since
necessary consonants and vowels have to be introduced to provide specific

and intended meanings.

b) Al-Da'if Chuacal)

Al-Da’if literally refers to one who is physically weak. However, contextually
it includes all forms of weakness, whether financial, social or physical. This

is called Ikhtisdr (abridgement) despite having a wide variety of meanings.
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5.1.1.2 HADITH TWO

oo Bb3 oo alaa e ool o ags Laal JB sas on e bal
Loy @iand oape LBal gl Lule Tla capa @ JB el oy ul
ble dll) Lo all) Jousy Lgr 38 Goy Loy @S0l dall e Leale L daly
o B JU T B Y Ly eI 8 U elhas e Jlas gLy
o il Aol Joun, 4 5ali Gijneli S8l , pat : Ll oIl gugel!

CouRs On Ay el gl

CHAIN: Nasa'i - akhbarani - Alib. Hujr - akhbarani - Yazid b. Harfin -
"an - Hammém - * an - Qatadah - * an - Anas b, Malik.

TEXT: A woman with jewellery emerged and a Jew seized her, crushed her
head and stole the jewellery. She was barely alive when found and the
Prophet (S.A.W.) was brought to her and enquired, "Did so and so (attempt to)
kill yon"? She nodded her head in the negative, The Prophet .(S.A.W.) said,
"A certain person, until he mentioned the Jew's name”. She nodded her head
in the affirmative. Thus he (the Jew) was caught and he admitted to his guilt
and the Prophet (S.A.W.) commanded (his death). His head was then crushed
between two stones (Nasa'l 1992: IV/391).

The above Hadith has been recorded only by Nasi'l from the six canonical

compilers.
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AN ANALYSIS OF THE CHAIN OF TRANSMITTERS

NAME: * Alib. Hujr b. Iyds al-Sa'di. He was very reliable and belonged to
the ninth category. He died in the year 244 A H, at the age of 100 (Ibn Hajr
1992: 399).

NAME: Yazid b. Harfin b. Zddhén al-Sulami. His agnomen was Abfi Khalid.
He was very pious and an accurate narrator. He belonged to the ninth category
and died in the year 206 A. H. (Tbn Hajr 1992: 606). |

NAME: Hammém b. Yahya '1-Basri. He was authenticated by Ahmad b.
Hanbal and Abi Zur ah. He died in the year 164 A.H. (Dhahabi n.d.: IV/309-
310).

NAME: Qatddah b. Du" dmah b. Qatddah al-Sadiisi His agnomen was Abu 'I-
Khaitdb. He was a very reliable reporter and one of the senior transmitters of
the fourth category. He died in the year 113 A.H. (Ibn Hajr 1992: 453),
NAME: Anas b. Malik b. Nadr, the special attendant of the Prophet (S.A.W.)
for ten years. He died in the year 92 A .H. when he was more than 100 years

old (Ibn Hajr 1992: 115).
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PRAGMATIC ANALYSIS

Stylistic Issues

a) Kharajat Jariyah “Alayha Awdah tlioy) leale Lla cas

The feminine noun Jdriyah refers to a young girl who has reached the age of
puberty. The noun Awdah is the broken plural of Wadh which literally means
anything which is clear, luminous and brilliant. By highlighting this
distingunishing characteristic of jewellery the image of its radiance is imprinted
on the mind of the reader without the use of the word 'jewellery' itself. This
form of expression is called Isti*drak Tasrihiyak. The expression displays

lingnistic virtuosity.

b) Fuldn oM

The above noun is used for reference to an unidentified individual. It could
be the subject, the implied predicate of which could be Qatalaki. The latter is
a verbal phrase having the pronominal suffix Ki as the object. The
independent pronoun Huwa is understood and serves as the subject. Despite
the omission of the interrogative particle, the interrogational sense remains.
This is called Hadhf al-Istifhdm. The economy principle applies in this

instance.
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c) Qailat Bi Ra'siha La b QR PUUY RN |

The girl could not speak due to her severe injuries, thus she nodded her head.
The communication was not verbal. Kinesic studies shows that since time
immemorial man has been using verbal, as well as, non-verbal forms of
communication such as facial expressions, head or eye movements, and
gestures, which may add support, emphasis, or particular shades of meaning to
what people are saying. For example, the girl's nodding her head from side to
side indicated "no" and her nodding her head in up and down direction

indicated "yes". This is called Majaz Aliyah.

d) Radakh iy

The word Radakh denotes a smashing or a cracking sound. The noun Mirddkh
means a nnt-cracker. When the word Radakh is used in the narrative the
onomatopoeic effect of the smashing is emphasizéd. This is called Majdz

Hissi.,

Semantic Issues

a) Akbhadha M4a La ai 9

The word Akhadha lexically means to take, but contextually it implies a
similar meaning as its verbal noun Akhdhur - to seize or grab. A similar nsage

is experienced in the following Qur'anic verse:
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(ViNo. ) a4l ayay qaal by daly

"And seized his brother by the head dragging him towards him"
(7: 150).

b) Radakh ' o,

This verb could be read in the triliteral root form, or in the more mtense form

by the addition of a consonant or vowel similar to that in the centre of the

triliteral form. This addition is generally expressed by the Tashkdid (*) sign.

The verb is however transitive, thus demanding an object. In other words, the
processibility principle applies here at semantico - syntactic level where the
"light" form of the verb yields less intense meaning, whilst the "heavy" form

of the verb yields a more intense meaning.

Syntactic Issues

a) Akhadha da |

Akhadha is a perfect verb, that is, it is in the past tense. The independent
pronoun Huwa is understood and serves as the subject while M4, the relative
pronoun, represents the object of the verb. The relative pronoun is here used
with a vague intensifying force but the preposition Min later on governing Al-
Huli disambigunates the vagueness and gives the expression a clarity force.

The expressivity principle applies here.
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b) Kharajat Jiriyah “Alayhé Awdédh cliog lule dla oo

In the above tradition Kharajat is an intransitive verb, the subject of which is
Jariyah. The Ha in the word "Alayhd is in the genitive case governed by the
preposition ‘Ald. Furthermore, the word "Alayhd becomes the predicate. The
word Awddh is the subject of the nominal sentence which in itself is a
description of the described article. The predicate and subject become the
adjective for Jariyah. This expression follows the maxim of guantity - giving

the right amount of information, nothing more and nothing less.

Legal Issues

a) Al-Huli =

The noun A/-Huli is prefixed by the definite article A/ It refers to any
jewellery which could be worn by women. The reason for the murder is taken
to be the intent of acquiring her jewellery. The tradition thus expresses the

fact that display of jewellery is the cause of theft and murder.

173




5.1.1.3 HADITH THREE
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CHAIN: Nasa'i - akhbarani - Ydsuf b. Sa*id - haddathand - Hajjaj b.
Muhammad - “an - Ibn Juraij - akhbarani - *Amr b. Dinér - heard - Taus -
“an - Ibn “Abbés - “an - “Umar,

TEXT: Verily he (‘Umar) sought the verdict of the Prophet (S.A.W.)
regarding that (happening). Hamal b. Milik stood up and said, "I was
between two rooms of the two women, when one hit the other with a peg and
killed her and her foetus. In lieu of her foetus, the Prophet (S.A.W.)
adjudicated that an immaculate slave (be set free in compensation) and that

she be killed for her (the pregnant lady's ) death” (Nasa'i 1992: IV/3 89-390).

The above Hadith has been recorded by the following traditionists:
1. Abii Dawfid 1973: IV/698-699.
2. Ibn Méjah n.d.: T1/882.
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AN ANALYSIS OF THE CHAIN OF TRANSMITTERS

NAME: Ydsuf b. Sa*id b. Musallam. He was reliable and belonged to the
eleventh category. He died in the year 271 A.H. (Tbn Hajr 1992: 611). |
NAME: Hajjaj b. Muhammad. His agnomen was Abfl Muhammad. He was a
reliable transmitter and belonged to the ninth category. He died in the year
206 A H. (Tbn Hajr 1992: 153). |

NAME: “Abd al-Malik b. “Abd al-"Aziz b. Juraij al-Umawi Makki, He was a
famous jurist and a reliable transmiiter. He belonged to the sixth category
and died in the year 150 AH. (Ibn Hajr 1992: 363).

NAME: “Amr b. Dinar al-Makki. His agnomen was Abf Muhammad. He

belonged to the fourth category and was a reliable reporter. He died in the
year 126 A .H. (Ibn Hajr 1992: 421).

NAME: Téaus b. Kaysan al-Yaméni. His agnomen was Abfl *Abd al-Rahmén.
He was an outstanding jurist and accurate in traditions. He belonged to the
third category and died in the year 106 A.H. (Ibn Hajr 1992: 281).

NAME: ‘Abd Allsh b, “Abbis, a cousin of the Prophet (S.A.W.). He was

known as the 'ocean’ - due to his profound knowledge. He died in the year 638
A H. in Taif (Ibn Hajr 1992: 309).
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PRAGMATIC ANALYSIS

Syntactic Issues

a) Hujratay Imra'atayn O3l yal S

The dual form of the noun Hujrah in the possessive construction, is expressed
with only the Y3 suffixed to it, since the Nin of duality is deleted in the
possessive construction. The feminine dupal noun Imra'atayn ends with ¥4
Niin, being in the genitive case, rather than with AZif Non in the nominative
case. The phrase is perspicuous, ie. concise, orderly and avoiding obscurity

which is so very desirable in criminal cases.

Wa is the conjunction "and", An is a subjunctive particle, The word Tugtal is
an imperfect, passive verb. It is in the subjunctive mood and is governed by
the particle An. The lingnistic virtuosity of the expression is that a
prepositional phrase and a subjunctive phrase have been neatly comjoined and

leaves no ambiguity as to the double sentencing for the double crimes,
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Semantic Issues

a) Mistah lasua

Mistah refers to a peg which is used in erecting a tent. Islamic legislation is
dependent not only upon intent of murder but also the manner and objects
used for it. Despite a tent peg not usually used as a killing instrament, the
crime is however intentional. Thus the Prophet (S.A.W.) passed a verdict of

equitable punishment.

b) Janin O

In the Arabic language several words occur on the scale of Fa'il but yield the
sense of Maf il In this instance Janin yields the sense of Majnin, which

implies someone concealed, referring to the foetus. This is called Majdz

Lughawi.

¢) Biha g

The preposition B4 in this case is used to express exchange, this is known as

Ba for Mugdbalah (exchange). As for instance Alldh states (2:194):

alpall el alyall el

which means "the forbidden month for the forbidden month".

177




The Bé in the above verse is used for Mugébalah. Contextually the phrase in
the Hadith means the perpetrator will be killed in lieu of the one whe is
murdered. The phrase follows the economy principle and yields the sense of

equitability of punishment.

Legal Issues

a) Faqatalathd wa Janinaha lgtsia o Lgahas

The reporter states that the perpetrator killed the mother and the foetus - 3
double crime, Therefore, the Prophet (S.A.W.) issned two verdicts against her,
as the punishment has to suit the crime. This is known as Daf* al-Wahm (to
remove all forms of speculation) and follows the clarity principle where the

penal laws have been laid down transparently and unabiguously.

b) Ghurrah 3,6

The above Hadith makes direct reference to Ghurrah, thus the Muslim jorists
conclude that the payment of Ghurrah is necessary in cases of aggression
against the foetus. However, there is a difference of opinion amongst them.
Abil Hanifah and Shafi'i are of the opinion that it is to be paid as long as
whatever comes out of the woman's body must be a living human being.
Milik holds that the Ghurrah is to be paid although the feotus might be in an
embryological stage. Ahmad is of the view that if any act to terminate the
pregnancy, like taking of certain medicines, be carried ont within forty days
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after falling pregnant, then the payment of Ghurrah is not necessary.
Stylistic Issues

a) Ghurrah 3,8

Literally Ghurrah means whiteness on the forehead of a horse, approximately
the size of a dirham (cf. glossary). It also refers to the best of anything: the
best and most precious of property, for example, a horse, an excellent camel, a
male or female slave. Its application to a slave is most common. Contextually,
it relates to the compensation for feticide. The noun Ghurrak has been used,
whilst its adjective has been lipogrammed. The complete text shonld read
Ghurrah Mutamayyizah (an immaculate slave). One finds a similar example in
the Holy Qur'an (18:79), where the word Safinah is wsed. In reality it refers to
Safinah Sdlihah (usable ship). This is called Majdz Bi 'I-Hadhf. This stylistic
pattern within the economy principle is very significant, in that though the
adjective is not used overtly, the semantic context of the Hadith makes plain
the type of slave that is to be set frce.
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5.1.2 SYNOPSIS OF SOCIAL JUSTICE AND EQUITY

The traditions selected are an affirmation of the social justice and equity
practised by the Prophet (S.A.W.). There is no differentiation between the rich
and the poor, the aristocratic tribes and peasants and the Muslims and the non-
Muslims with regard to the application of Divine decree. Furthermore, by the
Prophet's (8.A.W.) statement, 'By Allah, if Fitimah, the daughter of
Muhammad were to commit theft, I will cut off her hand’ indicates that even
the blood relations of the Prophet (S.A.W.) are equal before the law and that
they will be punished to the fullest extent of the law.

Intercession by any person imespective of his social standing or relationship
to the Prophet (S.A.W.) cannot be a mitigating factor in favour of the
perpetrator. A cornerstone of Islémic social justice is equitable retribution and
this is emphasized by the decree of the Prophet (5.A.W.) in the second
tradition with regards to the manner in which the perpetrator must be killed.
The third tradition conclusively shows that a foetus has a right to live, since it
is human in its own right but is in the judicial sense a non-person, in view of

the fact that it is unseparated from its mother's body.

The Islamic legal and social justice system is established through numerous
natrations in Nasa't's Sunan. Chapters on Qasémah (cf. glossary) and Jihdd
(cf. glossary) in Nasi'i's work carry further clarification and legislation

regarding this theme,
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5.2.1 WOMEN'S RIGHTS

5.2.1.1 HADITH FOUR
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CHAIN: Nasi'i - akhbarané - Ziyad b. Ayyib - haddathani - “Ali b. Ghurab -
haddathand - Kahmas b. Hasan - “an - “"Abd Allih b. Buraidah - “an - *A'ishah.
TEXT: A lass entered upon her (A'ishah) and said: 'Verily my father has
married me to his nephew to elevate his low status throngh me, whilst I detest
(it)". She (A'ishah) said: 'Sit down till the Prophet (S.A.W.) comes'. The
Prophet (S.A.W.) came and she informed him, then the Prophet (S.A.W.) sent
for her father and called him. The Prophet (S.A.W.) placed the matter in her
hand. She said: O Messenger of Alldh, I surely accept what my father has
done. However I wanted to know what are the rights of women in this matter ?
(Nasa'1 1992: I11/395).
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The above Hadith has been recorded only by Nasa'i from amongst the six

authentic compilers,
AN ANALYSIS OF THE CHAIN OF TRANSMITTERS

NAME: Ziyad b. Ayyiib b. Ziyad al-Baghdadi. His agnomen was Abi#i
Héshim. Ahmad b. Hanbal conferred the title of the jumior Shu'bah b. Hajjaj
on him, due to him being an outstanding scholar on ﬂad’ﬁ_h. He belonged to
the tenth category and died in the year 252 A H. ai the age of 86 (Ibn Hajr
1992: 218).

NAME: "Ali b. Ghuréb al-Fazirl. He was a judge and a truthful transmitier.
He belonged fo the eighth category and died in the year 184 A_H. (Ibn Haijr
1992: 404),

NAME: Kahmas b. Hasan aal—Tamimi His agnomen was Abfi Hasan al-Basri.
He was a reliable reporter and belonged to the fifth category. He died in the
vear 149 A H. (Ibn Hajr 1992: 462).

NAME: “Abd Alléh b. Buraidah b. Husaib al-Aslami. His agnomen was Abfi
Sahl. He was a judge and vefy reliable. He belonged to the third category and
died in the year 105 A_H. at the age of 100 (Ibn Hajr 1992: 297),
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PRAGMATIC ANALYSIS

Syntactic Issues

a) Inna Fatat Dakhalat *Alayhé lale cday zbs ) !

The particle Inna governs the feminine singular noun Fatdt and places it in
the accusative case and serves as a subject. The perfective verb Dakhalat is in
the feminine format. "Alé is a preposition and the pronoun Ha is suffixed to it.
The entire sentence is thus nominal, introduced by Inra. The sentence yields

the force of certainty and clarity.
b) Ya Rasiil Alldh Al Jowy b

Y4 is a vocative particle and is also used for interjection. This particle
precedes the person or thing that is termed Munddd (called). The possessive
construction, Rasil Allih thus forms the Munddé of the vocative Y4. Nonns
following vocative interjective particles do not take the definite article, Al
Since Rasil Alléh, the possessive construction is considered definite, it is

considered to be in the nominative case as the Prophet (S.A.W.) has been

directly addressed.




¢) A li '1-Nisa' ettt |

The Hamzah before Al-Nisé' is an interrogative particle. The prefixed
preposition Li governs Al-Nis@' in the genitive case. The Alif of the definite
article, AJ, that is prefixed to Nisd', is omitted because of the preposlition i
Nisd' is the broken plural of Imra'ah. This construction literally means "Do
women have any rights in the issue?" This is not a rhetqrical question but
enjoys the information - extracting status:. She gets the answer when the
Prophet (S.A.W.) placed the matter in her own hands, that is she was given the

option to confirm the marriage or to dissolve it.

Semantic Issues

- a) Liyarfa® bi Khasisatah e a_-b.-.j

The verb Yarfa'u refers to raise or hoist up something. However, contextually
it implies to remove or eliminate, The word Khasisah refers to one who is
mean and low in society or to éomething that has decreased in valne. It is
used for rebuke, driving away and brushing off an individual, They connote

contempt for the person addressed whom people wish to keep away from

their company. This is known as Majaz Lughawi,

The imperfect verb Yarfa' is opposite in meaning to the noun Khasisah, since
the former relates to upliftment, while the latter shows debasement. This is
known as Tibdq (establishment of a balanced state). In the above narrative the
bride particularly expresses her father's low-esteem in society, which he

attempted to uplift through marrying her into a family held in high regard.
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This would have raised her family statns. This episode reflects man's desire to
be associated with those occupying prestigious position, even by denying

their own kith and kin their right to select a spouse. However, the father's and

daughter's attitudes towards the common issue are incompatible which

resulted in pragmatic paradox.




5.2.1.2 HADITH FIVE
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CHAIN: Nasd'i - akhbarani - Muhammad b. Bashshér - haddathan - *Abd Al-
Wahhib - haddathan - Khalid - *an - ‘Tkrimah - “an - Ibn *Abbis.

TEXT: The husband of Barirah was a slave who was called Mughith, as
though I am seeing him walking behind her shedding his tears which were
flowing on his beard. The Prophet (S.A.W.) said to “Abbés: O! “Abbis, are you
not surprised at the love of Mughith for Barirah and the hatred of Barirah for
Mughijth. The Prophet (S.A.W.) said to her, if only you take him back, as he
is the father of your child. She said: O! Messenger of Alldh, are you
commanding me? He said: "I am only inierceding”. She said: "I do not have
any need for him” (Nasa'f 1992: IV/636-637).
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The above Hadith has been recorded by the following iraditionists:

1. Bukhérin.d.: VII/154.
2. Abi Dawiid 1970: II/670-671.
3. Ibn M4jah n.d.: I/671.

AN ANALYSIS OF THE CHAIN OF TRANSMITTERS

NAME: Muhammad b. Bashshér b. *Uthmén al-Basri. His agnomen was Abil
Bakr and title Bundir. He was a reliable transmitier and belonged to the tenth
category. He died in the year 252 A H. at the age of 83 (Ibn Hajr 1992: 469).
NAME: “Abd al-Wahhib b, “Abd al-Majid b. Salt al-Thagafi His agnomen
was Abii Muhammad. He was reliable and belonged to the eighth category
and died in the year 194 A H. (Ibn Hajr 1992: 368).

NAME: Khilid b. Mehran al-Hadhdhé'. His agnomen was Abu 'l-Manizil. He
was reliable and belonged to the fifth category (Iba Hajr 1992: 191). e died
in thé year 141 A H. (Dhahabin.d.: 1/643).

NAME: ‘Tkrimah. His agnomen was Abfi “Abd Alldh. He was a client of “Abd
Alldh b, “Abbéas and originally hailed from Berber. He was a reliable

transmitter and a scholar of the exegesis of the Holy Qur'an. He belonged to
the third category and died in the year 104 A H. (Iba Hajr 1992: 397).




PRAGMATIC ANALYSIS

Semantic I[ssues

a) Inna Zawj Barirah B s of

The word Zawj is the literal equivalent of the English word spouse. It applies
to both male and female. Likewise its plural is applied to both genders as used

i the following verse:

(FovE) bolel  puinall Lilaady  cned 55 Waldy  lalsyl oo W ca

"Our Sustainer! Grant us, from our spouses and offspring, (that
comfort, joy and benefits which would be) the delight of (our) sights
and make us leaders of those who guard against evil (25: 74).

The noun Zawj is in the accusative case, being governed by the particle Inna,
Barirah is in the genitive case as it forms the second part of the possessive
construction. However, the final consonant of the proper noun Barirah carries
the short vowel Fathat since it is a diptote, The above possessive
construction constitutes the subject. However, the term Zawj in this Hadith
refers to the husband and Barirah, of course, is the wife. According to pre-
Islémic customs men were treated as species and women as the subspecies,
thus making it appear that male power and authority is the natural order of
things. This Hadith lays down that wives have rights similar to those of their

husbands in equitable reciprocity,
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b) Innaméa {21

The conjunction /nna is prefixed to the Mé for negation and restriction which
is Ma Kdffah. The assimilation of these two words thus form the Kalimah
Hasr (restrictive word). Its funciion in relation to this narrative is the
Prophet's (S.A.W.) expressing his limitation as an intercessor with regard to

his advise to her.

Stylistic Issues

a) Hub - Bughd gk e

Hub and Bughd are antonyms and both are verbal nouns, This expresses
extreme love juxtaposed to extreme hate highlighting the dramatic irony of the

situnation,

b) Fa'innah Ab@ Waladik daly g ails

The noun Ab, when in the nominative case of a possessive construction,
always takes on the hiatns Wadw. The word Walad literally means son but
contextu ally it refers to children, whether male or female.

By this significant phrase the Prophet (S.A.W.) reminded the wife that her
husband is the father of her child, thus she should consider her position
seriously. The Prophet (S.A.W.) advised her that if she reunites with her
husband, it would be in the best interest of the child. This is understood from
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the fact that the Prophet (S.A.W.) did not directly remind her that Mug_];jgg
was her husband, he rather made pointed reference to the child. In this
stylistic pattern, the Prophet (S.A.W.) was showing her that between herself,
her hu sband and their child there exist biological, psychological and social
relationships. This was done to evoke her compassion, This expression is

termed as Al-Isti'taf Fi 'I-Khabr (placing compassion into an expression).

Legal Issues

a) Fald Hajat Li Fih W) Ll

This is an absolute negation from the wife expressing that she does not desire
her ex-husband to be her marital companion. This is known as 7.4 I Nafi 'I-

Jins (absolute negation of the genus),

The conjunction F4 heralds in the consequential sentence to the question and
answer that went on before this between the Prophet (S.A.W.) and Barirah.
The particle L& which the F2 is prefixed to is used to refer to Nafi 'I-Jins and
governs the noun Hdjeh following it in the accusative case. Thus the above
phrase means "I therefore do not have any need for him”". Legally, this
transparent statement is necessary though it seems to violate the politeness

principle of socio - pragmatics.

The preposition Li precedes the pronominal suffix Y2, Fala Hajah Li forms
the subject of the nominal sentence while F3hi constitutes the predicate, At
the syntactic level, the pronominalization in the text does not impair the

meaning,
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Hyperbole

a) Wa Dumil’uhu Tasil "“Alé Lihyatih gad o S dogesy

Mubalaghah or hyperbole refers to a case where the speakers description is
stronger than is warranted by the state of affairs described, or a case where
one of the properties of an object, a state of affairs, and so on is quantitatively

augmented.

"And his tears were streaming down his beard”, this is a vivid description of
the condition of the aggrieved husband. The outpouring of his tears is
indicative of the outpouring of his grief at being shunned by his beloved

spouse. This is certainly a case of hyperbole.

Syntactic [ssues

a) Ya “Abbés wlie b

The proper noun "Abbids is generally prefixed with the definite article Al The
use of the vocative particle Y@ in the address form causes the definite article
Al to be deleted, since the vocative particle makes such a noun inherently
definite. The only other alternative to keeping the A/ with the noun made
definite by it is to insert the hiatus Ayyuhd for masculine nouns and Ayyatuhd

for feminine nouns between the vocative and the noun that is definite.

191




The examples of the above are the following Qur'anic verses (2:183; 89:27):
CYAAY)  Dgiad ool Legd by

(AR:YY)  Lisakal] ki) Lty

Lengthening of Short Vowel

a) Rija tih aganl,

The feminine singular perfect verb used to address the second person, in the
case of applyimg the verb Rdja", is Rdja ti. When such a verb is suffixed by
the pronoun Hu, the construction formed is Raja ‘tiki. However, the same verb
appears in this Hadith with an additional ¥4 between the T4 and the attached
pronoun /4. The Kasrah beneath the 74 is expressive of a short vowel and a

Y4 i terms of Arabic prosody, is added in order to lengthen the short vowel

for greater stress or special intonation pattern on the middle vowel for

purposes of emphasis or hiatas, This concept is termed Ishbi". |
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5.2.1.3 HADITH SIX
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CHAIN: Naséd'li - akhbarani - Azhar b. Jamil - haddathani - “Abd al-
Wahhéb - haddathani - Khélid - “an -"Tkrimah - “an - Ibn *Abbas.

TEXT: The wife of Thabit b. Qais came to the Prophet (S.A.W.) and said, "O
Messenger of Allah, I do not find fault in Thabit regarding his character or
religion, but I dislike to behave in an un-Isldmic manner in Isldm"., The
Prophet (8.A.W.) said, "Will you give back the garden which your husband
has given you ?" She said, "Yes." Then the Prophet (S.A.W.) said to
(Thabit): "Accept the garden and give her one divorce” (Nasa'i 1992: 111/481).

The above Hadith has been recorded also in Bukhari n.d.: VII/150-151.
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AN ANALYSIS OF THE CHAIN OF TRANSMITTERS

NAME: Azhar b. Jamil b. Janah al-Hashimi. He was truthful and belonged to
the tenth category (Ibn Hajr 1992: 97).

NAME: "Abd al-Wahhab b. *Abd al-Majid b. Salt al-Thaqafi His agnomen
was Abfi Muhammad. He was reliable and belonged to the eighth category
and died in the year 194 A H. (Ibn Hajr 1992: 368).

NAME: Khalid b. Mehrén al-Hadhdha'. His agnomen was Abu -Manézil. He
was reliable and belonged to the fifth category (Ibn Hajr 1992: 191). He died
in the year 141 A_H. (Dhahabi n.d.: 1/643).

NAME: "ITkrimah. His agnomen was Abé *Abd Allih, He was a client of *Abd
Alldh b. "Abbas and originally hailed from Berber. He was a reliable

transmitter and a scholar on the exegesis of the Holy Qur'dn. He belonged to

the third category and died in the year 104 A H. (Ibn Hajr 1992: 397).
PRAGMATIC ANALYSIS

Semantic Issues

a) Khulug sla

Khulug refers to the natural disposition of a person and normally relates to the
character or morals of an individual. Almighty Alldh proclaims:

(A:8) pbe 3l ol olil

"And you (Muhammad) are of sublime nature™ (68:4).
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b) Al-Kufr ' LasH

Al-Kufr means to cover or hide something and likewise it refers to infidelity
and blasphemy. However, the usage of Kufr in the sense of ingratitnde and

being unthankful is imferred from the following Qur'anic verse:

(V61 V) sl e of 38 oy pSiag¥ (Sl off (Ko, ol B

"And when your Sustainer proclaimed: If you give thanks, I will
give you more; but if you are thankless, then surely My
punishment would be severe” (14:7). q

Suyiiti has interpreted Kufr in the context of the Hadith as a relation of his
character to that of the disbelievers, despite his being a Muslim. This
interpretation is unacceptable since Thabit's wife categorically stated: "I do
not find fault with his character or religion”. The second interpretation, "I
detest reverting to disbelief after having entered Islam” and the likelihood that
disagreement between the spouses and extreme enmity between them could
lead to disbelief is also unacceptable since the preposition Fi implies "within”;
that is disbelief within Islam. Thus, any issve regarding the nature of
disagreement between them is not clarified in this Hadith (Nasi't 1992:
I11/481). In short, there appears to be violation of the clarity principle and

injudicious application of the economy principle which resulted in ambignity.

The term Kufr counld thus possibly imply being ungrateful. However, this also
leaves ambiguity in the Hadith since the text neither defines whether her

husband was ungrateful to her or whether she felt being ungrateful to him.
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His being ungrateful to her seems an impossibility since she specifically
denies that he has any fault in religion. Nasa'i's includinlg the Hadith under
the chapter relating to that which is narrated regarding the "Annulment of
Marriage by Compensation by the Female Spounse® implies that the primary
objective of the Hadith is to show the wife's right of requesting an annulment

of the marriage in the event of certain perceived unaccepiable circnmstances,

Stylistic Issues

a) Taruddin "Alayh Hadigatah alua dle o953

The Prophet (S.A.W.) referred to the garden of her husband from whom she
sought separation despite its being her nuptial gift from him. This gives the
impression that his ownership thereof was not transferred to her, whereas the
transfer had taken place. The separation between them takes place by mutual
consent of the parties and an equivalent compensation passing from the wife
to her husband for her redemption. Thus, she was asked to return her nuptial
gift. Therefore reference to the garden as being his could either be due to:

a)  the fact that he previously owned it. This is classified as Majiz ,
Mursal Bi I'tibar Mé Kén. ‘
b)  the fact that he would take owaership of the garden after the |
separation. This is classified as Majdz Mursal Bi I'tib4r Ma ‘
Yakiin, ‘
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Legal Issues

a) Talligha Tatligatan da,dby Lgath

Tallig is an imperative verb and Hé is the first object (Maf il bik) whilst
Tatiigatan is the second object (Maf ! Mutlaq). In this case Tatligatan
implies that only a single divorce was given. Since Isldmic teachings differ in
respect to the method of divorcing and its revocation, this issue must be
considered in the framework of other Islimic teachings that permit the

revocation in certain forms of divorce to a maximum of three.
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3.2.2 SYNOPSIS ON WOMEN'S RIGHTS

The first tradition establishes the rights of a woman in selecting her spouse.,
Furthermore, if she had been coerced into a repugnant marital contract she has
the right to nullify it.

This narration establishes the revolutionary manner in which Isiim
emancipated women who in the pre-Prophethood era were subjected to untold
repression by domineering menfolk. It was commonplace in the seventh
century Arab custom for widows to be married to their brothers-in-law under
duress, without fixing a nuptial gift for them and for the women to be

inherited like property.

The accessibility of the Prophet (S.A.W.) and his meting out of justice to any
subject of the Islamic state, irrespective of gender, creed, race and colour is
brought to the fore. The minute details in which the actions of the Prophet
(5.A.W.) have been recorded and transmitted is a unique feature of Islim. The
second tradition demonstrates the compassion of the Prophet (S.A.W.) towards
his followers in that the Prophet (S.A.W.) readily undertakes a personal
intercession on behalf of a slave who has been rebuffed by his beloved wife.
Furthermore, the rights of the woman and her choice regarding her husband
are totally upheld and enhanced in spite of her audacious rej.ection of the
intercession of the Prophet (S.A.W.).

The third tradition establishes Khul ah (cf. glossary). Other narrations which
establish women's rights are to be found in the chapters of marriage and

divorce in Sunan Nasa'i.
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5.3.1 ETHICS IN BUSINESS TRANSACTIONS

5.3.1.1 HADITH SEVEN
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CHAIN: Nasé'l - akhbarana - “Ali b. Hujr - haddathané - Hushaym - "an -

Yahyé b, Sa'id - haddathan4 - Nifi® - “an - Ibn "Umar - the Prophet (S.A.W).

TEXT: There is no sale between the buyer and the seller until they separate
except for a sale with an option (Nasi'l 1992: IV/287).

The above Hadith has been recorded by the following traditionists:

1. Muslom n.d.: III/1163.
2. Tirmidhi 1987: 111/547-548.

AN ANALYSIS OF THE CHAIN OF TRANSMITTERS

NAME: “Alib. Hujr al-Marwazi. He was very reliable and belonged to the
ninth category. He died in the year 244 A H. (Ibn Hajr 1992: 399).

NAME: Hushaym b. Bashir b. Qédsim al-Sulami. His agn_omcn was Abil
Mu" Awiyah. He was a very reliable transmitter and belonged to the seventh
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category. He died in the year 183 A H. (Ibn Hajr 1992: 574).

NAME: Yahy4 b. Sa'id al-Tamimi. His agnomen was Abii Sa’id al-Qattin. He
was a very accurate authority on Hadith. He belonged to the ninth category
and died in the year 198 A.H. (Ibn Hajr 1992: 591).

NAME: Nifi'. His agnomen was Abdi *Abd Alldh al-Madani, He was a client
of "Abd Alléh b. *Umar and a famous jurist and traditionist. He belonged to
the third category and died in the year 117 A_H. (Ibn Hajr 1992: 559).
NAME: “Abd Alldh b. *Umar b. Khattib al-' Adawi. His -agnomen was Abid
"Abd al-Rahmén. He was one of the most senior companions of the Prophet
(S.A.W.). He used to emulate the Prophet (S.A.W.) meticulously and died in
the year 73 A.H. (Ibn Hajr 1992: 315).

PRAGMATIC ANALYSIS

Semantic Issues

a) Al-Mutabéyi “an olaglall

The noun Al-Mutabéyi “dn is the dual masculine form of Al-Mutabdyi®. It is an
active participle referring to both the buyer and the seller. The AJ prefixed to
the above noun is considered to be generic. This in Arabic js termed as "Ahd

Jins and contextually refers to all types of confracting parties.
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b) Ile | 9

The exceptive particle 42 maybe divided into Fstithnd’ Muttasit and Istithnd’
Mungati’. The use of 1lid in the first case implies that the' "Ioptional contract”
was included among other forms of sale contracts, bﬁt has'i)écn‘}:xéluded fmm
the ruling that applies to the other forms of such sale coniracts, Since the
"optional coniracts” permit the contracting parties to widely separate, as
geographically possible, without the contract having been concluded between
them because the seller has granted the potentialf purchaser a time limit within
which he should confirm the contract or because the intending purchaser
awaits confirmation of the sale from the potential seller. Thus to .-consider the |
I3 1o be related to the first case, that is Istithné' Muttasil in the Hadiih, is-not
acceptable since the parties to the optional contracts already have the right to
separate or express difference regarding the execution of the comtract. It is
therefore that 1113, as used in this Hadith, refers to the second wsage, that is
Istithnd' Munqati®. This means that the optional contract was not originally
part of the other contracts, since the others are ratified while the optional

contract is an unconcluded transaction.

¢) Bay’ oy

Literally the noun Bay® means to sell while the noun Shird’ means to purchase,
The first of these two terms is generally used interchangeably. For example,
Almighty Alldh states:
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(VW:V-) Bogaas palys Gudy ety g8

"And they sold him for a low price, a limited number of silver
coins " (12: 20).

Likewise, the Qur'an proclaims:

(V:YV0) gadl asag aadl 4l Jaf 4
"Alldh permited trading and prohibited usury" '(2: 275).

It is therefore that the dual active participle Al-Mutabdyi“dn, which is formed
from the root letters of the noun Bay" refers to both sellers and buyers. This is
known as Addad.

Khiydr refers to an option which implies that both parties can exercise the
power of choice, The Al which is prefixed to the word Khiyar is for "Ahd Jins,

thus it includes all types of options. The options that were prevalent among
the Arabs during the Prophet's (S.A.W.) time are basically divided into four

categories.
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7?—7 - -

Conditional

A transaction wherein either the purchaser/seller have an option of concluding
or cancelling the transaction provided that it is done within a mutually agreed
time limit,

Fault

A transaction can be cancelled if an inherent defect is found in the

merchandise,

Inspection

If a transaction was concluded without physical inspection by the purchaser
he has the right to cancel the transaction if he is dissatisfied at the time of

inspecting the merchandise.

Place

This is the right of both the purchaser and seller to cancel a transaction
provided none of them have departed from the place at which the deal was
concluded. This is a type of option which is referred to by the phrase Bay'a 'I-

Khiyar i the above narrative.
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Legal Issues

a) Li Bay a Baynahuma lagin an ¥

The phrase 74 Bay'a forms the subject of the nominal sentence. The 7.4 is for
Nafi 'I-Jins (absolute negation of the genus), and it negates the execution of
any Isldmically possible and accepted form of transaction. The above noun

Bay" is in the accusative case as is governed by L4,

Baynahumd is a possessive construction formed by suffixing the dual
masculine pronoun to the preposition Bayr. The particle Hatts governs the
verb Yatafarraqd that follows it, thus placing the latter verb in the subjunctive
mood. As a result the verb's final Nin is deleted. The verb Yatafarraqa refers
to physical separation which implies that both the contracting parlies have a
right to terminate-the contract before departing from the area of contracting.
Thus Shéfi' 1 and Ahmad b. Hanbal favour this mterpretation. However, the
Hanaff and Maliki jurists are of the opinion that the verb Yatafarraqé could
also mean "for as long as they do not differ” in the acceptance or rejection of
the offer to purchase or sell by either of the parties. Therefore the termination
of the offer or the rejection thereof prior to concluding the contract grants
both parties their respective right not to conclude the contract, since in this

case, both the parties express difference (Tirmidhi 1987: 111/547-550).

In conclusion, the view expressed by the Hanaff and Maliki Jurists is of
importance when one considers international financial transactions that are
executed across continents. In these cases, offers to purchase and sell as well

as acceplances are only concluded or cancelled by expressing cither the

204




T—i

conclusion or cancellation through remote computer terminals. Thus the
application of the Shafi'1 and Hanbali view can create problems in such

instances.
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5.3.1.2 HADITH EIGHT

O 0ee o pla o 0Sa o 08 ass oo el Liaa B Las Gya)
S o oo alda or Sna o peanll wme g S ) e susall age

cest e b dol a8 Ll aall sk

CHAIN: Nasi'i - akhbarani - Qutaibah - haddathan3 - Layth - “an - Yahy3 -
“an - Abi Bakr b. Hazm - “an - “Umar b. *Abd al- “Aziz - “an - Abi Bakr b.
"Abd al-Rahmén b. al-Hérith b. Hisham - *an - Abi Hurairah - “an - the
Prophet (S.A.W.) said:

TEXT: Whosoever becomes bankrupt, and a person finds his own property
with him (debtor), he is more entitled to it than others (creditors) (Nasa't
1992: 1V/ 357-358).

The above Hadith has been recorded by the following traditionists:

1. Bukhéari n.d.: I1I/344-345.
2. Abi Dawiid 1970: I11/790-791.
3. Tirmidhi 1987: I11/562-563.
4. Ibn Méjah n.d.: 11/790.
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AN ANALYSIS OF THE CHAIN OF TRANSMITTERS

NAME: Qutaibah b. Sa’id b. Jamil. His agnomen was Abfi Raja'. He
belonged to the tenth category and was a reliable reporter. He died in the year
240 A H. at the age of ninety (Ibn Hajr 1992: 454).

NAME: Layth b. Sa'd b. “Abd al-Ralmén al-Fahmi. His agnomen was Abu l-
Harith. He was a famous jurist and a reliable transmitter. He belonged to the
seventh category and died in the year 175 A.H. (Ibn Hajr 1992: 464).

NAME: Yahya b. Sa'id al-Tamimi. His agnomen was Abfi Sa'id al-Qattén. He
was a very accurate anthority on Hadith. He belonged to the ninth category
and died in the year 198 A.H. (Iba Hajr 1992: 591).

NAME: Abfi Bakr b. Muhammad b. “Amr b. Hazm al-Ansari . He was a
reliable reporter and belonged to the fifth category. He died in the year 120
A H. (Ibn Hajr 1992: 624).

NAME: “Umar b. "Abd al-Aziz b. Marwin b. Hakam. He was considered as
one of the righteous rulers and belonged to the fourth category. He died in the
year 101 A .H. (Ibn Hajr 1992: 415).

NAME: Abi Bakr b. “Abd al-Rahmén b. al-Héarith b. Hisham. His agnomen
was Abd “Abd al-Rahmén. He was a jurist and a reliable transmitter and
belonged to the third category. He died in the year 94 A.H. (Ibn Hajr 1992:
623).

NAME: ‘Abd al-Rahmén b. Sakhr. His agnomen was Abid Hurairah al-Dawsi.
He was one of the most illustrious traditionists amongst the companions of the
Prophet (S.A.W.). He died in the year 57 A.H. at the age of 78 (Ibn Hajr 1992:
680-681).




PRAGMATIC ANALYSIS

Semantic Issues

a) Ayyuma Imri'in : tsya) o)

Ayyumd is made up of the masculine noun Ayyu and the relative pronoun Md.
It means "whichever” or "whatever”. However, as it is followed by the

masculine noun fmri'in, it means "whosoever",

In the Arabic language the case ending of a noun is normally indicated by the
diacritical marking of the last letter of a word. However, Imru'un is the only
word in the Arabic language wherein both the penultimate syllable and the
anteceding Hamzah take on the same diacritical marking indicative of its case.
Therefore, in the phrase Ayyumd Imri'in both the initial and final Hamzah bear

the Kasrah (short vowel) as indicative of the genitive case.

Ayyumé Imri'in is a possessive construction and constitutes the subject. The
Ma suffixed to Ayyu represents an indefinite pronoun, Therefore this refers to

a generic class that includes all hwmans of every race.

b) Bi ayniha PEIP

The preposition Bi is prefixed to the nonn "Ayn. The latter is suffixed to the
feminine singular pronoun that refers to the previous feminine noun Sil’gh.

The phrase Sil*atahu Bi*aynihé therefore means his very same goods, which
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have to be imtact, Contextually the B3 is used for emphasis.

Legal Issues

a) Rajul .

2 |
The common noon Rajui refers to any male. Contextually it refers to a male or |
female creditor or a juristic person to whom someone is indebted. This is |

known as Nakira Li 'I-Shuyii".

b) Fahuwa Awla O

This entire nominal sentence is the apodosis for the conditional claunse at the

beginning of the narrative. Huwa is the subject whilst Awld is the predicate,

The word Wali means that which is near, closer or adjacent to. As used in the
superlative form Awld means worthicr, more entitled or meore suited.

However, as used in this context it denotes exclusivity, thus emphasizing that

the owner alone is entitled to his property.




5.3.1.3 HADITH NINE
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CHAIN: Nasi'l - haddathani - Mujihid b. Miisi - haddathand - Ism&'il - “an -
Ma'mar - “an - Zuhri - “an - Sa’id b, Musayyab - “an - Abi Hurairah - the
Prophet (S.A.W.).

TEXT: Prohibited a town dweller from selling the merchandise of a villager
or outbidding in a sale (in order that another might fall into a snare). The
person should not negotiate a price whilst his brother is negotiating; or make
a proposal of marriage when his brother has already made such a proposal. A
woman should not ask for the divorce of her sister in order to overturn what is
in her utensil. She should get married, for indeed there is for her whatever

Alldh has ordained (Nasa'i 1992: IV/295-296).

The above Hadith has been recorded by Muslim n.d.: III/1155 as well.
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AN ANALYSIS OF THE CHAIN OF TRANSMITTERS

NAME: Mujihid b. Miisa 1-Khuttali. His agnomen was Ab#i “Ali. He hailed
from Baghdad and was a reliable reporter. He belonged to the tenth category
and died in the year 244 A H. (Ibn Hajr 1992: 520).

NAME: Ismi il b. “Ayyésh b. Sulaym al-"Ansi, He was a truthful reporter
and belonged to the cighth category and died in the year 181 A.H. (Ibn Hajr
1992: 109). |

NAME: Ma mar b. Rashid al-Azdi. His agnomen was Abii “Urwah. He hailed
from Yemen and was an accurate transmitter. He belonged to the seventh
category and died in the year 154 A IL. (Ibn Hajr 1992: 541).

NAME: Muhammad b. Muslim b. “Ubaid Alldh b. “Abd Allzh b. Shihdb al-
Zuhri. His agnomen was Abfi Bakr and the {raditionists were unanimous on
his competence in jurisprudence and Hadith. He was one of the most senior
traditionists of the fourth category and died in the year 125 A H. (Iba Hajr
1992: 506).

NAME: Sa'id b. Musayyab b. Hazn al-Qurashi -Makhzfimi. He was one of
the greatest jurists of his time and belonged to the second category. He died in
the year 91 A H. at the age of 79 (Ibn Hajr 1992: 241).

NAME: ‘Abd al-Rahmén b. Sakhr. His agnomen was Abti Hurairah al-

Dawsi. He was one of the most illustrious traditionists amongst the
companions of the Prophet (S.A.W.). He died in the year 57 A.H. at the age of
- 78 (Ibn Hajr 1992: 680-681).




PRAGMATIC ANALYSIS

Stylistic Issues

a) Hadir - Bad ol — peals

In the Arabic langnage when a juxtaposition of contrasting ideas occur it is
rhetorically known as 1bdq. In this instance Hadir refers to a person who

resides in the urban area whilst Bad refers to one who lives in the rural place.

b) Tunkah - Taldq @b — xSa

In this case Tunkah refers to marriage and is in contrast to the noun Taldq.

Therefore the rhetorical concept of T¥bdq is applicable in this instance.

¢) Litaktafi'a Ma Fi Ina'iha el @ Lo S

The above verbal phrase literally means "so that she may overturn that which
is within her utensil”. This is a metaphorical expression that refers to the co-
wife demanding the divorce of her husband's other wife since overturning of
the utensil refers to preventing the other wife from all the joys and comforts

of marriage. This is known as Istidrah Tasrihiyah.
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Legal Issues

a) Wa La Tanéajashii | pudia ey g |

The L4 is the prohibitive particle governing the imperative verb Tandjashii

which forbids the act of bidding in an auction sale to raise the price of the

commodity without any intention of purchasing it.

‘ Semantic Issues

a) Yakhtub laa

Yakhtub, the imperfect masculine singular verb is in the third person. It means
| ecither 'he is proposing or he is delivering a sermon’. Two verbal nouns are

thus formed from the root letters of this verb:

‘ a)  khitbah refers to a marriage proposal.

b) khutbah refers to a sermon,

The La is the prohibitive particle goveming the verb Yakhtub in the jussive

mood which expresses that a person should not make a proposal of marriage

when someone else has already made such a proposal.




5.3.2 SYNOPSIS ON ETHICS IN BUSINESS TRANSACTIONS

The traditions on this theme are examples of Islimic economic principles.
These have been established by the Prophet (S.A.W.) throngh: (a) his own
example, (b) his instructions to the companions in relation to their economic

activities, and (c) his tacit approval.

According 1o fundamental Islémic jurisprudential principles the essential
component of any fransaction is the mutual consent between the buyer and
seller, In order to establish this principle the right to revoke the transaction

exists as long as the contracting parties have not physically separated.

In contemporary trade practice the assets of a person under lignidation are
distributed proportionately amongst the creditors, However, in the Islamic
system, preference is given to the creditor whose merchandise is in the
possession of the debtor, Since this commodity has remained intact it is not
part of the merchandise on which the debtor has incurred losses; therefore, it

is more equitable for the owner to exercise his right of repossession.

The prohibition of the city dweller selling for the desert dweller ensures a free
flow of merchandise from producer to end-user, eliminating "middle-men"
who are responsible for price fixing and monopolistic practices. The South
African government under the apartheid regime and many political systems,
especially the capitalistic ones, establish control-boards which stifle the free
flow of merchandise and result in price controls to the detriment of the

masscs,
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The Arabic term tandjeshit describes the second prohibition of Hadith
. pumber nine. It refers to bidding at an auction sale with the sole purpose of
enhancing the value of the merchandise without the intention of purchasing it.
Thus, the Muslim businessman has an established code of business ethics
which compels him to be honest and just. The third prohibition cited i the
Hadith is, "Nor should a person negotiate a price whilst his brother is
negotiating”, refers to all transactions engaged into. This leads to social
| anarchy and dispuie as well as violates the interest of his fellow brother in

faith. Auction sales are exempted from this since in this instance the seller

clearly seeks to sell to the highest bidder.

Every aspect of the Prophet's (S.A.W.) life has been recorded in detail within
the entire corpus of Hadith. In this respect, his biography is uniquely
preserved, only to entrust the Muslim community with Isldm's moral, spiritual
and legal code of ethics, enabling it to establish the Divine decree of Allah in
every facet of life till the day of judgement. Other traditions on the Islamic

concept of cconomics and trade are narrated in the chapter on business in

Sunan Nasa'i.




5.4.1 OATH OF ALLEGIANCE

5.4.1.1 HADITH TEN

ol o Ble s wm o s oo ) Wua wew gy Lus Gl
o W) Joasy Ll 0 JB celiad) oy Bolie oo cwlall o Bibe g
oy oSlly bddlly sually sud) @ Zelally el o oLuy ale alf

CHAIN: Nasi'i - akhbaran4 - Quiaibah b. Sa'id - haddathané - Layth - “an -
Yahyi b. Sa'id - “an - “Ubadah b. Walid b. “Ubadah b. Sémit - “an - *Ubadah
b. Sémit.

TEXT: We pledged allegiance to the Prophet (S.A.W.) upon listening to him
and obeying him in prosperity, adversity, voluntarily and involuntarily, and
that we would not contest for leadership from those worthy thereof; wonld
stand firm for the truth wherever we might be. We would not be afraid of the
blame of the rebukers (Nasa'i 1992 : IV/155).

The above Hadith has been recorded by the following traditionists:

1. Muslim n.d.: 11I/1470.
2, Ibn Méjah n.d.: 11/957.
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AN ANALYSIS OF THE CHAIN OF TRANSMITTERS

NAME: Qutaibah b. Sa’id b. Jamil. His agnomen was Abfi Raji'. He
belonged to the tenth category and was a reliable reporter. He died in the year
240 A H. at the age of ninety (Ibn Hajr 1992: 454).

NAME: Layth b. Sa’d b. *Abd al-Rahmén al-Fahmi. His agnomen was Abu ‘-
Hérith. He was a famous jurist and a reliable transmitter. He belonged to the
seventh category and died in the year 175 A.H. (Ibn Hajr 1992: 464).

NAME: Yahya b. Sa'id al-Tamimi His agnomen was Abfi Sa’id al-Qattin. He
was an accurate authority on Hadith. He belonged to the ninth category and
died in the year 198 A H. (Iba Hajr 1992: 591).

NAME: "Ubidah b. Walid b. "Ub#dah b. Simit al-Angiri. He was a reliable
reporter and belonged to the fourth category (Ibn Hajr 1992: 292).

NAME: "Ubéadah b. Samit b. Qais al-Angéri 'I-Khazraji. His agnomen was Abu
'I-Walid. He participated in the battle of Badr (2 A.H.) wiﬁ: the Prophet
(5.A.W.) and died in Palestine during the year 34 A.H. at the age of 72 (Ibn
Hajr 1992: 292).

PRAGMATIC ANALYSIS

Stylistic Issues

a) Yusr- Usr - : e — Ay

Occasionally in Arabic, contrasting ideas are juxtaposed. This is known as
Tibdq. In the above example, Yusr implies easiness and prosperity whilst

“Usr refers to difficulty and hardship. The Muslims pledged that no matier
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what the circumstances - prosperous or adverse - they would stand by the

Prophet (S.A.W.).

Legal Issues

a) Wa an 18 nunézi® al-amr ahlah ada) La¥ psla W o)

The Al preceding the noun Amr is known as ‘Ahdi Khariji, since it refers to a
specific issue, which is the authority that is in power. The noun Ak/ means
family, wife or relatives. Contextually, it refers to those in power and
authority. It also refers to those worthy thererof. Therefore if power was held
by those vnworthy, their authority could be challenged.

Semantic Issues

a) Al-Haq Ggadl

The Al prefixed to the noun Hag is known as Jinsi, which implies that one

should stand {irm for the trmth.
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54.1.2 HADITH ELEVEN
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CHAIN: Nasé'i - akhbarana - Muhammad b. Bashshéar - haddathan - ~Abd
al-Rahmén - haddathani - Sufyfn - “an - Mohammad b, Munkadir - “an -
Umaymah b. Rugaiqah.

TEXT: I went with the women of the Ansér (helpers) to take an oath of
allegiance to the Prophet and we said, "O Messenger of Alldh, we take a
pledge with you not o associate anything with Alldh, and will not steal, nor
commit adultery, nor bring a calumny which we have devised between our
hands and feet, nor disobey you in what is good. The Prophet (S.A.W.) said,
"In what you can do and arc able”. She (Umaymah) continued, "We said,

Alldh and His Messenger are most merciful npon us. Come! let us give our
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hands to you, Messenger of Alldh". The Prophet (S.A.W.) said, "I do not
shake hands with women. Verily, my speaking to a hundred women is as my

speaking to a single woman or similar to my speaking to a single woman"
(Nasa'i 1992: IV/168-169).

The above Hadith has been recorded by the following traditionists:

L. Tirmidhi 1987:1V/129,
2, Ibn Méijah n.d.: 11/959.

AN ANALYSIS OF THE CHAIN OF TRANSMITTERS

NAME: Muvhammad b. Bashshér b. *Uthman al-Basri. His agnomen was Abf
Bakr and title Bundar. He was a reliable transmitter and belonged to the tenth
category. He died in the year 252 A.H. at the age of 83 (Ibn Hajr 1992: 469).
NAME: “Abd al-Rahméan b. Mahdi b. Hassan. His agnomen was Abii Said.
He was one of the most outstanding traditionists and belonged to the ninth
category. He died in the year 198 A H. (Ibn Hajr 1992: 351).

NAME: Sufydn b. “Uyaynah b. Abi ‘Imrsn. His agnomen was Abf
Muhammad. He was a jurist and traditionist par excellence. He was one of the
senior reporters of the eighth category and died in the year 198 A H. (Ibn Hajr
1992 : 245).

NAME: Muhammad b, Munkadir b. *Abd Allih b. Hudayr al-Madani, He
was a very reliable transmitter and belonged to the third category. He died in
the year 130 A.H. (Ibn Hajr 1992:; 508).
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J! NAME: Umaymah b. Ruqaigah. Bukhéri has stated that she narrated only one

J tradition, the above Hadith, from the Prophet (S.A.W.) (Tirmidhi 1987:
IV/130)

PRAGMATIC ANALYSIS

Legal Issues

a) Nubdyi alus

The imperfect verb Nubdyi® is in the plural of the first person and means "we

pledge allegiance". Contextually, it is used to express that Muslim women
| were also obligated to follow Islamic rule in personal and public matters,
They therefore pledged allegiance to the Prophet (S.A.W.) as the Head of an

Islamic State.

b) La Nasriq Gt Y

The above imperfect verb means "we will not steal". However, the concept of

theft is extended to all acquisitions through cheating, theft, mugging or any

| other unlawful means.
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¢) La Uséfih wilial ¥

The above plural impetfect verb in the first person, that is, Usdfik is preceded
by the negative particle Ld. This means "I do not shake hands". This
Prophetic practice is interpreted by jurists to express a general prohibition for
all men to shake hands with strange females. The Prophet (S.A.W.) indeed
was most pure and his heart was untainted by lust, despite such purity even he

was Divinely obligated not to shake hands with any strange women.

Semantic Issués

a) Bain Aydind Wa Arjulini b 3o Lisndd oy

Literally, "between our hands and feet” refers to biological limbs which do not
normally possess the capacity to see. Yet, the calumny that could be
fabricated, or even if the case was true, would only be mentally noted,
expressed verbally or heard andibly, The personification of "hands and feet"
or their capacity to express calumny relates to the Isldmic theological concept
relating to eschatology. A Qur'anic verse (36:65), for example, expresses that
such limbs would give evidence in the hereafter. Therefore, these limbs have
already been accepted by the women as witnesses against their deeds. This is

known as Majdz Mursal (synecdoche).
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Stylistic Issues

a) Innamé Qawli Limi'ah Imra’ah Kagawli Li'imra'ah Wahidah

Baaly 35e¥ JES Bl Tl A L)

The Prophet (S.A.W.) compared his speech to a hundred women with his
speech to a single lady. This simile is intended to imply that his
| acknowledgement of the allegiance of an unspecified number of women is the
same as his acknowledgement thereof to a single lady. Umaymah, the reporter

of the narrative, was thus informed that her allegiance suffices for the women

with whom she came. This is known as Tashbih Mujmal.




5.4.1.3 HADIiTH TWELVE
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CHAIN: Nasd'i - akhbarani - Muhammad b. “Abd al-A'14 - haddathani -

Khalid - haddathan4 - Shubah - “an - Yahy2 b. Husain - his grandmother:

TEXT: I heard the Prophet (S.A.W.) saying at the farewell pilgrimage, "And

even theugh an Abyssinian slave is appointed upon you, leading you by the
Book of Alléh, listen to him and be obedient” (Nasa'i 1992: IV/173).

The above Hadith has been recorded by the following traditionists:

1. Bukhiri n.d. IX/192.
2. Muslim n.d.: I1I/1468.
3. Ibn Majah n.d.: I1/955.

AN ANALYSIS OF THE CHAIN OF TRANSMITTERS

NAME: Muohammad b. *Abd al-A'la 'I-San*ani He was a reliable reporter

and belonged to the tenth category. He died in the year 245 A.H. (Ibn Hajr
1992: 491).
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NAME: Khalid b. Mehran al-Hadhdhé'. His agnomen was Abu 'I-Manézil. Hé
was reliable and belonged to the fifth category (Ibn Hajr 1992: 191). He died
in the year 141 A.H. (Dhahabin.d.: 1/643).

NAME: Shu bah b. Hajjdj b. Ward. His agnomen was Abfi Bistdm. He was a
traditionist par excellence and belonged to the seventh category. He died in
the year 160 (Ibn Hajr 1992: 266).

NAME: Yahyé b. Husain al-Ahmasi . He was a reliable reporter and belonged
I to the fourth category (Ibn Hajr 1992: 589). |

| NAME: "Umm al-Husain al-Ahmasiyah, She was a companion of the Prophet
(S5.A.W.) and was present at the farewell pilgrimage (Ibn Hajr 1992: 756).

| PRAGMATIC ANALYSIS

Historical Issues

a) Hajjat al-Wida" sl aa

The above possessive construction refers to the farewell pilgrimage of the
Prophet (S.A.W.) in the 10 year A.H. The Prophet (S.A.W.) bade farewell to
his companions in the plains of ~Arafah; hence, its name.

The farewell pilgrimage was particularly important in Isldmic history, since it
was the only pilgrimage performed by the Prophet (S.A.W.,) after it became
obligatory. On this occasion he had the opportunity to address the then
greatest multitude of Muslims. His directives to those present constituted the
final set of messages to his followers. In his farewell sermon, the Prophet

(S.A.W.) dealt with the burning and topical issues that were needed to creaie a
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perfect Islamic world order, then he promulgated the memorable declaration

contained in (5:4) on the plains of “Arafah,

Legal Issues

a) Law o

The word Law is normally used to express a hypothetical situation, as for

example, Alldh proclaims:

(YV: YY) bocdl afff ¥ Il lagd ofS

"If there were therein gods besides Alldh, then verily both (the
heavens and the earth) would have been disordered” (21:22).

However, in the above narrative it is in the sense of I, a conditional clause.

This is known as Tadmin.

b) Wa Law Ustu'mil “Alaikum “Abd Habshi

P s (Sl Jamd iy

Contextually it means "And even though an Abyssinian slave is appointed
over you as a leader". However, it does not iﬁlply that if a non-Abyssinian
slave is appointed as a leader then the subjects should be disobedient, The
object of the narrative is to be obedient to the leader at all times, provided he
leads the people by the Book of Alldh. This is known as ‘Adam Mafhiim
Mukhalafa. The noun Habshi means "an Abyssinian". The geographical

226




location of Abyssinia during the Prophetic period covered areas of present day

Ethiopia and Somalia,

¢) Bi kitab s

The preposition B4 which is prefixed to Kitdb is termed as Ba Isti'édna (B4 for
aid). Contextually, the B4 nsed does not only mean that the leader leads his

subjects with the assistance of Alldh's Book, but also in conformity to it.




5.4.2 SYNOPSIS ON THE OATH OF ALLEGIANCE

The first Hadith highlights the dutics of a Muslim citizen towards the Islamic
State. However, it does not discuss anything on the snccession to rule after
the demise of the Prophet (S.A.W.). The Prophet's (5.A.W.) position as a
final Messenger, as accepted by his companions and Muslims, was sufficient
to place him as the Head of Staie. Thus, there had to be no vote in this regard
and it necessarily followed that his companions pledged allegiance to him.

The first Hadith also emphasized that all personal distastes and displeasures
must be overlooked in all matters. Therefore, Muslims are obligated to
Islimic rule in all circomstances, irrespective of race, culture or geographical

location.

In the second Hadith one observes that Isléim inclnded women's participation
and did not forget to determine the rights and duties of men as well as of
women. In Islam the voters, men and women, must possess three qualities, -
viz., (a) justice, (b) they must be acquainted with the functions for which the
leaders are elected and (c) they must possess the intelligence to choose the
best man. The necessity for a ruler and those in charge of affairs is an
obligation in the shari ah. It was based upon the Qur'anic verse which reads:
"0 you who believe! Obey Alldh, and obey the Messenger and those of you
who are in aothority” (4:59). Rulers, governors, leaders and the people are
bound to each other by the terms of all Islamic rules as stated in the Qur'an

and Hadith as well as all other Islamically acceptable agreements.
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The third Hadith contains what is classified as the doctrine of equity in Islam.
The Prophet (S.A.W.) lived among people whose society was previously
deeply rooted in social problems and civil strife. They boasted of their wealth,
lineage and tribes. In this Hadith one notices the kind of equity enjoined by
the Prophet (S.A.W.) that admits no justification for discrimmating in favour
of one race or colour against another. This is the doctrine of equity which

Islém presented.

The candidate for leadership must possess seven gualities before being
i elected. He mnust be just and possess sufficient knowledge of various sciences
in order to give his opinion on matters submitted to him. His senses of
hearing, sight and speech must be free from defects. He must be endowed
with a degree of wisdom and courage which is necessary for goveming the
people. It is preferable that he be from the Quraish tribe. However, the third
Hadith shows that any non-Arab, even if such were an Abyssinian slave, with
the necessary qualifications, could be in charge of leadership. Thus it

conclusively shows that there is no room for monarchy in Islam.

The third Hadith narrated on the occasion of the Prophet's (S.A.W.) farewell
pilgrimage emphasized an important fact to all Muslims present, as well as to
the forthcoming gemerations, that leadership is an important clement;
however, this should be in conformity to the tcachings of the Qur'an. Another
| important element of this narrative is the emphasis placed upon obedience to
‘ leadership which complies with Isldmic teachings. The inter-relationship
‘ between the Heads of State, all governing bodies and the public as well as the
harmony between these structures is thus fundamental for the achievement of

socio-economic and political objectives. In conclusion, each individual of

229




such a society is considered as a functional organ of the political entity. Other

traditions on politics in Isldm are recorded in the chapter of oath of allegiance

Apa

m Sunan Nasa'i,
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5.5 SUMMARY AND CONCLUSION

Four contemporary themes were discussed concerning salient Islamic
principles inferred from the selected Ahadith recorded by Nasd'l. The analysis

of the chains of transmitters for these Ahddith were retained for reasons

previously cited.

The studies of Ahédith text conld be compared with the codified legal statutes
and precepts, as every word has a pragmatic meaning as opposed to semantic
meaning which deals with meanings without reference to the uwsers (eg. the
Prophet (S.A.W.) / the reporters in this instance) and communicative functions
of sentences - whereas pragmatic study of a Hadith includes the relationship
between sentences and the contexts and the sitnations in which they are used.
| Thus a Hadith is interpreted in terms of knowledge of the real world, This is

the reason why the section on pragmatic analysis was included after each

Hadith in this chapter. A wide variety of subject-matter in Sunan Nasé'i could

| be combined for presenting many other themes,

The science of Hadith is related to a widely ramified structure of interrelated
disciplines. It thus sheds light upon the general classification, grading and

other criteria used in the all-encompassing evaluation of each Hadith,




CHAPTER SIX

EPILOGUE
7.1 CONCLUDING REMARKS

The compilers of Hadith were careful in atiributing any narration to the
Prophet (S.A.W.) until the first scientific compilation of Hadith. Hence, they
examined each transmission meticulously to ascertain whether or not the
narratives originated from the Prophet (S.A.W.). Though many scholars
researched and compiled numerous collections of Hadith, the six canonical
collections of Hadith, viz. Schih Bukhéri, Sahih Muslim, Sunan Nasd'i,
Sunan Abi Dawad, Jémi® Tirmidhi and Sunan Ibn Mdjah have gained

recognition because of the critical manner in which they were compiled.

The initial chapter reviewed Hadith Literature and alluded to the status of the
Sunan of Nasd'i, Likewise it identified the unexplored issues in Hadith
Literature and highlighted the research methodology and structure of this
thesis. It further defined the terms Sunnah and Hadith and showed that
Sunnah is indispensable for interpreting the Qur'an. The Sunnah, despite not
forming a verbal transmission of revelation through the angel Gabriel, though
because of its origin from the Prophet (S.A.W.), is confirmed to be Divinely
inspired. Hadith serves as a complement to the Qur'an which would otherwise

stand void of interpretations and as such incomprehensible.

232




7*7

The second chapter introduced the reader to Nasé'i's biography, works and
expedition to Tarsfis. "Umar b. “Abd "Aziz [d. 101 A H.] initiated movements
for the preservation, collation and dissemination of the Prophetic teachings.
This positively affected Nasad'i's education and is evident from the study of the
narrators of Ahadith recorded by Nasa'l His inclination towards Hadith and
extensive travels for the purpose of collecting Hadith, position as Judge in
Egypt and prominent contemporaries of his era have all contributed to his
intellectual development and thought. Nasa'i remained unbiased towards the
Hanafi, Shafi" i, Maliki and Hanbali juristic schools despite some of his
narratives seem to be favouring a particular school above the other due to the
particalar Ahddith being favourable to a certain school. It is therefore
imcorrect to dednce that Nasi'i intentionally or unintentionally preferred any
particular juridical opinion since his purpose was to compile sound narrations
within the themes he dealt with. His pre-occupation with the scholars of

Sunnah distance him from any association with the juristic schools.

The third chapier concludes that Nasi'i's work is a collection of Ahidith and is
| thus part of the Sunnah. It deserves scholarly and erudite attention. In
accordance with the classification of the various types of Ahéidith works,
Nasa'l's Sunan is included in the twenty-eighth category. The characteristics
of his magnum opus are essentially highlighted by his approach. Though
several commentaries of the Sunan are available, these are relatively few in

comparison to other great works of Hadith.

Just as the study of authentic Ahidith is imperative for juridical analysis,
likewise is the study of weaker Hadith. The recognition of weaker Hadith

prevents Islamic legislation and other inferences to be deduced from weak
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sources. Since the factors of weakness and the narrator being unknown are
common criticisms levelled against a weak narrator, the fourth chapter
discusses and concludes with the presentation of factors used for criticism.
However, most of the Ahidith of the Sunan are reliable and do not entail
factors that lead to the other Ahidith to be considered as unacceptable.
Nasd't's Sunan was therefore included in the list of the six camonmical

compilations of Abédith.

In chapter five Ahadith of the Sunan are thematically selected, focu ssing on
the following themes:
1. Social Justice and Equity
2. Women's Rights
3. Ethics in Business Transactions
4. The Oath of Allegiance and its Relevance in the Islamic Social
System.

Several other themes can also be inferred from the wide variety of subject

matter in Nasé'’'s magnum opus.
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7.2 SUGGESTED FUTURE RESEARCH

1. A compleie English translation of Nasa't's Sunan. An execution of this
task will enable research sindents and other scholars to have access to
traditions narrated by him which could be used in the various divisions
of Islamic studies and research.

2 An evalunation of all the narrators recorded by Nasa'i, but discredited by
other traditionists, Most of the works used for biographical details on
narrators ought to be accumulated for an evaluation. This would enable
the classification of the Ahddith as authentic, reliable, weak or rejected.
Thus, providing a classification, by which Isldmic jurists could consider
its acceptance for juridical inference.

3, A commentary of the Ahidith recorded in the Sunan of Nasi'i based
upon its relevance to Isldmic Jurisprudence as codified in the four
major juridical schools. This is to ascertain which Ahadith were
accepted and the reasons thereof, as well as which were not accepted by
the juristic schools and the reasons thereof.

4.  The conditions applied by Nasa'l in accepting narrators for his magnum
opus, the Sunan, and drawing a comparison of Nasd'f's conditions of
acceptance to that of other traditionists. There are several conditions
related to the narrator and those from whom he narrates as well as the
formats of narration. Nasi'i developed his own criteria which were not
explicitly clarified by him, but are inferred from the traditions and
narrators in his work. Thus to distingunish between contrasting and
similar conditions applied for the acceptance of Ahadith by diverse
schol&rs is not only important, but also gives the framework within
which Nasé'i, like other traditionists, has compiled his work. An

235




nnderstanding of these conditions allow the appraisal of contrasting
Abadith from different works.

5. The reasons why Nasa'i, in certain instances reported traditions on a
single issue under two headings that have contradictory implications
without any remarks. It is often that authentic traditions are found to
provide conflicting implications. This conflict is resultant from
numerous factors:

a)  The application of one tradition represents an exclusion from the
general rule, which is expressed in the other.

b)  One of the traditions has been abrogated and can no longer be
applied. Certain authentic narrations were recorded to show the
legal development and allow for the interpretation of conflicting

rules.

A study of Nasi'i's magnum opus reveals that he selected conflicting
traditions, since his purpose was not to juridically, linguistically and
historically comment upon them. This does not however eliminate the

necessity of clarifying such diversity for theological purposes.
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GLOSSARY OF TECHNICAL TERMS
All terms in boldface arc explained elsewhere in this glossary.

Ahéd : isolated, itisa Hadith which was reported by two or less companions
of the Prophet (S.A.W.).

Ahédith : refers to the sayings, actions or tacit approval of Prophet
Mubammad (S.A.W.). |

Ahl al-Sunnah wa 'l-Jamd" ah : a term generally applied to the largest group
of Muslims who acknowledge the first four Khalifahs to have been the
rightful successors of Prophet Muhammad (S.A.W.), and who accepted
the six canonical collections of Hadith, and who belong to one of the
four schools of jurisprudence founded by Abii Hanifah [d. 150 A.H.],
Milik [d. 179 A .H.], Shéfi'i[d. 204 A.H.] and Ahmad b. Hanbal [d. 241
AH.].

"An’anah : the method of reporting Ahddith with their full chains of
narrators, using the Arabic preposition "an instead of a word implying
personal contact.

Ansér : helpers, the people of Madinah, who welcomed and aided the Prophet
(S5.A.W.) and his companions.

“Arafah : a plain 15 kilometres to the east of Makkah on which stands the
Mount of Mercy.

Ashéb al-Suffah : the poor companions of the Prophet (S.A.W.) who lived in
the porch of the Prophet's mosque.

“Asr :late afternoon obligatory prayer.

Bay ah : an oath of allegiance.
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Bid'ah : an innovation in Islim as opposed to Sunnah.

Da’if : a weak Hadith which does not fulfil the required conditions of an
authentic tradition.

Dhikr : literally to remind, glorifying All3h with certain fixed phrases.

Dhu 'I-Hijjah : the twelfth month of the Isldmic calendar.

Dhu 'l-Qa"dah : the eleventh month of the Islamic calendar.

Dindr : a gold coin which weighs 4,4 grams.

Dirham : a silver coin which weighs 3,08 grams.

Duafa' : pl. of Da'if.

Fajr : obligatory prayer which is performed after the crack of true dawn.

Hadith : sing. of Ahidith.

Hifiz : a scholar who has profound knowledge of the text and transmitters of
Hadith.

Hajj : the greater pilgrimage and one of the pillars of Islam,

Hasan : fair, a tradition that falls short of the high standard of an authentic
tradition and fulfils the other conditions but does not fulfil the condition
of its narrators being completely accurate,

Hijrah : the migration of the Prophet (S.A.W.) from Makkah to Madinah,
marking the starting point of the Isldmic calendar.

Hudiid : literally it refers to limits. Alldh's boundary limits for lawful and
unlawful actions. These punishments are fixed penalties laid down by
the Sharf ah for specific crimes, for exampl'e, fornication, theft, etc.

“Id : a festival, there are two main festivals in the Islimic calendar, “Id al-Fiir
is the festival after Ramadin and “Id al-Adh3, a three day festival at the
time of pilgrimage. It starts on the tenth of Dhu 'I-Hijjah, the day
that the pilgrims are sacrificing their animals.
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Thbis : a certain type of gift.

Ijtihdd : a lawyer's exerting the faculties of the mind to the utmost for the

| purpose of forming an opinion in a case of law regarding a doubtful
and difficult point.

“Ishé : obligatory night prayer.

Isnéd : names of persons who have handed down the subject of the tradition
o one another.

Istikhiirah : literally means asking favours. It is a prayer for special
blessings, consisting of two genuflexions.

Itd ah : obedience to Alldh and His Prophet (S.A.W.).

I"tizil : literally means separation, Technically it refers to rationalism or
rational philosophy. Wisil b, “Atd became the founder of this school
when he separated from Abu 'I-Hasan al-Ash arf on the issue of the
faith of that person who commits a major sin. Their theology is
summed up under five principles:

1. Unity.
2. Justice.
3. Promise and Warning,.
4. A Place between iwo places.
5. To enjoin the good and forbid the evil.
Ittiba™ : to emulate Prophet (S.A.W.) in all aspects of life.
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Jami" : a collection of traditions is classified as Jami® when it consists of the
following eight areas of study:

International Law

Etiguettes

Exegesis of the Qur'dn

Articles of Faith

Discord

Signs of the Last Day

Rules and Regulations

® N w s W

Hagiology

Jihdd : literally it means struggle. To wage a war solely to elevate the Law of
Alldh against those who perpetrate oppression as enemies of Islim.

Juméda IT : the sixth month of the Islamic calendar,

Ka'bah : the cube like building in the centre of the mosque at Makkah, which
contains the black stone.

Khabar Wihid : see Ahéd.

Khiriji : those who revolted against * Al the fourth caliph, after they had
fought under him at the batile of Siffin.

Khiyir : an option in a business transaction.

Khul'ah : a form of divorce in which a woman seeking separation from her
husband returns her nuptial gift or part of it in lieu of her freedom.

Kunyah : name given to a person by addressing him as father of his eldest
son, e.g. Ab{l "Isd would be father of "Isd. In Arabic the kunyah is also
functional as an agnomen, associating personalities with their particular
dominant characteristics, penchants or idiosyncrasies, e.g. Abii Sa'id,

literally father of happiness - said of a mexry person, also Abéi Hurairah,
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literally father of the kittens - said of one with a special liking for cats.

Madinah : literally a city, popularly known as al-Madinah al-Munawwarah,
the enlightened city.

Maghrib : the obligatory prayer performed immediately after sunset.

Maghribi : the western style of script.

Mailiki : the followers of Milik b. Anas [d. 179 A .H.], who was the founder
of one of the schools of jurisprudence.

Mashhiir : well-known, it is a tradition which is reported tﬁmugh more than
two channels at every stage.

Matn : text, the actnal body of the report; the subject-matter of a tradition.

Matriikin : those narrators that have been abandoned by the traditionists.

Maudii" : a term used for spurious and fabricated traditions.

Mu an an : see "An anah.

Mubhéjirin : companions of the Prophet (§.A.W.), who accepted [slam in
Makkah and subsequently migrated to Madinah.

Mubhijirim : see Muhajirin.

Munkar : a Hadith of weak anthority contradicted by a weaker one.

Mungat'i : a name in the chain is missing from the middle.

Musannaf : collections of traditions that were arranged according to the
contents of the traditions.

Musnad : a Hadith traced through an unbroken chain of trustworthy narrators’
to the companions of Prophet (S.A.W.).

Mutiba’ah : traditionists were always in search for more witnesses in favour
of a Hadith which was reported by a single source. Once a reliable
witness was found it was called Mutéba"ah.
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Mutawitir : a Hadith is said to be Mutawétir when it is transmitted by such
a large number of people that it is impossible that they should have

agreed upon falsehood, so that the very fact that is commonly

accepted makes its authority unquestionable. To this category belong
traditions that have been accepted by every Muslim generation down
from the time of the Prophet (S.A.W.). There is difference of opinion as
to the number of reporters of the Mutawiétir traditions, some
considering four to be the minimum required, others five or seven or
ten, others still raising it further to forty or even seventy, However, the
commonly accepted opinion is that it is only the extensive acceptance
of a tradition which raises it to the rank of Mutawatir.

Muttasil : the chain of the Hadith is unbroken and goes back to the Prophet

(S.A.W.) or to a companion. . ‘

Mu'tazilah : see I'tizil.

Nasab : full name including the genealogical tree. ‘
[

Nuhl : a form of donation.

Qadariyab : a theological faction which believes that Allsh has no command
over the actions of human beings and man is the creator of his actions, ‘
and deny absolute predestination. ‘
Qasimab : an oath taken by 50 members of a tribe or a locality to refute
accusations of complicity in unclear cases of homicide.
Qiblah : the direction towards the Ka'bah in Makkah which Muslims face

when saying prayers.

Quraish : oune of the tribes in Arabia and the Prophet (.S.AW.) belonged to
this tribe.
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Rak ah : a genuflexion of prayer, comprising standing, bowing, prosirations
and sitting.

Rajab : the seventh month of the Islimic calendar.

Ramadén : ninth month of the Isldmic calendar during which it is compulsory
for Muslims to fast.

Ruqbé : giving something on condition that if the donor dies before the
receiver it shall become the property of the receiver and his heirs.
However, if the receiver dies first the property given shall return to the
donor.

Safd and Marwah : the two hills close to the Ka'bah. It is among the rites of
pilgrimage to walk seven times between these hills.

Sahéabah : companions of the Prophet (S.A.W.); those who met the Prophet
(S.A.W.) in the state of Islam.

Sahih : a sound tradition with no weaknesses in the chain or text.

Salét : the five daily prayers.

Sanad : refer to Isnéd.

Saum : fasting from dawn to dusk during Ramadin.

Sha'bén : the eight month of the Islémic calendar.

Shaikh : a teacher or mentor who is an authority in his discipline.

- Shari ah : the law of Islam, including both the teachings of the Qur'in and
Prophet Muhammad (S.A.W.).

Shuyukh : pl. of Shaikh.
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Sihéh Sittah : the six canonical collections of Hadith, namely:
1. Sahih Bukhari
2. Sahih Muslhim

A

3. Sunan Nasd'i

4. Sunan Abii Dawiid
5. Jémi® Tirmidhi

6. Sunan Ibn Méjah

Sunan : a collection, the chapters of which are arranged accbrding to
ritnalistic and legal matters such as purification, prayer, poor-due and
fasting,

Sunnah : the customary practice of a person or group of people. Technically it
refers to the practice of Prophet Muhammad (S.A.W.) aad his
companions.

Sunni : literally it means one who follows the path and techmically it refers to
one who belongs to the Ahl al-Sunnah wa 'l-Jamaah as opposed to
Shi'i,

Tab’a 'I-Tabi'in : literally the followers of the followers. A term used for
those who met the Tébi @n in the state of Islim.

Tabagit : biographies whose chapters are arranged accordin g to the
categories of various scholars.

Tibi'dn : those who met the companions of Prophet (S.A.W.) in the state of
Isldm. |

Tafsir : literally explaining. A term used for the exegesis of the Qur'an.

Taslim : the benediction at the end of prayer.

Tawif : circumambulation of the Ka'bah. It is done in sets of seven.

Tawatur : see Mutawitir.
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Thiqah : a reporter who is reliable,

Thulithi : the number of transmitters between a traditionist and the Prophet
(S.A.W.) is only three.

Ummah : the body of the Muslims as one distinct and integrated community.

"Umrah : minor pilgrimage to Makkah.

Wahad : refers to agricultural land.

Wahi Khsfi : it denotes inner revelation but does not constitute any part of
the Qur'an. |

Zakat : annual obligatory poor-due and one of the pillars of Islim.

| Zubhr : the obligatory prayer which is performed after the sun Bas declined

from the meridian.
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